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Editorial: City or Country?

David Rothenberg

framed by parallelograms of cable. The stretched grid of

the multiple guylines places pulled rectangles across the
sky. Round pulls of cloud, spread infinitely far to the horizon,
many, many repreducing themselves like waterdrops far to the
North, like the wide spread of the air in Maine over forests,
islands, and !akes, here across the concrete and steel castle that
rises on the lower tip of Manhattan. Today, miraculously, the
horizon is not brown, there is no pollution to cry over, no haze
tc get lost in as cne searches for Newark or the fog wall beyond
the gates of Sandy Hook. The lattice of wires divides up the
view, like a plan to sketch-by-numbers, to reduce to a proper
scale. The bridge seems impervicus, impractical—result of art,
not engineering. There is no way 10 explain why it's like this.
There is no reason it has survived.

One day they took out a parking lot and filled it in
with green grass. This was part of the resolve against the rule
over dilapidated spaces by the automcbiles. Pecple wanted a
square of green, even though they would not be allowed to set
foot on it, they clamored for a land of grass and hope, for respite
from the march of concrete and steel. And the authorities lis-
tened: they unpaved the parking lot to give hope that paradise
might come back to the city.

From the corner, a whisper, a comment, a judgment.
You only write of where you are. You are transfixed by your sur-
roundings. The endarkening cf the afterncon prethundercus sky,
the rustle of leaves on their last legs befcre the fall, the ferven:
buzz of trapped [lies between windowpanes. Right now this is all
there is. Memory? A faint shadow, an absent call.

You see it when you're lonely, the black holes within the city.
Even as the sun is at just the exact angle to make the Bacardi U.S.
Map billboard blaze as « harbinger of sunset, you may fell the reso-
nance of the hollow. In the rush of traffic, in a scream at right, a per-
son gasping for air or a cat leaping a final fence—Your dreams
include misplaced items, the consequences of plans gone awry. A
start and you awake to discover things are not as bad as they seem.
Still, there’s a cold sweat on the sheets and the wind has spread
papers all across the floor Daylight is several lifetimes away and it
will be impossible to return to sleep.

Where to live? City or country? It all holds upon
whether you want to be in the center of it all, or at the edges.
Whether it is essential to surge through the throng of bustling
human energy, or bask in the glint of light (lickering leaves on
late season trees. The sky, the air, the ground, the wind! Do
you miss these things as the whirl of human ideas pulse through
the sooty streets? There is no one place fer you.

Sometimes the distance between the two places
inspires the deepest of melancholia, Yesterday, waiking slowly
in the silent, frosted forest, a great emptiness of human upset,

F ROM THE DECK OF THE BROOKLYN BRIDGE, THE SKY APPEARS
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The woods are crazily quiet, with no place for these worries,
these dangers, these [ears of a human culture so far from the
processes of nature as to be unable to know hew we can fit into
such a place after we have used it for centuries and now decided
10 leave it alone.

Then a rustling noise in the dead leaves and under-
brush. The brown fields ahead seem 10 be moving. There isa
gentle patter of wings and leet. One hundred wild turkeys are
padding en masse through the trees, unruffled, unphased,
logether preducing an amazing sound of stealthy motion
through the staid forest. 1f T strain [ can hear this sound—I
could just as easily not know it’s there. The flock soon strays
away.

The loneliness of the place touches my core with sad-
ness. | despair being unable 1o connect to the silence, over-
whelmed by the unstoppable surge of nethingness manifest as
information coursing threugh my mind as 1 try to flush it ¢lean
for the purification of thoughts. | cannot do it, as much as [
want to fit in. This place serves me, [ can visit the wilderness
and detox the system. But how can 1stay? [ am heoked on cul-
ture, or at least tied Lo my iinage of the impossible but right
place to live.

The sadness comes from teeling that the place I want is
impossible, that America has no built landscape that relates to
its surroundings in an honest way. We have civilization, on the
cne hand, with its progress toward “anywhere™ the same brand
names, the same foods, the same Post Roads with bigger and
bigger malls, parking lots, places to buy things, one stop shop-
ping as the highest goal. Then there are places to live, based
upon the American Dreain of a house and a yard, a private
domain for everyone. We hide from the public, we seek escape.
We cannot all live together like this.

There are excepticns, but they are olten localized,
expensive, museum pieces of how we wish we could live.
Andrew Ross says New Yorkers are more ecologically sound
than their suburban competitors because “they can walk every-
where instead of drive.” But he forgets the vast areas of denud-
ed and polluted land necessary to offer us New Yorkers [resh
clementines and mangoes on every street corner. We are kept
conveniently fed by virtue of the wastelands of the New Jersey
swamps. And we pay for it.

This city polarizes thoughts of wilderness and civiliza-
tion more than anywhere clse | have been. What a shame so
much of the discourse on the place of nature in society has
come out of it! Sull, the wild comes through. A human need
not choose one extreme or the other. We can live in the
betweenspaces of possibility. There is still reason to hope.



The Rapture of Discovering (How Wrong We Can Be)

Un Ensayo en Tres Partes

Gary Paul Nabhan

1 have a wish for the world: that every child
would become a field naturalist when he or
she grows up. This is no death wish, mind
you, [ am not trying to drive the [ast nail into the coftin of a
career track already suffering from too few decent jobs to go
around for the many eager beavers out there.

Oh, I've read the statistics. Of all the science careers,
field biology pays the least, offers the fewest chances for long-
term employment, and sulffers the lowest prestige. On top of
that, the field naturalists in the region where 1 live-—the Stinking
Hot Desert—garner even lower wages than those living clse-
where in Notth America. We get paid in sunsets whether we
like them or not.

My reason for wanting every child to
become a field naturalist has nothing to do
with financial or professional rewards
later in life, or for that matter, with the
advancement of science. To the con-
trary, the natural science of ecology
seems 10 me to be the field in
which we will be most likely to fail
to prove any hypothesis we
attempt to test. And that’s why 1
like it: I am constantly reminded
how wrong we can be about how
the world works,

That’s half the problem:
most of us need to be humbled
more often, to recall that Nature is
not only more complex than we
think—il's more complex than we can
think.

