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With the acceptance of Spain to the Common Europtzaket in the 1980s a
rapid phase of changes in agricultural legislatiedl to a dramatic
transformation of rural villages in the Principafiof Asturias. In this essay we
discuss first, the origins and characteristicsioé tillenarian agricultural-
pastoral system and the historical events thatdeits disappearance as
remembered by the last individuals participatingtinrhis essay includes,
secondly, a selection of segments of life histagpsesenting how migration and
the economic forces generating it rendered theiti@al system of land
management unviable and radically transformed. llyasite essay considers the
role played by memory in the reconstruction ofdlients leading to this
historical transformation.

Introduction *

With the acceptance of Spain to the Common EuropMsaket in the 1980s, a
rapid phase of changes in the agricultural masgislation led to a dramatic
transformation in Spain’s rural villages, and ie #ntire Principality of Asturias.
The physical layout of this mountainous region amthern Spain, and a
significant and continued presence of human segthésnthroughout the centuries,
had created an agricultural and pastoral cultusedan extensive cattle herding
and a systematic use of natural resources. Thedtamgling and continued
presence of this practice determined the emergeingenountainous space, rich
in artificial grasslands, bed grounds locally knoagmayadasor brafias and of
many semi-permanent human mountain settlementg aloort and long cattle
herding routes. This study focuses on the histbtii@ mountain valley of
Biango, communally owned by members of the villag®orrda in the region of

1 We would like to thank countless people who gav¢heir time, dedication and profound
knowledge of Asturias, Biango, and Oral Historyttimade this piece possible. We are
particularly indebted to Alexander Freund for héngrous guidance in the revision of drafts, Rina
Benmayor who gave us valuable feedback and editiggestions, Maria Valladares who helped
in the processing of the original interview matksidhey have done their best to spare us
embarrassment, and we, of course, are the only pesponsible for any mistake or imprecision in
this text.

2 Tanja Borzel, “From Competitive Regionalism to @emative Federalism: The Europeanization
of the Spanish State of the AutonomieRublius30/2 (Spring 2000): 17-42.
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Llanes, eastern Asturias. While in Asturias largets of land were directly
owned by the nobility and the local aristocracynoaunal ownership of land was
also a regular occurrence. The possession of gan€Eebmmunal land was then
allocated to individual families according to locaistom. In the case of Porria
and the valley of Biango, it was common to obtasgession of land parcels, yet
it was not full ownership, since there were privase restrictions governed by the
interest of the community as a whole. Most tranisastwere sanctioned orally
and through witnesses, without the need for legalichents. The word carried
tremendous weight amongst villagers.

=

Fig. 1. Asturias, in the context of the Iberian iPenla

The memories of the transformation of Biango neeloet framed by a
substantive description of the way of life thatagipeared, and the individual
recollection of life around this transformation.dgandividual has a different
sense of the meaning and relevance of change basetimate connections with
the place and its transformation. The older ger@ratent through the Spanish
Civil War (1936-1939) and its aftermath in EastAsturias. While the war
experience certainly left profound physical and g#omal marks that can still be
seen today, it was the hardships and dramatic swéithe postwar period that
seem to have a strong impact on the way in whicplgerecall their experiences
and narrate their memories. The next generatitimeigeneration of emigration.
In the fifties and sixties, the youth of Spain ledko other countries as a way out
of poverty and hardship. Many left dreaming of i and yet, while they were
away, continuously longed for their motherland. ybéen returned to a place
that had been radically transformed not anlyheir absence, biny their absence.
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The place and the stories of place that followsiflate something that is
often established in oral history: it is a memdratttells more about the meaning
of the event than about the event itself. Whiledlsappearance of the
agricultural and pastoral way of life in northenpa® is a well-documented
historical event, much remains to be documentedrdagg the meaning of such
transformation.

Image 1. View of the Valley of Biango, in the Cudfauntains, Asturias (image by the authors)

There are many voices telling these stories. Netal# the efforts of the
Archive of Oral Sources for Asturian Oral HistoAHOHSA) that between 2003
and 2005 conducted over 85 interviews recordirggHistories in Asturiad.

¥ AFOHSA is an academic endeavor hosted at the Usityeof Oviedo. While all of the

interviews used in this article were collected ppetedently of AFOHSA, the AFHOSA collection

is demonstrative of the relevance that oral traditias had in Asturias and of the growing interest
among scholars to preserve and disseminate thaseeso The selected video clips attached to this
article were generated by the authors with a speoigribution from Maria Valladares. The
majority of the interviews were recorded in videotlae original intention was to utilize the
materials for instruction, and for disseminationminlti-media rich environments such as this
journal. As the authors were planning the recordiegsions we trained our camera to what we
perceived to be the core of the stories. In sors@intes this took us to film in the mountains, on
other occasions we focused on the non-verbal esjores of the informants that often escape the
written rendition. See Irene Diaz Martinez, “Theclive of Oral Sources for Asturian Oral

History (AFOHSA),”Bulletin of the International Oral History Assodiat 17/2 (June 2009): 46-
47.
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In this piece, we focus on interviews with five nissrs of the
community? Vitorina Tamés is in her early eighties. She aadHusband have
lived in Porrua all of their lives and, unlike maothers, never left. They lived off
their land, and their cattle at times consisted fibck of more than eighty sheep
and eight to ten cows. That allowed them to livdl wWevithout much stress.”
Vitorina’s world revolved around her village andsadic visits to the provincial
capital city of Oviedo. Her life was marked by #idult but steady peasant
experience, the war, and the hardships of lifer difte war. Her life was also
marked by the gradual transformation of her comtyunom an agro-pastoral,
contained world into a community opened to the diditst by emigration and
then by a profound structural economic transforamatif Europe, particularly
during the decade of the 1980s. Not unlike VitoriManuel Gutiérrez lived and
worked in Porraa most of his life. He is now in late eighties and belongs to the
generation that last lived off the land. When hetemplated the possibility of
leaving to find work and fortune in the Americdse Spanish government would
not allow people to leave the country unless theyewbeing claimed for family
reunification by relatives in Venezuela or anotbeuntry. Not having the
opportunity of out-migration, Manuel decided toyséad focus his energy on
working and acquiring land that others were leayegind.

Lupe Sordo belongs to the younger generation thajis fortune and a
better life beyond the confined world of the vikaghe was born in the mid-
fifties and after attaining her basic general etinoathere was nothing else the
community could offer her. She traveled to Veneaueljoin her husband
Joaquin, who had gone there to work and save mbwogyng to return one day
with enough capital to start a new and more pragpelife in the village. Simén
Ramos is a man in his early seventies. You camise@very day, walking the
length of the community, back and forth. He is aoger in a hurry. The second-
oldest of nine brothers, he was born in the faindyne known as La Fuente, in
Villa de Calduefio, on September 17 of 1935. Hisdatvas Celestino Ramos
Tameés and his mother was Rosaura Alonso Amievadisemigrated to
Venezuela in 1954, two years after his older bmtB#vino. Simon returned to
Asturias after 30 years in South America and witbuggh money to enjoy his
retirement in his hometown.