Uno.

The other half of the problem is
that a lot of kids grow up robhed of a
chance to discover anything at all on their
own. They are told at an early age that scientists in
litle while coats preduce all the world’s “facts” in sterilized
laboratories. Trouble is, all those antiseptic facts taste far more
bland than any wild fruit plucked right off the tree. And yet,
“the general public” is constantly asked to consume and regurgi-
tate them over and over again.

And so, I've had enough of the predigested pablum
being marketed as meaty truths about the natural world. [ wish
to champion the subtle and often painful process of discovering,
a phenomenon far different than the heroic act of discovery. By
starting on the trail where discovering takes place, we seldom
achieve any hard-fast truth about the world. Instead, we are
inevitably reminded how little we know abowt that upon which
each of our lives depends.

I started down this bewildering trail when |
was quite young. It led me inte my lirst faiied
field in biology: the human body. When § was
three, ! often wore corduroy pants with an elastic band gather-
ing the waist. While out hiking with my older brother in the
woods beyond our house, [ sometimes found that [ suddenly
had to “tinkle.” T would quickly dip my pants down in the front
so that my plumhing would emerge far enough to do the trick.
One day my older brother Norman—who wore regular blue
jeans—asked me why [ pulled my pants down to pee instead of
opening my zipper. [ told him, "1 didn't know that’s what the
zipper was there for.”
“Sure,” he said. “Everyones got their plumbinj
right behind their zippers.”
1 didn't immediately give my broth-
er’s explanation that much thought.
Then, one afternoon, { went along
with my mother to some social func-
tion of a women’s auxilary which
met at the local Lutheran church.
Keep in mind that [ grew up ina
family with no sisters. [ remem-
ber being dazzled by seeing so
many different sizes and shapes
of feruales in the same room. it
was then [ realized that every
woman in the room had a zipper
on her hip-whether wearing a
skirt or a pair of stylish
pedal-pushers, the rave of the
mid-Fifties. [ still had no idea what
kind of plumbing women might have.
All [ could do was envision them riding
side-saddle on toilet seats, pants or skirts
unzipped, siaring at the walls between two
bathroom stalls. That was the first time | was
dumbstruck by the mysieries of women. [ continue 10 be
bowled-over whenever [ see a woman with a zipper on her hip
or rear end, although I remain unsure how much of this awe |
feel is based on a biologically imperfect understanding of wom-
anhood.

Dos.

I didn't tangibly learn how biologically wrong [ could
be until 1 was fourteen. Thats when a giri from school invited
me down into her basement to do *homework” one night while
her parents were away at a PTA meeting. As we went down-
stairs, she made her amorous intentions known to me, first by
comptaining how hot their furnace was, then by tossing off her
vest,

That’s when | began to sneeze. My eyes began to water.
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My voice dropped four octaves—the only reassuring sign that |
might be reaching manhood as [ reached toward her woman-
hood. Just before all our clothes miolted off in would-be meta-
morphosis, | was struck with a sneezing attack so fierce that {
had 10 excuse myself rom her embrace, from the basenient, and
even [rom her household.

The next day in school, my eyes hall-swollen shut, 1
caught a glimpse of my [riend briskly walking the other way
down a haliway to avoid me. [ was crestfallen. 1had been so
close to achieving what was every teenage boy's wildest dream,
and yat... Could T be
allergic to girls? To
love? To sex? There was
no one to ask. Painfully,
! had to lind out on my
owrL.

Fortunately,
my mother again
dragged me along to
another one of her
social functions, which
{s usually a fate worse
than death for a teenage
boy. And yet, it didn
phase me at all at the
time. Nothing did. [
had becn a zombie for weeks since the night 1 had failed my
homework assignment. Ironically, it was at a middle-aged
women’s tea party that [ made the biological revelation which
would redeem my life.

The hostess, | noticed, had a long-haired cal, almost
identical to the one which my girlfriend’s family kept locked up
in their basement.

“Here kitty-kitty," [ whispered. The cat came near to
me. | sneezed. [ picked up the pillow lying on the couch next to
me--a likely place for a cat to lounge for hours on end. 1 snifled
the pillow. 1 sneezed again.

Spontaneously, [ let out a war whoop, then sneezed
again. [ startted my mother and her friends in the next room,
and their shaking hands tried to steady the tea sioshing in their
cups. They craned their necks to stare at me through an open
door. *Are you okay?" my mother blurted out, obviously embar-
rassed by my disruptive behavior.

“Yes! Am [ okay? I'm okay! I'm only allergic to cats!”
Tears came 1o my eyes. “ can't stay here though, or U'll keep on
sneezing. If it’s okay with you, ['ll make it back home on my
own.”

“Well then, go on home, please,” she urged. Her
friends’ eyebrows all tilted, sympathetic to mother’s distress,

“Iwill,” 1 said as [ ran out the door. “Just as soon as [
find out what’s behind the zipper...”

Some of the most rapturous moments in nat-
ural history field studies come when we
havent a clue what we're really looking at. 1
recall the experience of a friend of mine, a success(ul commer-
cial artist born and raised in Chicago, who decided 1o forsake
her urban carcer and move to the desert when she fell in love
with a mining engineer. Three days after their honeymoon, he

Tres.
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was called out on emergency to inspect an accident, and she was
left alone for more than a week in their ranch house out in the
desert of the Lower Colorado River Vatley.

Alter two days of reading magazines and watching
birds come to the window sill, she decided to go out and
explore the wildlands of their "backyard,” which extended
seamlessly into a Bureau of Land Management Primitive Area
clear to the horizon. Her {irst discovery was a geode cracked in
half—something her new husband had prokably brought back
to the yard, then forgotten about—which she mistook for a fos-

Evan Cantor

silized egg. Her second discovery—which reinlorced the notion
that the fossilized egg had recently “hatched™——was slowly saun-
tering across the desert pavement a few feet away.