* This article is accompanied by short video cliptheee of the five informants. The conditions
surrounding work with each informant were quitdetiént. In the case of Lupe, she was not
comfortable with taping any of the sessions. Iraltyc she was in many respects our main
informant. We took careful notes of our convergaiand transcribed immediately, making every
effort to reproduce her voice as accurately asiplesseflecting both the meaning and style of her
conversation in our notes. Lupe was instrumentéading us to the different informants that
were interviewed for the project. In the case oM we were able to videotape but on
conditions of light that rendered images of lowlgyaWe could, however, transcribe and use the
recorded voice.

Juan José Gutiérrez Alvarez and Juan Antonio Valladares Alvarez, "Voices from the Mountain: 4
Histories and Memories of a Disappearing Form of Rural Life."
Oral History Forum d’histoire orale 29 (2009).



The Setting: Past and Present of an Asturian Villag

The road that links modern Spain’s highway systerfdrrda cuts across ever-
green fields and winds along different neighborrtwithe main church and
public areas. As you travel into the community gee the small, manicured
fields, small paddocks with piles of freshly cuyhaA man is working on a stone
wall and the cattle are parsimoniously grazing belthe wall. Everything is
intensely green and Celtic in this lay.

Image 2. A typical Asturian house of Porria andrteéghboring P6o in Llanes, Asturias. To the
right, a typicalCasa de IndianosThis one, in Porrda, is known &ke Castlgimages by the
authors)

As you enter Porrua, a prominent construction dates the view. It is a large
house known as The Castle. Houses like this one gt by successful
migrants who traveled to Mexico, Cuba, and Venezdeting the 19 and 26'
centuries in search of wealth and prestige. Thel8t and early 20 centuries
saw an out-migration to the Americas at an anratal of 12.595. This flow only
stopped when political instability in Spain, and #wvents leading to the Civil War
in 1936, made it dangerous or downright imposdiimgeople to travel abroad.
In their display of wealth, thimdianos(those who had migrated to the Americas
and returned) did much more than create temporapta@/ment. Manyndianos
heavily invested in the creation of local schoald academies creating
opportunities for education of the youth in thedantetowns. The migrants also
created a culture of aspiration among the youtih@icommunity, a culture that
eventually led to the massive out-migration. Ttapigation was still present
among the young during the difficult years follogiithe Second World War,
when restrictions on migration eased.

5 M. Lloredén Mifiambred,os asturianos y America. Arquitectura de indiapasAsturias
(Oviedo: Consejeria de Educacion, Cultura y Depattted Principado de Asturias, 1986).
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While many of the migrants traveling to the Amesicailed to strike it
rich, some returned having amassed a great de@alth, and in some cases true
fortunes. This wealth was symbolized in large,daviouses, often ostentatiously
built in the very small and humble villages the raigs had originally left
behind® Indeed, the single most important symbol of thecess of théndiano
was the construction of the large estaléie house has been identified by
anthropologists as an element of central importamoeost societies, particularly
in those societies known as “house societies,” elaemoral person holding an
estate perpetuates through it the transmissiomsofdme by means of the house,
a representation of an array of economic, soaial,symbolic value8. The
remaining houses in Porrda are made out of starteware built following the
pattern of an extended family compound, that isises built by members of the
family next to each other. Most of these houseseshwalls and displayed the
traditional open-air solariums and external comsdon the second floor (see
image 2).

Image 3. The Mountain Range @Gtiera(image by the authors)

6 Pierre BourdieuThe Logic of PracticéPalo Alto: Stanford University Press, 1990).

7 Marta Llavona CampdJna Arquitectura de Distincion. Andlisis y evolutide la casa
indiana en el concejo de Llanes entre 1870 y 1936iedo: Real Instituto de Estudios
Asturianos, 2007).

8 See Claude Lévi-Strausghe Way of the Maskkondon: Johnatan Cape, 1982); ibid.,
“Maison,” in P. Bonte and M. Izard, ed3ictionnaire de I'ethnologie et de I'anthropologiBaris:
Presses Universitaires de France, 1991), 434—4%6alSo Alfredo Gonzalez-Ruibal, “House
Societies Ss. Kinship-based Societies: An Archagoéd Case from Iron Age Europe]durnal of
Anthropological Archaeolog#5/1 (2009): 144-173; Cesar Parcero Oubifia ancl<adbas
Fernandez, “Iron Age Archaeology of the Northwésstrlan Peninsula E-Keltoi. Journal of
Interdiscipinary Celtic Studie&/1 (2004): 1-72.
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A surprisingly small tractor speeds out of the camity pulling a cart filled with
grass while a dog runs behind it, trying to keepuvith it. There are a couple of
taverns along the road that are a mixture of ahdra restaurant where people go
for a beer, a soda, or for finger food famouslywnan Spain asapas These
places are open to the entire family and are alywagked with visitors during the
summer months. As a visitor in the first decadehef2f' century, we see the
economic life of the community resting on tourisame mining and light
industry, cattle and dairy production.

Porruan cheese is famous all over Spain, and isethét of a vibrant rural
life style still linked to dairy production and faing. Contrary to many other
communities in the region that succumbed to theaets of the new rules
imposed on the rural producer by Spain’s integratindo the European Market,
Porrta was able to keep its agricultural and cadiking economic base strong.
The community was able to continue producing chegsadically transforming
its economic base. Members of the community araytdkde main producers of
milk and cheese in the entire region, through enfof production that is no
longer based on the traditional peasant domestichut on a capital-based
system of intensive production. This entreprenéstance, coupled with an
emerging but significant tourist infrastructure d®ped by members of the
community, earned Porrua the title of Cultural &gé of Europe in 2005,
awarded by the European Union.

The backdrop to this display of vitality is the ioging view of the Cuera
Mountains. Few outsiders can perceive the profoetationship that existed
between the village and the mountain, or are awatiee fundamental role that
the summer use of the mountain had in the developofehe cultural, social and
political life of the community. The annual economycle of the community
largely depended on the resources provided by thentain for the maintenance
of cattle and, hence the development of dairy pcbdn. This production was, in
turn, critical to families’ ability to acquire —teer through direct trade or through
the market system - clothing, tools, and resouirog®rted from other regions.