It was some kind of reptile she had never seen nor
heard of before. Its black and orange beaded skin glistened in
the sun. It crawled along with a slow, somewhat primitive-look-
ing gait. Tt had an ancient, knowing look in its eyes.

She gasped, realizing that this animal couid be the first
baby dinosaur to have hatched in a tmillion of years! She did not
know whether it would survive in such a diflerent climate, but
instantly vowed to follow it and study its behavior for as long as
it lived. Running back to the house, she grabbed a canteen, a
pair of binoculars, a journal and colored pencil set, and some
trail food. Then she took off on foot, followiny the belatedly-
born monster wherever it went.

As it plodded along through the desert, she drew a
route map and kept a running account of where it went and
what it ate. Whenever it stopped, she would take out her col-
ored pencils, and sketch its posture as it lay sunning, trying Lo
capture what the desert light was like reflecting off its beaded
skin. When night fell, she went back to the ranch house, fixed
herself a sandwich, then layed out a sleeping bag within thirty
feet of the slumbering reptile.

Fortunately, the Gila Monster's home range was not that
large, so her husband found her within a quarter mile of their
back deor a few days later. As she descnbed what she had been
doing, he first thought 1o correct her, to telt her that she had
been watching a kind of beaded lizard that was characteristic of
her newly-adopted desert home. And then, as he listened, he
began 1o envy her; she had been immersed in the process of dis-
covering a new life, an experience which had eoriginally drawn
him to the natural sciences twenty years béfore. Now, while he
surveyed mining acadents and {iled paperwork, his wife had
been out ¢xploring the world with [reshly opened cyes.



We, as trained scientists, soreiy need our eyes opened
to the unexpected, for we too often carry in our heads theories,
models and constructs which keep us from seeing the obvious.
Our understanding of the natural world—however imperfect
that understanding is and will continue 10 be-—can only grow if
we are willing 1o shed those old paradigms as reality rips them
to shreds. Instead, most of us ¢ling to our tattered covers, hop-
ing that they will protect us [rom the perils that lie beyond our
doorstep.

Once in a while, in my own [lield work, ! find my head
turned around, straining to take into account same clue which
runs counter to everything [ have assumed up until that
moment. One such day of reckoning occurred a few years ago,
when [ went down into Sonora with my son Dusty to “prove”
that lesser long-nosed bats were declining because of the
over-harvesting of wild century plants.

These bats are known to migrate long distances to
reach desert century plants when they are in flower, for they
love to llack around the open flowers, sucking up their nectar.
The same kind of century plant can be used to produce
tequila-like mescal bacanera, the favored drink of rural dwellers
in Sonora, Near sparsely populated Indian lands tucked in the
barrancas of the Sierra Madre, century plant populations contin-
ue to be steadily harvested. From other areas that have suffered
rapid population growth, [ had heard reports that century plants
had become too scarce to harvest and that bats were seldom
seen anymore.

Based on some earlier fieldwork, 1 had estimated that a
hall miilion century plants were being harvested and roasted
annually in the state of Sonora alone. But as Dusty and 1 inter-
viewed more mescalero bootleggers, my estimates soared to a
mitlion or more. | grew depressed by what my calculations were
telling me.

Fortunately, with ten year old Dusty along, riding
shot-gun in the jeep, another view of the issue took shape.
While I concentrated on the read, he would casually point out
one agave after another, up above us on the cliffs and slopes. He
made me realize that there were still a lot of century plants
growing near Sonoran villages, too many to jibe with my calcu-
lations,

At one place, we pulted over to the side of the road,
climbed up a rocky slope, and examined the plants. There was a
ring of them, and in the center we could see the remains of an
older one. [t had probably reached maturity before being
trimmed into a pincapple-like globe to ready it for roasting, It
seemed as though the mescaleros had harvested the mother
plant in a way which had ailowed the persistence of her “pups”
or "kids” the vegetative offshoots which emerge from beneath
her skirts,

Thanks to Dusty’s eagle eyes—which were unhampered
by any doom-and-gloom scenario of agave endangerment, [ was
prompted to talk in greater depth with some older mescaleros.

"Of course we tend to the plants so that they will pro-
duce more,” they told me. “If we didnt de that, we would lose
the very resource which we love.” One of the mescaleros pointed
to his bottle of bootleg mescal, took a sip, and passed it over Lo
nie, [ took a sip of the smokey elixir, and passed it around to the
others present,

As 1 listened to them talk about their harvesting tech-
nique, | realized that they had an ancient tradition of an uncon-
ventional sort of pruning, described in ancient words surviving
from the nearly-extinct Opata Indian language. As a mother
plant reached matunty, they would notice a blush in her leaves,
then would cut the soon-to-emerge ilower sialk. The old
meseateros would not harvest the plant immediately, but would
wait [our 10 six months, The sugars which would have gone into
the making of the stalk and its flowers now enriched the plant
itsell, so that it was pregnant with sweetness by the time ol har-
vest,

What they called “castrating” the guiote or lower stalk
was the same process scientists termed “distuption of apical
dominance.” This sort of pruning stimulated lateral shooting, so
that a new generation of century plants was produced by the
time the mnther was turned into a pineapple.

The old timers did not technically "kill™ the plant, but
instead let it sprout into a dozen others before they teok their
share of ils bounty. I had been wrong in indicting traditional
mescal-making as a threat 10 wild agaves and their attendant
bats. It appears that the mescaleros knew more practical biology
than [ knew.

In the process of discovering the regenerative capacity
of traditionally harvested mescal populations, [ learned a larger
lesson about my fellow human beings. I had better not
“pre-judge” whether their actions ultimately damage the natural
world until [ have taken to the trail and seen with my own eyes
whether any serious harm has been done.

The more we learn about traditional forms of wild
plant management, the more we grow to respect the local eco-
logical knowledge encoded in the idiomatic terms of folks such
as Sonoran mescalerss. 1t is a knowledge which can serve to
regenerate rather than deplete natural diversity. To be sure, there
are also harvesting practices done on a scale and with an intensi-
ty that is out of synchrony with the regenerative capacity of
mescal. Nevertheless, it is foolhardy for a visiting scientist to
claim on the basis of a few spot checks that a mescal population
ts or is naot regenerating itself. The plants live longer than we do,
and have long been adapted to the unpredictable conditions of
desert lands. We must curb our own tendencies to blindly rush
to judgement. We are too often like the high-tech weather man
with his stack of computerized satellite reponts, who predicts an
extended drought while jt is raining outside his studio.

Of {ate, [ have not made as many anatomical mistakes
in assessing the human body, but [ remain a novice at assessing
the earthly body that is our home. My wish is that such mistakes
will lead me down the trail where T will take more time to
observe what is immediately before me. Hopelully, [ will also
retain some capacity [or rapture, perhaps rapture of the same
mtensity | felt when [ finally discovered what was "behind the
zipper..”

Gary Paul Nabhan is 2 MacArthur Fellow and Sctence Advisor at the
Arizona-Sonota Desert Museum in Tucson. His tatest books are The
Geography of Childhood (with Stephen Tnmble) and Desert Legends:
Re-Storying the Seroran Borderlands (with Mark Klew.
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Animal Encounters

Sabine Hrechdakian

animals that has all the characteristics of a retationship:

curiosity, fear, wonder, desire, hate—it is sensory, tactile
and emotional. That physical {lirntation continues in adulthood
and becomes the basis from which we learn to acquire informa-
tion and knowledge. Animals often seem to me the only beings
capable of igniting my imagination. [ feel their presence sugges-
tively, as a rustling at the edge of the woods, a leaping out of
headlights, a dream of serpents growing enormous and shatter-
ing concrete. Without them the world would retreat into pan-
tomime. Civilization and nature are not as neatly divided as we
wish. On some occasions, | have been aware of this incon-
gruity—1 have sought out those gaps—let mysell be spoken to
by things 1 do not understand,

Did animals once understand what we said? [ have
tried to resurrect that conversation in my travels, in my
approach, but there is so much to make up for. Most of the time
[ have felt awkward and foolish, naked to the unforgiving stare
of an animal behind bars, or like a voyeur gawking at some wild
tryst uninvited. After hours, or days of groping it is a gift to be
rewarded by the sight of a coyote trotting through creosote, or a
snowy owl perched on a field of ice. That [teeting shudder of
recognition in those moments speaks perhaps of the silent
covenant threading us together. Tt is not the passive stare at
exolic animals on TV or the depraved sight of them in cages, but
the accidental wonder of two paths crossed in time. ltisa
haunting and passionate game [ play every time [ find myself
outdoors, A type of interspecies hide and seek,

Memory is a collaborative coltection, a collective fiction
of stories between human beings and the landscape, both ani-
mate and still, with which we share life. Thinking back to all the
places [ have lived—Beirut, Boston, New York and now rural
New Hampshire—1 string together loose images of my encoun-
ters with the wild. [ don't mean only in wilderness, but the wild
that grows in fissures of concrete, herds clouds across the sky,
and nests in spires of stone,

3 5 CHILDREN, MOST OF US DEVELOP A RESPONSIVENESS TOWARD

When [ go back to the beginning, my memo-
ries of childhood in Lebanon are scarce. They
are dituted as memory often flows, by trickle.
It was mostly a landscape of colors and tex-
tures—the blue band of sea, bristiing tree limbs, the grit of
orange sand, stony hills—a living backdrop animated by snakes,
cats, starfish and birds. There were frequent trips to the ocean,
weekends in the mountains, Sunday picnics. But, like most
children the landscape [ knew best was in a contained perimeter
around our house.

My family lived in an apartment perched on a hill on

Beirut
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the outskirts of Beirut, It was surrounded by a grove of olive
trees on one side, and an avergrown feral garden with 2 long
swing hanging [rom a tree on the other. I spent hours in the
olive grove watching ants march around their hill in the chalky
soil. Tbrought them crumbs of bread every afternoon and sat
mesmerized by their antics, watching as they heaved my offer-
ings twice their size, and staggered down into invisible tunnels.
My parents did not allow pets into their meticulous house, and
50 | developed an almost possessive attachment to the ants. My
afternoon pilgrimages took the form of a feeding ritwal and [
believed that without my bread crumbs the colony might starve.

The garden with the swing was a jungle in comparison
to the dry, almost desert like patch under the olive trees. No
doubt if | went back I would find a paltry and meager lot of
weeds, but to me then it was a fecund haven. Lying belly down
in the soft grasses [ found an assortment of frogs and garden
snakes to play with, looping my hands around their ccol and
viscous bodies. 1 watched Praying Mantis, their forelegs clasped
to their chests, poised quizzically on the tips of leaves, Birds
which 1 cannot name congregated in the lealy canopy. Stray
dogs would wander under the dappled shade of trees to escape
the noonday sun, Swaying back and forth on the swing [ felt the
incessant hum and buzz of living things growing, crawling, and
moving all around me.

Behind our apartment was an elevated rectangular gar-
den belonging to the building next door. It was planted with
palm, banana and [ig trees, and swarming with stray cats skutk-
ing around, hissing with raised backs, or curled up on mangled
tatls. At night their plaintive howling drove me out of bed and
onto the balcony shivering with curiosity. 1 was always involved
in vain attempts to seduce them into domesticity, but my pleas
went mostly unheeded (although my offerings of focd were gra-
ciously accepted). Their defiant proliferation on a patch of
ground between two walls of concrete was a testament Lo the
unruly alliance between our two worlds.