Culturally, the symbols and routines that orgamasmunity and
domestic life cannot be fully understood withouyipg close attention to the
traditional summer/winter cycle. During the sumrere the entire village used
to move up to Biango, the mountain valley. The wintvas spent in the more
temperate lowlands, near the sea, where the vilkalgeated. The symbols
defining not only Porrda, but the entire Principabf Asturias, are largely
symbols that represent a traditional relationsigieen its people and the land,
the mountains, the cattle, and a peasant famégtijfe. For Porruans, the
mountain was an intrinsic space, an integral patti@r experience. The valley
was formally shared with at least two other villagé the region (Parres and
Cabrales) enabling families to interact well beytimel confined circle of the
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village. Our contention is that, to understand @as present, one has to look up
to the mountain, to Biango, where its past was)amay ago, left behind.

Land, Culture, and Change

The community came to depend upon a system tHetegtiresources available in
different agro-ecological niches, including theiagitural lowlands, where grains
and vegetables were produced during the springpsrrand autumn. The
community also relied heavily on forests with psaahd animals at the
mountain’s lower altitudes. Lastly, the communiigveled to the mountain where
cattle could thrive and multiply, providing the pdgtion with meat and milk
throughout the year. No less important is the tlaat life in the mountains
enabled the families of the community to conne¢hwther groups and villages,
generating a healthy exchange of individuals thihongw relationships of fictive
and biological kinship.The pillars of the economy were, without a dotiz,
management of cattle for the production of meatdaidy products, combined
with a seasonal collection of natural products.

While the village was for the most part self sustag, there was always a
need for trade and surplus to obtain important gorables. Any surplus became
part of a barter system with other communitiestipalarly those producing other
desirable objects of consumption, such as fakgh, &ind tools, that were also
critically important for the survival of the compuaiand the village. In terms of
demographic shifts throughout history, it is wadcdmented that the village went
through different moments of expansion. In paracuthe expansion of the late
17" and early 18 centuries led to a wave of out-migration as asesp to
scarcity. The mountains today show the scars oflémeographic pressure of
years past, in the form of so-called “areas ofugion,” that is, areas where the
native vegetation and growth have been transfoitmydtliman intervention.
Many of these areas are now gradually going baekdiate in which the best
adapted native plants take over the grass and pléets introduced by humans.

Before the valley was abandoned sometime aftet #8€s, depending on
weather, the yearly productive cycle started aly @arduring the month of
March, as soon as the snow began receding. Pelapiedsthe new agricultural
year by traveling up the mountain to repair angbgre the cabins for summer
occupation. Most cabins were relatively small aratienout of stone, wooden
beams, hay, and clay tiles for roofing. A cabin dowormally be built on a slope,
in order to generate two stories. In the lowerisaabf the cabin, the shepherds

° By fictive kinship we refer to the extension obligical kinship obligations and domestic
prerogatives to individuals that otherwise would Ine part of the group. In traditional societies,
fictive kinship is established to generate stroogds between two different families.
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kept cows, calves, and pigs, while in the uppetisethey had their living
guarters and a space for hay storage.

Image 4. Mountain Cabins in the Cuera Mountaingid¢chow the cabin is build on a slope with
an entrance to the upper floor (a little windowtba left hand side) to deposit hay, and an
entrance to the lower story on the other end ot#isn (image by the authors)

This arrangement made it easier to tend to animdrse lower section of
the cabin, while the animals would provide somel®f natural heat for the
families above. The cabins varied in size but, carag to modern Western
standards, were no bigger than a small room (feeters by three, six meters by
five). By early May, the entire community was atitgaip in the mountains. The
families traveled up the valley with all of themmestic animals (birds, pigs,
dogs, cats), their cooking and working utensilsl,ar course, with all the
children that would soon start contributing to shusistence of the entire family.
The work in Biango had to do with a number of bamcessities. The main
activity was the care of the cattle, the productdbmilk and cheese, and the
collection of hay to provide sustenance to the atsrmside the cabin. More
importantly, the hay was treated and dried soitladuld then be transported by
men to the village silos for the following winter.

Collection by gathering was also an important atgtswhich was in part
dictated by the season and by the availabilitywit.fWhile many wild berries are
maturing in mid summer, other important productshsas chestnuts had to wait
until autumn. Because of the region’s weather, eppkecame an abundant
resource that eventually were transformed intogjund then fermented into
cider. The summer was used to repair the rouncesttractures used for drying
chestnuts and protecting the crop from bears dmet @nimals.

The summer was also a time of freedom for the onldFirst the bear and
then the wolf were gradually disappearing with hareeasonal occupation of
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these mountains, so the children were free to raauand the valley, to stay with
friends and family in different cabins during tloed) and pleasant summer nights.
During the summer, as is the case in many agri@llaocieties, the villages in

the area held an annual celebration of their pageants, oromerias Romerias
were short processions, often in and about the aamity led by members of the
community carrying the statue of a saint or thegMitMary. The procession

would travel throughout the village, gathering doVlers as it made its way back to
the main church. On the day of ttmeria girls and women, boys and men, all
dressed up in their best. Bagpipes sounded, anefeéed apple cider flowed,
allowing people to forget, if at least for a momehe hardships of the entire year
or season. All other villages were invited to thiesgivities which ritualized the
different productive cycles and allowed for memhsrthe communities to get to
know each other and generate new kinship tiesn#portant tradition that
emerged, and that we have been able to trace bdiikngo, is thdoguerg a
celeblrgttion that consists of making a large borthied lasts throughout the

night.

By the end of the summer, most households woulé Btacked enough
hay to survive the winter season, and were reatgki®the animals down to the
village. The hay was collected from the specifieaear of the valley allocated to
each family. Families had multiple parcels thatevearefully tended throughout
the summer: during the summer time the grass gastaind tall, and was
painstakingly sown, reaped, and dried. It was tt@lected into piles and carried,
as they say in the native language known as ballambq on the men’s
shoulders, down to Porrua, to be stored for theexitMen were proud of being
able to carry the heftiest loads of hay down theimtain as fast as possible.

As the mild weather of summer gave way to auturftentimes towards
the end of September, the carefully measured garally land parcels were
turned back into communal land. The entire comnywrould use any space of
the valley as grazing lands for all animals. Shegéd&ept the cattle grazing up in
the valley until the first snow made it hard foe tinimals to feed. At that point,
and perhaps with one or two new calves to shova fggar’s worth of work, the
families traveled back down to the village to ergdtire sometimes long and
tedious winter.