The day my parents told us to pack our things after the
war broke out, the sun was shining, everyone was calm, the
geraniums had bloomed in the garden. We said good-bye to our
neighbors and got into our car. { looked [or a stray cat that had
finally allowed me to adopt her, but to no avail, uniil the
momert we were ready to leave, she appeared out of nowhere
and jumped into my lap in the back seat. Looking at her nusty,
spotted fur on my black skirt, feeling her warm breath on my
palm, I was suddenly filled with regret. When [ let her go, |
knew [ would never see her again. | was later 1old that we had a
motorcade escort to the airport. [ should think that [ wouid
have remembered the sirens and motoreyeles, the soldiers and
sleck cars, but all that comes 1o mind is the blue sky, the red
geraniums and my cat.



[n nine months of travel through the South-
west | crossed the animal path only a few
times. It tock weeks of walking down dry
washes, over mesas and across the open palms
of desert in search of the cougar, the fox and the ow!. Even then
[ was given only clues to their presence. Scat [ull of berries,
tracks in the mud, feathers stuck in the spines of Qcotillo, a tail
caught by flashlight. Cnce, walking in the canyon country of
Utah, [ came to a fork in the trail and stood at the intersection
wondering which direction to take. [ sensed a small shape to my
left and turned my head to find a gray fox standing motionless, |
froze. We stared at each other for what felt like hours— [ saw
into his rich eyes, noticed the grayish tips on his coat, saw his
flanks rise with each breath. I imagined his shape so often, had
seen evidence of his passage everywhere and now he stood
before me. He broke our gaze, turned his head, trotted over a
jumble of rocks and disappeared. 1 had been waiting for this
moment since my trip began in Texas and nearly wept. [took it
as an omen and walked up the left trailhead,

Desert

Jercy DeMatco

Cn another occasion, climbing in the outback of Utah,
[ stopped to rest after a series of exhausting switch backs. It was
early enough for the air to hold a hint of coolness. Desent Phlox.
Indian Paintbrush and Manzanita were in bloom bursting in
tufts of color from the sandstone walls. Leaning back, t caught
sight of a cliff sparrow rising upwards in tight rhythmic circles. 1

must have been watching it for a few seconds when the canyon
filled with sound, a rushing boom, and suddenty the sparrow
vanished. [ stared in disbelief at the empty space where the spar-
row had been. A few switchbacks ahead of me my [riend had
also stopped 1o test and followed a peregrine lalcon rising on
columns of air warmed by morning sun. When the falcon folded
his wings and began his descent at 2C0mph owards the spar-
row 1 did not even see his shadow. | only heard the sky split
open.

There are some cecasions in which the encounter is
neither accidental, nor altogether willful. Although 1 played with
snakes when [ was young, | have always had a fear ol bugs.
Their complete otherness in purpose and body plan: segmented
bodies, huge bulbous eyes, and alien habits inspires a horror
completely disproportionate to their size. We tend to relate 1o
elements in nature which reflect a human sensibility; large
expressive eyes, tenderness towards young, long mobile fingers,
mating for life. Why do the insects' draconian social orders, mil-
itaristic relationships and cannibalistic habits inspire dread? Cne
might assume, as [ did at first, that it is their dilference which
arouses revulsion, but perhaps the reverse is true: insccts may be
a repository of the warst fears we have about ourselves. We see
in them what we don't want to recognize in ourselves; the
capacity to inflict punishment, the lust for war, tyranny towards
our own species. We see in nature only what we want to see in
ourselves-—the violent, biting and strange face of nature we turn
away from.

One night, when visiting my parents in
Brussels, I left the window open to my room
and the light on. When [ came back a couple
of hours later the walls were papered with a
virtual taxonomic jungle of insects. There were hundreds of
species of every imaginable variation. Their strange shapes,
antennae and roving legs were outlined against the white walls.
Some were painted in colors [ had never seen before: iridescent,
neon, translucent green. [ [roze in the doorway and my heant
started to beat wildly, paims drained of blood, every cell in my
body fluttered; 1felt an almost nauseous revulsion.

But having overcome my fear of deep water by jumping
into a bottomless quarry at night, I controlled my impulse to
bolt. The insects’ strange presence in my room felt like an invita-
tion of sorts, so [ reached into the room, running my hand
against the wall until [ found the light switch; 100k a deep
breath, maybe several, and turned the tight off. Suddenly the
room and [ were plunged into darkness. [ wavered in the door-
way and walked inside feeling their multi-legged presence cling-
ing to the walls, fear raising itsell on the surface of my skin,
neck tingling. I ran towards my bed and jumped under the cov-
ers. Eventually, I calmed myself and summoned enough courage
to uncover my face, Lying perfectly still in the darkness, | fell
asleep in their alien company. When 1 woke up in the morning,
the walls, cf course, were bare and nothing remained of their
visit but a coiled green insect’s body on my pillow.

Belgiurm

When | lived in Brooklyn—industrial waste-
land of abandoned warehouses, noxious fac-
tories, endless pounding trucks, and garish
whores—! often wondered whether [ had

New York
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hecome so numb from the abuses of living in the city that [ was
no tonger touched by wild things. There was a bulging dump
down my street teeming with gulls. [ would close my eyes to
hear ships throttling in the East River and the gull’s raucous calls
and picture myself by the ocean. At sunset the sky bloomed a
nuclear orange over the leviathan metal bridge, and feral dogs
hunted for trash in roving packs like wolves, Walking home
from the subway at night down these sinister and deserted
streets [ felt alert to the presence of unforgiving wildness. These
dogs instilled in me a sense of fear, not pity, and 1 walked with
the same care as [ had for grizzly in Montana. t saw my first
owls and herons in Central Park. T went to the Jamaica Bay
Refuge where ducks floated in bulrush swamps and the city glit-
tered, rising out of cattails, Even in a place so consumed by the
extravagances of culture the imprint of the wild left its mark.