Winter was the time when many of the tools weraireg and re-crafted.
A traditional activity was carving the emblematioaden shoes, locally known as
madrefiasThese shoes were used to walk on the streetsarsthold areas
filled with mud and animal excrement that charaztea wet cattle region. These
wooden shoes have three wide heels, one benedte¢hef the foot, another
under the arch and another under the toes, sthidbot is always two to three

19 |nformal interview with elders and members of teenmunity of Mazucu, in the Cuera
Mountains (January 4, 2007).
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inches above the muddy ground of this green amy tand. The madrefias are
wide inside, allowing people to wear comfortableck socks made out of wool
or cotton known aalpargatas

Romantic and idyllic images of rural life asidde lwas extremely hard for
people in these communities, hardships that wounlg loee compounded by other
factors that were impacting the millenarian tramhitof these northern Spanish
villages in radical ways. Overwhelming geopolitiezkents and the domination of
the industrial world over agricultural societieadually turned the tide against
this age-old way of life. The narratives from Vita, Lupe, Simén, Manuel, and
Joaquin bring back memories of the events thattafdetheir lives during these
intricate years of transition.

Lupe Sordo: Everyday life in Biango

What was life like for the last generation of Pamos spending the summer
season up the mountain? Lupe Sordo left the haysigiilife in the mountains to
spend over fifteen years of her life in VenezuBlarn in the mid-fifties she is one
of the last children of Biango, and she is a menalbéne last generation that
made the trip up the mountain during the summeaaisof the traditional
economic life of the community. Her memory of thalsg's is a mixture of joy for
the place and sadness for the hardships that ealgnieed her to out migrate.

We interviewed Lupe on several different occasiairiser business
located in the main plaza of Porria. One questiggdgred much of her
memoriesWhat was life like when you were growing up?

Women often had to walk down from the valley torarand Llan€s to

trade cheese for food and money. In order to daeyoads of cheese,

women had to use wide baskets that they would balan top of their
heads. We had to keep the head as still and stgbasible so that the
cheese would not fall. | remember a dream one nagking the doctor to
look at my neck, but the doctor would see me agd®aere is nothing,
you are fine,” but | knew | was in pain.

Then one day as | was walking up the Gildo Pathwards the
valley a countryman that was having difficulty heglhis cows to another
meadow on the mountain asked me if | wouldn’t miking care of his
donkey for him. He was missing some of his lesseearpced cows, and
the donkey was not helping at all. That donkey thasdevil and soon the
food that | was carrying on my head went rollingwdahe road, the
cheese, the lard, everything... my problem waslthais having difficulty

| lanes, with roots in medieval times, is the maity of eastern Asturias and the political and
economic center of the region.
2 The Guildo Path is the main path people usedateetrfrom Porria to Biango and back.
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holding onto the donkey while the food was on thmugd. The food was
prepared by women of the community for two coungymvorking up the
mountain.
Lupe was overwhelmed by strong emotions that thexong brought
back. It is a memory of hardships of a life thasweift behind:
In those days people would stay in Biango unté latnter. They used to
make the journey up the mountains with the cattlealy as May and
they would not be back until late June, duringfésival of Saint Peter
and Saint Paul. According to people of Porrtalaseman on record to
continue making a living off the mountain was knoamEl Campetu and
he died around 2002. People would say of him teat&s a bit crazy
because he would eat snails and call them ‘coud&ysausages.’

Old rules and regulations established what to db thie cattle and
sheep and when to do it. For example, people shmildelease the sheep
for free grazing before June'2tand people would continue working,
cutting and storing hay until the festivity of Laifa. After the second visit
to Porrua, people would return to Biango on a tfotdney that was
known as La Tofiada, which was the time when the a@s tall and
people would go up tafolgar a las cabafigsvhich is to spend some
leisurely time at the cabins, right about the tiwteen the nights are long.
To illuminate the path up to the cabins people waide thick burning
wooden sticks which they would constantly wave frgide to side to keep
them burning. The families would move with evergtpfrom pots and
pans, to domestic animals, the hens and roostepith the four or five
cows. Many other men continued occupying the caéitbe mountain
until very recently: Lino continued going up to Bgo until shortly before
he died. They would collect hay from the small gsed parcels until
October, during the festivity of La Derrota, whehtlae valley was open
for all the animals to graze without restrictiomefe were boys from
Porrua, Parres, and Pereda. As there was no poeshg up the valley
we were able to collect hay on Sunday without bémwteyrupted or
scolded. | used to be the youngest and it was royeciio take milk to the
policeman that sat a small post in one of the cabsthey were trying to
find maquis™ As small children we used to play, chasing andrgrwild
horses. Boys were really good at it. One day a trgoman from Purdn
came to talk to us about chasing and taming ornésolvild horses. We
told him that the animal was no longer a wild hpesewe had taught him
how to dance, and of course he was amazed andbeldif. We knew we

13 A maquior maquis were members of the anti-francoist guerrilla pat® in the period
following the Civil War.
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were much better at it than the boys and men frdmarcommunities.
Angel collected hay the last time in 1980.

The adults would carry on their shoulders thoseyhé&zads of hay
for the winter. All cabins had tile in their rocdgcept for a few that still
had hay. Some people would use natural cavernatbatp there in the
mountain.

All of the town would move up to the mountain, epictor those
who were unable to walk and those in charge ofitbadows nearby the
town. They would walk up later. In my house an engbuld stay with
two cows to play, although he would still spendibstantial amount of
time up there. Most people would have between &mar eight cows.
Those with twelve cows would haveeaado.

The valley used to have now and then the so-catled, which in
reality were the accumulation of water. The valeg no natural drainage,
so sometimes the water level is higher to the pbigit some animals
drowned. There are a few small natural drainagé®ias that will take
some of the water until the level comes back tbatsitual level.

The fiesta (La Derrota) re-started six years a@®22 with the
ramoor floral offering at the cabin of a member of teenmunity who
lives in Venezuela. They took the provisions witirdes but they had
many more people than they thought they would ohidg local and long
distance shepherds who wanted to have a rememboétioe old times of
Biango.

Miguel, another old countrymen, went up until abtaut years ago,
until he died at 75 years of age. He spent 35 dayseeing anyone,
because he would go up to the isolated cabin alhser long. He would
walk every day down to a cabin half way to the camity to get some
bread and some other foods that people used te feahim to pick up
there.

Lupe remembered these details with interest, beitnsds also clear in her

emotions and decision to leave behind that existancl look for a way to
improve their lives.

So, the last time that | went up the mountain vikas summer of 1971,
when | decided to marry by pro¥ymy husband and travel to Venezuela
to start a new life with him. At the airport in Madl my mother looked at
another woman traveling in the same plane andaklelsook, | need to
ask you to look after my daughter. She is goinGaoacas, are you? Will

14 Casarse por poderesupe’s fiancé Joaquin had already left for Venézueor her to be
allowed to join Joaquin she had to be married. Td®pse to do it at a distance by power of
attorney. This story has a wonderful touch of rotitgsm that is part of the culture of Spanish
migrants to the Americas as represented in somg#es, and novels.
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you look after my daughter? The woman acceptedlibege and we
talked all the time for the duration of the flightdielped her with her
children and at the end we exchanged addressesgaged to try seeing
each other while in Caracas.

The next day, once at the apartment where | wili\kieg with my
husband | opened the window to see Caracas fdirsh¢ime. As | looked
out | realized that | was seeing across the sta¢@nother window no
other than the woman of the airplane! Those raribiedestiny, while the
addresses we exchanged were of different stréetfiduses looked at
each other from the back. It was great to have som#& relate to while
in Caracas. It was a good start.

Vitorina Tamés: The Meaning of the Land

Lupe Sordo is special to the history of Porria beeashe was part of that last
generation that labored and spent the summer tirBéaingo, taking care of the
animals and making a living as part of a domedtit. tHer life, and the life of the
community, was being transformed by intangible,oxgrwhelming structural
forces of the new European economy. These forcgsgoadually drove the
traditional connection between the mountain ancctimemunity, which
effectively disappeared sometime towards the erileoi970s. The
transformation was deeply rooted too in other his#b conditions of regional and
national origin, more pointedly in effects of tHedy Spanish Civil War.
Vitorina Sordo’s perspective and memories providdence of this deeper
historical connection.

Vitorina’s story points to land and its meaninglas one fundamental
aspect of the transformation of PorrGa and itdieiahip to Biango. While the
traditional economy of Porrda made Biango a locatipen to use by Porruans
through intense work and hardship, the new Europeanomic system, wants
the mountain to become an open resource, whoseafuemtal objective is to
remainnatural, or untouched, for future generations. The landiahBo, as
Vitorina and her generation understands it, hac lbe@naged and transferred
from generation to generation in a remarkable s ai communal and
individual interests, and it was destined to séineepeople of the land. Now, with
only a handful of Porrians keeping their cabinBiamgo and tending to their
land parcels, the mountain and its valley seemvaicably destined to be “given
back” to a wilder state.

Vitorina Tamés Gutiérrez lives in a small houséhim area of Porria
known ad.a Jorcada She has lived there her entire life. She has bgsyint of
reference for her family throughout the years dfmigration. She became a
widow while she was young and she had to do ifraimn milking the cows to
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taking care of the land parcels and caring fordinddren. In the long summer
nights of the 1940s and 1950s in the valley of Barchildren like Lupe learned
from the older generation — in her case from hether Vitorina - the stories and
traditions of the community, particularly the sesriof the Civil War and the scars
it left on the people of the village. Vitorina rembers the story of her uncle
Gabriel. He barely escaped death when he deséetktfeated Republican army:
“He was born in 1917 and he was at the town of Mazn October of 1937, the
year the war was fought directly in our village.r®@wuntain cabin was located
close to the water spring known as Peyu, right @/ilee long gorge that dissects
the Cuera Range into two parallel ranges openstoglie valley of Biango.”
These stories are much more vivid in the memompheimembers of Vitorina’s
generation:

My uncles Gabriel and Angel were both up in the ntains when the

[civil] war broke out here. They both were drafeett had to go to war

but eventually returned. Gabriel escaped the RegaubArmy, as it was

being defeated by the rebels, at San Vicente Balgquera. He came back
and hid with the Haces Family for a while, befoogng up to the
mountains, where he thought nobody would come tdige [being, as he
was, a deserter]. However, the Republican Army cantkthey took him
prisoner. Angel had also been made prisoner. Tineynrhade Angel walk
down to the village of Mazucu with a wounded mad #rat is when he
decided to escape. In the meantime Gabriel [sdigedilitia men] was
spending the night in our cabin in the mountainkilévhe was there, he
was able to talk to another person from the villtge was put in charge
by the militia to look out for him that night, telf him “I must escape,
because they will kill me.” They agreed that at th@ment when the
villager would walk out at night to pee, he wouldnjp through the
window and escape. Since Gabriel knew the mountelh he was able to
escape, although the guards were shooting inratwons trying to take
him down. He spent days and nights without foodl time militia
abandoned the area.

The presence of thousands of armed men durin@jiest days of war in
Biango left the economy of the area devastatedei®iht sources provide an
understanding that the battle of Mazuco — a snuairaunity between Biango and
Porrda - was fought between thousands of RepubéindriNationalist soldiers.
The remnant of the once mighty Republican Army ima®treat from the Basque
Country and Santander towards the east of AstuNémsle heavily reduced in
size, the number of Republican soldiers camping bothe outskirts of Porrda
and in Biango was well over twenty thousand mererfahing edible was
confiscated and consumed: corn, meat, milk, chesesgls. Only the age-old
knowledge of the mountain allowed the peasant famtb resist and save some
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of their resources, cattle and otherwise, to coretimaking a living during the
hard years after the war.

The Civil War of 1936 led to a dramatic impoverisggmhof the region in a
way that, as Vitorina so vividly remembers, evea pleople of the city “would
come to our orchards to steal some of our fruit.Wdeld let them, even though
everybody knows that each tree has its owner."fifitois the voice of those who
stayed, sometimes as a decision to make things, watkmostly as a result of the
impossibility of leaving. They were the ones kegpafive the cultural ethos of
the community. In a way that many would not reglthey were Asturias for
those who migrated, keeping alive the traditions places the migrants were
longing for while making a living in distant places

“How was life in Porrta before things started tampe?” When we asked
this question, Vitorina started right where she t@dnin the present. The land
parcels that were traditionally part of her and ngsband’s inheritance were now
being seized by the government, as the entire megfi@iango is being
transformed into a national reserve by the consiemnviat movement and
legislation of the day. For many of those parc&sed for decades by Vitorina
and her family there are no papers, as the transaeas sanctioned verbally as it
was customary. She has only witnesses from the contyn- most of them quite
old but ready to testify to the veracity of Vitoais rights to those land parcels.
Since the modern government does not recognizetasy than notarized
documents, she feels dispossessed and abused:

| first have to tell you that these fellows fronetgovernment are going to

take me to prison because now they say that thageegies that are not

already formally registered nobody can touch. Téheyot allow you to
touch one single tile, or to fix it or anything. dge folks of the

Environmental Agency pretend they are the ownerd they boss you

around more so than the government. And it is ibésto not see them,

because if | see them | am sure that | am goirtglkthem what | think for
real.