Two years ago | moved to rural New
Hampshire, leaving behind the buzz and din
Hampshire of cities | had always called home. I now live
in a small house, nestied between a cove of
white pines at the end of a long dint road. Out here [ interact
very little with people, and without their companionship [ am
tuned into what other life surrounds me. There is no husband to
talk with, no children to hold, no TV to distract, no pets to
covet—it is a bare existence. City [riends ask: “Arent you lonely,
or scared out there all by yourself?” [ explain that the red oak
tree which drops acoms dribbling on the roof, the young
maples striated body and enormous fanning leaves, the tower-
ing white pines tuming the ground into rusty duff, the chip-
munk who lives under my stone steps and leaves middens of

New

acorn strips in his wake, and the breath of wind which scrapes
boughs and rattles windows and pipes all conspire to make me
never [eel alone, The lack of human company does not leave me
bereft of life, but opens me to a wider circle of companionship.

Here, my hause is tittered with bones, skulls, antlers,
feathers, nests and scat, The fire mantle, a long piece of pine
sawed in half, is adormed with antlers [ have found during my
walks and travels. Each piece brings back the image of fallen
bones uncovered by springs first thaw and are clues 1o the mys-
tery of the life that once held them. Next to the mantle is an
enormous Cabeza de Vaca which an old roommate left as a gift.
On my bookshelves are nests 1 have found toppled from trees,
some woven with bits of plastic and metal, others made of feath-
ers and straw. Bugs, butterflies, rocks from all of my travels are
arranged on the window sills. Upstairs, where [ immerse myself
in baths, is my place for shells. In my room are more rocks,
bones, corn, and wood, with one piece found by a {riend in
Mexico the shape of a bull.

[ do not own clothes, sheets, or towels with the faces of
animals stitched on them. No mugs of deer in trophy poses,
sunset posters of the Arctic, or panda slippers. Having my house
adomed with works of nature is the next best thing to living in a
menagenie. {t is what [ feel the animal or place has given me asa
token of our crossing paths, The crafted work of other creatures
inspires me and keeps me from forgetting that my house is but
another nest for my own bones.

Sabine Hrechdakian is the editor of Whole Terrain, a journal published
annually by the envirocnmental studies department ar the Anttoch/New
England Graduate School. Despite her claimed isolation, she may be
reached at <privbir@aol.comn.

B.C. Canada V8R 6S8, phone (604) 388-5459.

ECOFORESTRY INSTITUTE U.S. & ECOFORESTRY INSTITUTE CANADA

are pleased to announce their second 8-month education program, which is open to forestland owners,
foresters, forest workers and all persons interested in ecologically sound forestry and related fields. The 10-day
summer school will be held July 14-23, 1995; the 15-day apprenticeships with master ecoforesters will be
from July 31-August 10,1995; and the distance learning course will run from September 15, 1995 through
March 1996, Write or call for details. In the U.S.: Ecoforestry Institute, 785 Barton Rd., Glendale, OR,
97442-8705, phone (503) 823-2785; In Canada: Ecoforestry Institute Soctety, Box 5783 Stn B, Victoria,

64 Trumpeter 12:2



Howard Nelson

The Fisher

In the chill Adirondack morning,

coming back from the waterfall, clear green water

tumbling among gray boulders,

and the washed-out footbridge,

[ saw a fisher

¢rass the dam,

climb quickly through the rocks,

and slip away into the pines.

A human being who was as intensely attuned
and alive as the fisher

would be brilliant, or radiant, or would go insane.

A life of steep, cold places, of adrenaline
and hunger,

without compromise or sublimation.

He's expert

at slaughtering the porcupine.

Solitary, a pulse in fur,

he darts well

along logs and among boulders.

He paused on the dam,

climbed quickly up through the rocks. ...

Only a crazy person would try to imagine

that life,

yet many times, and not only in the cold
mountain morming,

{ have wished I were half as alive as the fisher.

For Dian Fossey

She sat among dark lives on mountains,
among those who do not change,
To choose another species over ones own

isn't natural, or admirable, exactly—

but who doesnt have some {law?

Hers was the size of the gap between human
and gonlla.

When she was on the TV show

with the famous, well-dressed comedian,

she was relaxed only when she spoke goritla.

“Nasom, m-nwowm, manguum-naomm, nacumm.”

The gaze of the mountain gerilla simply rips
your soul open.

Shes buried among gorillas.

It was a rage she was in.

It was a love she was in.

To give ones life to sit down among the animals
is a strange, great thing,

The Gorillas of Slcep

It isnt only

the fiery, wet times

when two people press and flow
into one another

in the sweetest, wildest ways,

but also these

sleeping times.

Two souls in a bed, drifting,

lying close, touching

or loosely entwined.

Like the black gorillas,

who cluster and loll

through the long afternoons
among green leaves

on the slopes of extinct volcances.
When we lie together like this
these long dark, sleeping moments
we call nights,

we go back again to our home

in the forest.

Howard Nelson's peems are excerpted from his book of poems, Gorilla Blessing, The book is available from Falling Tree Press, R.D. #4, Box 121,
Moravia, NY 13118 for $5. All profits are donated 1o the Dian Fossey Gorilla Fund or the Adirondack Council.
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Amahoro

Harold Linde

ambassador, “And repeat after me." We then swore

to defend the Constitution against all enemies “for-
eign and domestic,” with God as our witness. The ambassador
pronounced us official Peace Corps volunteers. And sol
became an ambassador of peace in the tiny, unheard-of Central
African country called Rwanda.

When we finished taking our oath, 1 searched the
crowd [or the ambassador. [ had been planning a rainforest
education project for Rwandan secondary school students, and
hoped that he would olfer support. When 1 [ound the ambas-
sador, he was discussing the latest NFL news. [ waited [or an
opening. Eventually a gap appeared, and [ slipped in. [ probed
for environmental appreciation. Had the ambassador ever visit-
ed the volcanoes where Rwandas famous gorillas lived?

1 am here to bring democracy to Rwanda,” he replied
with authority, “I don't have time for sight-seeing.”