A grandfather of mine, he would go to that placergwnight to fix
it. He was a postman during the day, but at nighivbuld walk and circle
the prairie. His mother was one of those who usdike to taste coffee,
so she actually mortgaged the property and thegyexpeap a bar or a
tavern as they used to call it. In any event, lietbavork so incredibly
hard, taking all of the materials up on his shordd&om the wooden
poles, to the tiles... and now, they simply com#h\ai plastic sheet and
there is nothing you can do to fix it. Anything thgnot already enclosed
in your meadow, that is no longer yours. Do youkithat is right?

Biango is a large extension of land and everythag divided in
small parcels that we cdibzas small land parcels that people had
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scattered all over the valley. We used to havedivsix, others would
have four, three or only one. Everything was eredfosith a stone wall
and inside each one had their property. There alsepeople from
Parres. These parcels were inherited and | inhkttitee. The way the
parents would bequeath their children was easgutrcase we had a
paper signed by my parents indicating which patoelesponded to which
son or daughter. But these papers mean nothirgsetfrom the
government because if this is not formally regestiethen it means it has
no owner. So if | see them | will insult them. By hear that | am in
prison, that is because | have insulted them.

When | was born | know that | started going up ¢h&hen | was
really young. My memories are of always being wgréhat Biango as if
that was my main home. That is normal, those wapph years, we were
happy when we were there. But also, you were Iagpkanward to coming
back down to Porrta. Up there in Biango you usdivéin a small cabin,
with only enough room for a small bed, maybe twithwa small hearth to
cook there on the floor. We used to have a smell arranged with stones
that served as a freezer, there the water, theréréwood. We were four
siblings and the parents. The parents would alsbep in the bed, we
the sisters would sleep in the other bed and tlys,las they were older,
they would sleep on top of the haystack. As it a@smmer time they
would get a blanket and go to sleep anywhere stse/e used to live very
much like gypsies....

People did not live off Biango, people lived in Bgo. There were
many who died up there, and then they will haveaioy them down to
Porrua to be buried. | do not remember Biango apyhaemories and
there is no longer much to see up there. It ig@steng that there are
people that will remember Biango as a harsh patsb#mers with
yearning. | think it is those whose main memoriesraemories of
childhood, because of the freedom there was, heyulked to come and
go without much control, how they would sleep wkerehey wanted,
and how they would tame the wild horses. On otlseasions the children
would start working when they were ten. | usedatetcare of the cattle
when | was ten, six or seven cows that you woulcehia milk. And then
you would produce cheese and drink the milk. Betbesland was open to
realengo[that is open to all members of the communityfreparcel was
designated and it was tended. | collected hay dim@es ten and it was
very hard work. At ten | had to sow the hay andd ko do all the work.
Sometimes | was there only eating what you care raigirst. You would
eat rice, potatoes, milk and bread, and basichdy, 1 was born on April
15 and in May | was already up there in Biango.ylterried me up in a
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basket, one of those that we used to carry chemse tb Llanes to sell at
the market. | stopped going up to Biango becausétbthers would send
money from Venezuela and things started to chamgehé better.

People used to have lots of sheep. We used tolbtsvef them
and each family would have a way to mark them ligirayitheir ears in
certain ways. We used to do a round cut, some woerbrm a long cut.
We had eight to ten cows and we used to live jast fvithout much
anguish. This until 1935, the year in which my &tHied. He started
feeling ill and then he died in April, somethingtthad to do with the
heart. | had been to Oviedo up to seven times. Winefather got really
ill, then I was ill and in those days you could tise train or even a car.
The last time | thought we would die because tlvedof the train would
travel at high speeds and the train will move bawod forth from one side
to another. | promised that day not to travel drae ever again.

In order for a person to buy land this person loagkt a loan from
someone else. One thousand pesetas in those degys. Was interest
charged, but it was fair and you would pay in ary#aas soon as you
were able. In those years if you had four cows lyadi enough to build a
house. Not now.

The very last time that | went up to Biango wasawse of a
disagreement. The cows of the village escaped thenarea where most
had been left for free grazing. When we saw the gpen we came to
Porrda to let people now that someone had lefgéte open. People asked
my brother if he was responsible or if we had bemponsible and they
wanted to know if the gate was closed. | decidegltop again to close
the gate, and | did it fast so when | returnedri@y told them, the gate is
now closed. But it was painful as my joints weneatly suffering with
arthritis, so | never went back up again. This leaggal some 21 years ago.
People stop going because we all started havinfjesant life. The cattle
was gradually sold, many people went to Venezuld,then they left the
mountain on its own.

Manuel Gutierrez: Riding Along

Manuel Gutiérrez started going up to Biango earlijis life and did so for at
least another long 25 years. Manuel was born irb,188d worked most of his
adult life as a shepherd and cattle rancher. hagpect, Manuel’'s memories are
in many respects an extraordinary window onto thraex richness of the
apparently simple life of a peasant village. Hisratve is uniquely thick, with its
memory of play, work, and life. Manuel’'s memorylafguage is fundamentally
important as it embodies the richness of a wordd kas all but disappeared:
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The mountain is filled with names, just like Madriffe used to live just
like we did 200 years ago. Down in the valley wedit plant corn, and
during the winter we would take hay from the mountan our shoulders.

The cart was used more in the valley to take choeichuor cow

excrement. Up on the mountain there were sheplexels during the

winter months. [In years past] the snow reachedaWest ranges [400

meters] seven or eight times every winter. Thereevoggger blizzards

than today, but we also had good days as we haveS$mme young boys
used to not go to school as they would stay upeémtountain from

March through May. Only the better off would staytihe mountain after

May. In May the meadows in the mountain will staelding, and the land

of the mountain was enclosed until the 20 of Juife.was hard in the

mountain. It is only good for those who were bond gaised there
because you were the owner, you were free.

Manuel’'s narrative goes deep into the past of tdmmunity, venturing to
recall events that affected the community many desago:

My father used to remember the time when there Wweags up there.

There is a channel that people know as the Behdasrel. When my

father went to check on the calves there was adrmeangst them, but

without harming them. People remembered too the the French of

Napoleori® were here, and then the Carlistagere in this mountain.

They invited the French to play skittles and asnsa®they left their rifles

on the side to start playing, people went aftenthath sticks and axes,

and they killed them all.

While we had already learned from other informaatisut the hardships
of life in traditional Porrda, Manuel could help balance this vision with an
image of what it was like to grow up with a levélfi@edom and happiness that is
often hard to conceptualize in rapid pace, urbémgs, where children
seemingly are always in danger. Summer in Biang® aveeason of hard work,
but it emerges as an image of a season of fasmmaif long days with plenty of
sun, music, and joy:

People used to play all kinds of different gamdseylwould bowl all over

the place. You havia Trincha which was grabbing each other by the belt

to see who might take the other one doiBallestuwas throwing two-
meter sticks as far as one could. Also@eguing which was to blindfold
one child that would look for and touch other ctelll We used to play

' The Napoleonic Invasion of the early™@entury (1807-1814) and its traumatic events ramai
alive in the oral tradition of Spain to this day.

'8 TheCarlistaswere series of civil wars in Spain from 1833 t@@®&gainst liberal and then
republican governments. Followers of Infante Cadod his descendants fought for the cause of
legitimism and Catholicism. See Holt, E. (196I/)e Carlist Wars in Spain.ondon: Putnam.
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marbles, but with small pebbléBusawas done with a triangle, a coin,

and a small rock. You had to have the rock faltmgop of the coin.

People would bring their drums and bagpipes, natynlecause the

bagpipes were really expensive.

Before the time of the war people used to eat bvaddthe family
every week. At first everything was made out ofncdrut then with wheat,
and then after the war we had to go back to coeadrEveryday we
would have cornbread pulientasas we used to called them. We also had
some animal protein. We used to eat eggs as wedwake the hen with
us up the mountain. There was milk and cheese.

While the red cows are better, the others woul@tlyi@ore milk.
Some of the animals might die when the water wgk.hVe used to light
our cabins with candles, oil lamps, and we usezhtoy the hay on our
shoulders, between 60 to 100 kg per load. Wherslysang, there were
private meadows in the mountain. A countryman maddg become the
owner of all theTorneria He had a quarryman working for him all year
long, and he enclosed everything by 1850, accortimgy father. There
were always cabins, sometimes we would see theinsroathe older
ones. For the animals there was also the so-dadlgdresthat is, people
would make an excavation supporting the planksoprof the main beam
and then they would cover the rest wlpinos or they would use
concave planks, as tiles. | remember seeing a roabith, so that people
would not have to create corners. Beechwood issgood but that’s all
you have up there, so we used to replace it ofdem.cows were the best.
Everybody wanted cows from Porrta (Pola, InfiesjoJn the mountain
we used to havmadrefierogwood craftsman].

As in the case of Vitorina, the Civil War also medkManuel’'s
experience. As indicated above, different souraes36,000 as the number of
soldiers that literally raided the land of Biangal&Porrda in September of 1937.
The cattle was decimated, and the villagers hape with surviving and
pledging allegiance first to the Republic and thkeeod and the Motherland as
Republicans were overtaken by nationalist forceanil remembers the forest
filled with troops, a plane falling down in the muains, climbing to recover the
body of the pilot “and bringing down all the corpde given them burials. Then
came the time of reprisals and fear, betrayal astiyla gradual normalization of
life.”

Simon Ramos: Emigrant and Immigrant

The case of Simon is a bit different from thatha bthers. While his father was
from Porrda, he actually grew up in a neighboriognmunity of Villa de
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Calduefiio. Since they had properties in Villa he dwave to stay most of the
time in the community. He has fond memories offéstivities of Biango, but
particularly the festivity of La Derrota, whichditally means théestivity of the
defeat It refers to the defeat of the Moors and thedéthe city of Granada in
1492. After the defeat, the lands of the kingdonGadnada, Queen Isabela
readied up the city and its adjacent lands to kentdy any and all Christian
soldiers participating in the conquest. In time word defeatjlerrotain Spanish,
became synonymous with an event during the agui@lltalendar when large
tracts of land became available for communal us&i&ngo, the festivity of La
Derrota took place — every year at the end of timrser and until the fall of the
first snow - to formally declare that all the lapfdthe valley was now open to any
one who wanted to use it.

Like many others, Simén remembers life in Biangbeing hard. In the
summer he would have to go up to Biango, cut the $tare it, and tend to the
animals. Moving the cattle and use of the spacsdayany people often
generated conflict, but since cattle was the prynsaurce of wealth for the
family, the community as a whole developed rules stnategies for coexistence.

Many of those years were marked by poverty and égnigwas
particularly harsh after the war. So for many youmgn, the only real way out
was to migrate, and many did, like Simon, who speost of his adult life in
Venezuela.

According to Simon, his family sold its land in B@go in the 1960s. There
was no use having the land anymore. The land usbd transmitted from
generation to generation; now the land remainsird®&ango. He used to go to
Biango when he was young because of his fatheogarties in Biango.
According to Simon, the family owned a series ofligarcels in Villa, Sumidero,
La Escalera, Cuadradas, and within La Llosa (Biaqngoeir cabin was next to
the hay fields in Biango. They used to have itipytenclosed with a wall of
stone, and another part witltarcobal a section of the enclosure made from a
canal and bushes:

When other communities would come to the vallelgdoe their cows take

advantage of the open meadows, it was fun to seeaWws fight. This

would happen during the first days when the newecatas arriving.

There were also competitions to see who was caloi@rying a heavier

load of hay all the way to La Torneria. Others vdogb all the way to

Porrua, to see who would be able to carry nasrebas[a measure of

weight equivalent to 11.5 kg].

To be able to build your house you would need tlordeur cows,
and with one cow you could buy four tickets to Vamnea.

Women used to carry the so-calleguerasor large round
baskets, used to transport bread and cheese. @kifowwomen. These
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baskets were crafted by the gypsies although sanas lof local arts and

crafts were also available.

Things started being particularly difficult afte948, which is

when the rationing began. The families were giagion booklets. So by

1958 we were done and we sold the land of Biangialaen bought more

land in Freires (Calduefio). There were no proprssbefore, so there was

little taxation happening. The situation changedeht to Venezuela in

1958 and returned in 1978 after having sold myrmss to a friend. Then

| had to return for a little while to help the newner, a friend of mine,

who was gravely ill.

Simédn’s recollections seem to confirm that the ¢farmation of Porrla
and Biango was well on its way soon after the Givdr. His comings and goings
during the sixties and seventies seem to suppomimmderstanding that the change
was gradual and only sanctioned with the new agmagract that brought Spain
into the new Europe in the decade of the 1980s.1d3teof the five testimonies
brings us back to this final transformation, asemstbod by a younger migrant
that, simply put, had the capacity to understamad Biango and Porria were no
longer a unit, and to conclude that the only wag teeleave and create the means
to face the new economic reality of Porrua.

Joaquin Sobrino: The Drive for Progress.

Joaquin was born and raised in Porrua in the éigs. Like many other
Porruans, he migrated to Venezuela in search ettartfuture:

| started coming on my own since | was ten yeamgef By 1969 | had

already quite a few cows but | decided that this wat enough for me to

make a living and to marry Lupe. | started migrgtivhen | was 19, |

went to Germany, then Belgium. Life was passingil one day | decided

that it was not worth it, that | wouldn’t be abtedarve a future for me and
my bride. No future here. So | left, like everyaise in Porrida.

| had a little schooling. There was nothing, nostayo school. it
was only cows and sheep.... Going to Venezuelacvesing a future and
making something of yourself. If you were hard wogg you could make
it.