Fortunately, my ambassadorial duties were not so
demanding,

A year later | was on my way to the Parc des Volcans
(Park of the Volcanoes), home of Rwanda’s mountain gorilla
population. [stopped in the last town before the park to visit a
friend, the resident gorilla veterinarian. We chatted a while,
then | wandered into the backyard. There I found a tiny being

C C R AISE YOUR RIGHT HAND," DiRECTED THE AMERICAN
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exploring the lawn. She scon noticed me. Alfter looking me
over for a few moments, she scampered up o my feet. Her eyes
found mine. She held up her black, furry arms. A baby gorilla
wanted a hug.

Customs officials had discovered her in a cramped
wicker basket headed [or a planes cargo hold.  The smugglers
had probably had to kill her parents in order to abduct her. The
vet was a natural choice for the gorilla-orphan foster-parent. My
friend named her “Amahoro"™—peace in Kinyerwanda, the
naticnal language.

I picked up Amahoro and we nuzzled each other. Soon
she was exploring my face with her smooth, black fingers. She
brushed my cyebrows and poked in my ear. Her fingertips were
cool and soft. [instinctively trusted her hands, even though she
had spent most of her lile in a rain forest, For a "wild” animal,
Amahoro was gentle; she never once grabbed or pinched me.
Her touch felt sensitive. A young but powerful intelligence
guided her actions.

Amahoro’s color captivated me. Her lips, nose, fur, and
feet—every part of her, in fact—was pure black. [ had never
seen an undomesticated animal that was all-black before.
Creatures in the wild are usuaily a shade of brown, green, or
gray. Black doesn’t camouflage easily in the forest, especially in
the vivid greens of a montane rain-forest on an ancient African

volcano. So Amahoro steod out. Her color
gy broadcast: "I'am special! Take natice of
B mel”
! As Amahoro ambled among the
plants and Howers, she closely inspected
each delectable looking blossom. She would
! touch one with the tip of her tongue, then
moved on to find contemplate another. This
wasnt a dog sniffing for a morsel of food;
this was a creature that moved with intention,

limagine Amahoro missed her holis-
tic, functional family, a tightly-knit gorilla
community called a "group.” There were
probably about ten members in Amahoros
group: amature, gray-haired “silverback”
male that led the group, his handful of wives,
the young, and a submissive male or two.
They gathered its food in a sustainable [ash-
ion, leaving most of the flora intact where
they ate and slept to grow back. They were
vegelarians, eating mainly wild celery and
the heart of the giant Jobelia plant. And they
spent half as much time fulfilling basic
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requirements like gathering food and building a
nest as we humans do. This {eft them with plen-
ty of time to groom each other, play with the
young, wrestle, take naps, do the wild thing,
and stare up at the passing clouds. f ! came
from a family like Amahoros, I would have
missed them tremendously.

| never met another gorilla during my service in
Rwanda, Four days before | was scheduled to
spend the weekend at the Rwanda’s national
gorilla research center, T was called to the phone
while teaching an English class. Rebel forces
had invaded the previous night and were push-
ing towards the capitol. A Peace Corps van had
already been sent to collect me at my site, {had
half an hour to pack.

I saw the ambassador one last time
before 1 left Rwanda. 1was sitting in an embassy
conference room surrounded by a hundred
other Ameri-cans. Once again the ambassadors
travel plans differed from my own. He offered
all non-essential American personnel the choice
of voluntary evacuation. As the most rurally-
based of the American community, Peace Corps
volunteers didn't have the choice to stay.

[ was evacuated from Rwanda six
months before finishing my two-year commit-
ment with the Peace Corps. My rainforest edu-
cation project was never realized. A stack of
ungraded midterm exams lay on my dining-
room table when [ walked ouwt my front door. 1
never said good-bye 1o a single Rwandan friend,
neighbor, or student.

The evacuation was over a year ago.
Since then I've read that a mass grave was dis-
covered in my town filled with the bodies of 88
students. limagined my [ormer students among
the dead. Soon after this [ saw bloated corpses
floating down the Kagera river on television. 1
assumed my best Rwandan [riend would be
face-down in the water as well (1He was an obvi-
ous Tulsi minority, so he would have been a pri-
mary target for the death squads in our town).
Eventually my town was turned into the front
lines. French paratroopers and U.N. peace-
keepers Ltook up positions there to halt the
advancing rebel army. My house, with its spec-
tacular view, is now probably a military com-
mand post.

Bur T still dont stick Rwanda in the
hopeless category with Somalia and Bosnia. 1
don' believe Rwanda is the "Cambaodia of the
90s" or “Hell on Earth™ as the many magazines
have caited it. No matter how desperate or
insane the situation gets in Rwanda, [ know of
one being in Rwanda who isn't involved.

[ don't know if the ambassador ever
found the lime to visit the gonllas. [ hope he
did. Then he also would have experienced
peace in Rwanda at least once before he left.

Jesse Bier

Don't Tell Me Trees Don't Talk

Ltell her, they sigh

they positively breathe a sigh of relief or husky thanks.

"Who? The carrigana?” Yes, and the heretofore high

honeysuckle bushes. “Even the spruce wind-break, and our banks

of hlac.” 1 remember [rom the lime befare.

[ight out with any stick that's handy, or an old

long broom-handle, and whack the snow off them. It’s a chore

that a sudden April blizzard bestows on Montana, rain turned cold

and heavy, wet snow prodigious in the irees and on the land.

Nothing can hold up under the sedden burden, withstand

the weight of white—thickening, thickening. Enough to crack these
trees

weeping worse than any willow, curling to the ground,

pleading: Pity me, or: 1 can’t bear it, and: I'll freeze

for sure, and spliv under this ice-skin. My back is bound

to break (they say), Our limbs are splayed.

I hurry out, my heart already pumping.