Joaquin migrated to Venezuela when he was 25. €TWwes just not
enough here. | first went to Germany when | wagid® then to Belgium for a
while. Then | came back to wait for a contractaturn to Germany or Belgium,
and it never came. It was hard to understand thémthat point in time, and
despite the fact that he was a successful ranghlecchl standards, he found
himself at a crossroads in his life:
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So thinking about wanting a normal life [referritegthe current more
affluent standard of life in Spain], what was myuie here? What can |
offer my wife here? My father in law could not lzsle that | was leaving.

‘How can it be thaQuini [Joaquin’s nickname] is leaving.’ But it was not

worth it here, better not to marry. At a certainnpan time you start

thinking about your future. What was my future trelot here. There was
nothing here. | like cattle, because that is métheere’ no future in it.

This is why | am telling you, everybody left town.

Joaquin worked in Venezuela for many years. Tis¢ firur years he
worked as a waiter in different restaurants. Themloved up to an exclusive
club making a good salary. He was able to saveoped up his own restaurant
and save every penny until he was able to retuBp&in and to Porrda, with a
substantial amount, enough to buy the main resté&inar in the community.

This, he said, he had always wanted to do. Joaguiow basically retired,
working his bar and some cattle. He goes to Biat@geeminisce and to enjoy.
Where in the past there used to be some 150 fanmiliBiango, today no more
than fifteen people might go up into the valley.

The Memory and the Legacy of Biango

As the last generation that traveled and workdgiamgo gradually gives way to
new generations, Porrda and Biango are becomingtbimy new. Porrda’s
economy today is driven by a few entrepreneuriatiars no longer utilizing the
traditional pastoral system, but rather intensagrp-industrial production of milk
and cheese. The landscape has been transformebtamatic form, particularly
in Biango. As less cattle are moved up to the maanand as fewer people tend
the meadows, more and more of the mountain tuensithd green of the pastures
into the deeper green of the natural vegetatidh@fsturian mountains. The
wolf is being reintroduced and large tracts of |gmatrticularly the land of Biango
and the Cuera mountains, are now designated aficinl@rea of reserve. The
economy now relies more on intensive productioneswtourism. This is a
change that for most in Asturias has been posilivall respects, the standard of
living of the people is much better in all respepisople live longer, eat better,
are healthier, and enjoy a modern life in the nedafla breathtaking natural
environment. As the traditional economy gives wagamplex and advanced
structures of resource administration tied to tleeldvoutside, the standard of
living has dramatically improved. The land attraotsrism, the local production
is intensive and highly efficient, and the old waysl culture are now protected
as part of the very same cultural heritage of Aatuthat is so loved by national
and international tourists.

Juan José Gutiérrez Alvarez and Juan Antonio Valladares Alvarez, "Voices from the Mountain: 23
Histories and Memories of a Disappearing Form of Rural Life."
Oral History Forum d’histoire orale 29 (2009).



As we collected these narratives we could see #maaones bringing the
informants to tears and to laughter. Memory hagptheer to define who people
were in the past and who they are today. Thera atember of parallels in all the
narratives that we have collected. On the one haodf people remember their
childhood as a time of joy and freedom. The joy irddom of the first years is
gradually replaced by hard, backbreaking work yeand. The land that is
breathtaking as a landscape means hard work aitdtions when seen up close.
There is a general feeling that the views of thegmsing and incredibly
beautiful mountains can only be truly appreciatéetmpeople understand what it
is like to make it produce enough to maintain gaify. While there is basic
agreement on many of the elements contributingeorl Porrda and Biango it is
also interesting to see how each individual shapsesr her current memory
based on a number of factors that have as much tatd their present life as
with the past. Lupe and Joaquin are the youngasieahformants that we
included in this article. The memory of Biango reecf hardship and of reasons
that justify a decision to leave the communityleave behind a way of life that
was unable to support their dreams and ambitionsy Teft Biango to go to
America and save enough to come back with the mieestart a new life in the
community.

For Vitorina, the memory of Biango is a memory ofemtire lifetime with
good and bad moments, but more importantly, iiésrhemory of the family that
was able to generate wealth and opportunity ircteation of a land base for the
future. Her memories show that the wealth that thaa created is no longer
understood and respected by the new rules thaepl&cing old customs. Her
memory is a tool to fight a transformation that sloet respect the rights — based
on backbreaking work — of past generations. Foridaand Simon, the memory
is much more the memory of a place that was amaxibgant, and alive, and that
only a few today understand or even know ever edist

For Vitorina and Manuel, the transformation hasdfamentally betrayed
rights and a way of living to give way to differdotms and new rights holders.
There is a mixed sentiment, as many of the chawges positive, yet they
created a world that is in certain ways very foneig the land and place where
Vitorina and Manuel lived their lives. For Simohetplace continues to be the
locus where life is lived and enjoyed, less proldeaally than with other
informants.

In Religion, Violence, Memory, and Pla&ijer and Landres present
memory as an elusive concept that “comes and guksanes back again-*

The memory of the Valley of Biango is very muchthrs sense, the memory of a

17 Oren Baruch Stier and J. Shawn Landres, &idigion, Violence, Memory, and Place
(Bloomington, IN: Indiana University Press, 2006).
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moment of life that had to be replaced to ensurepavard mobility that
otherwise would not have happened.

Video Clips of Interviews

Clipl.wmv

Clip2.wmv

Clip3.wmv

Clip 1: Joaquin Voices from the Mountain - Main Story{he story of
Joaquin and his decision to leave PorrGa to migoat&ermany first, and then
Venezuela.
http://video.google.com/videoplay?docid=-567598 2248399301 &hl=en

Clip 2: Simon Land Tenure, MigrationLand tenure and the so-called
miniaturization of property in Asturias, Spain.tire 1960s as a result of
population growth created conditions for out-migmat Simoén talks about his
family, property, and migration to Venezuela.
http://video.google.com/videoplay?docid=1242075B3B54880&hl=en

Clip 3: VitorinaTransformation of the Economic Landscape and Lagrlife
ProcessingThe story of Vitorina illuminates the challengesihg local
dwellers in rural communities in northern Spain wiige land tenure structure
that served well an agro-pastoral economy is chg#ld by a new economic
context where tourism and preservation are theprewailing values at play.
Vitorina is looking for ways in which her anciemghts to land parcels in the
mountains can be maintained.
http://video.google.com/videoplay?docid=7132716 BE2D669&hl=en
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