It’s not the exercise. It's that pity, for this joke played

by one more late-acting winter. [ smack hard, laden branches
jumping

out and up, and [ree. [ swear | hear the rest:

Me too, me tool Save me. For crying out loud,

get a move on.... But I'm doing my best,

flailing them up and away. (Of course they don't cry

out loud, but [ hear them: whimpering, bough'd

over, all waiting their turn). “I'm coming, 'm coming,” | say and
whip

the tangled branches—walking on them—an the snow,

on clicking ice. | slash, pound, thwack, cut, clip,

pummel empty air sometimes, then slap an upper branch bending
low.

[ hear the soft boom of arboreal snow avalanching down

around me, and on me: hat and head white, ears frosted but tuned
10 that sound

| hear (helping the next and then the next and the next) as 1 go by,

sighing soltly that resilient after-sigh

of release: for one more chance at unencumbered spring.

Oh you (they say), Gh man. Just the thing

to straighten my spine, coil back my limbs. Ch good! Now leave

like anything.... Ah, they sigh so.

“They don't sigh.” she says. “You're putting me on.

Trces, brush and bushes don't make a sound.”

“Ch yes, they do.” “All right, they make sounds, [ know:

wind does it, or birds, or squirrels. But not them, never them. Do
you think so?”

she asks—and it the asking part that tells me, she believes.

Jesse Bier teaches English at the University of Montana.
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Sympathy or Subversion?

Callicott, Thoreau, and the New Physics

Paul van Ryzin

result of the set of fundamental beliefls that Western civi-

lization shares as a whole. In the last two decades, envi-
ronmentalists and scholars have undertaken the task of identify-
ing, exposing, and challenging some of these basic idess.
Articulated variously as attacks against Christianity, modern sci-
ence, and modern philesophy, at the heart of these critiques is
an assumption about the central role of metaphysics in deter-
mining our attitudes toward and actions in the environment.
Environmental philosopher ]. Baird Callicott in a series of arti-
cles published in a variety of journals since 1985, argues that a
radical and universal paradigm shift is upon us, the result of a
recent revision of our metaphysical presuppositions in quantum
physics and what he calls the “New Ecology™ Callicott foresees
a corresponding change in our system of values in the natural
world, as the classical Cartesian paradigm is supplanted by the
“organic,” “ecological,” or "systems” world view, (Callicott 1992:
142)

4 I Y HE ECOLOGICAL CRISES WE FACE TODAY ARE LARCELY THE

! argue here against Callicott’s assertion that the classi-
cal sel of assumptions which form the foundation for our world
view has been undermined by these sciences. While it is true
that the behavior of subatomic particles in centain experimental
preparations cannot easily be explained by classical physics,
there is nevertheless little consensus as to what these paradoxes
imply about the fundamental nature of reality. And, although
the science of ecology is thought by some 10 take a “holistic” (as
opposed to a reductionistic) view of natural systems, its
approach nevertheless does not constitute a challenge to the
Cartesian paradigm, as [ will show, Callicott’s value theory, con-
sequently, is serously weakened, although perhaps not beyond
salvation. 1suggest that the only possible justification for his
theory lies not in rational science, but in purely non-rational
experience. On this basis, 1 recommend that the theory be
grounded in the experience of what the 19th century naturalist
Henry David Thoreau called “sympathy” with the natural world.

Like many philosophers in environmental ethics in
recent years, Callicott frames his theory around the problem of
intrinsic value for the natural wortd, Do natural entities have
value in and of themselves, regardless of the presence of a valu-
ing observer? Or, in other words, is vatue a real qualily that
exists objectively in nature, or is it wholly subjective, existing
only in the human mind? In contrast to the views of the equally
well-known environmental philosopher Holmes Rolston,
Callicott argues firmly against the existence of objective vaiue in
nature. Rolstons position, accarding to Callicott is too difficult
to defend. Rolston holds, fundamentally, that value would exist
in the natural world despite the absence of all human conscious-
ness from the universe. However, as Callicott shows in a recent
article on Rolston’s book, Environmental Ethics, those who take
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this approach base their argumentation on conventional natural-
istic grounds, assuming (or at least not conlronting) the meta-
physica! foundations of modern science. These, as Callicaut
writes, consist of the following:

First, the lundamental Carresian split between the res extensa
and the 7es cogitans—belween extension and thought, matter
and mind, object and subject; second, the Galilean distinc-
non between primary and secondary qualities...—the former
chjective properties of the extended things (objects), the lat-
ter dependent for their existence on thinking things (or sub-
jects); and third, the Humean distinction between fact and
value—which simply extends the object-subject and primary-
secondary parsing of empirical qualities on 1o value qualities.
(Callicou 1992: 136}

Thus, under this classical paradigm, “Value, like color, is observ-
er dependent, subjective in nature. Objective nature, classically
conceived, is in itsell neither green nor good.” The only way
Rolston can continue to posit objective (i.e. intrinsic) value in
nature is if he provides a "persuasive alternative to the integral
set of Cartesian-Humean assumptions” which fundamentally
hold nature to be value free. However, Callicott points out that
those arguing for objective value in nature have consistently
failed 10 do this. They neglect to challenge the classical assump-
tion that the observer and the observed are independent entities,
and thus these philosophers cannot get around the “{ogically
and historically ancillary” dichotomy of fact and value to grant
value an objective existence, independent of a conscious observ-
er. (See also Callicott 1983: 272)

Callicott repeatedly asserts that this
A New Paradigm modem scientific world view is obso-
for Physics? lete. (Sce, e.g., Callicott 1992: 138)
Indeed, his entire theory rests on this
premise. He claims that quantum physics has undermined the
fundamental assumptions of modern science by clouding the
distinction between subject and object. The basis for this claim,
Callicott explains, lies in the Heisenberg Uncenainty Principle.
In short, this principle holds that, because it is not possible to
simultaneously measure the location and velocity of the sub-
atomic particle to any desired degree of accuracy, the observer
must make a choice between a precise “spatial™ description of
the particle at one instant, or an approximate spatiai description
of the particle with a definite velocity over time. As Callicou
says, "one or the other, but not both of the properties [location
or velocity] may be known definitely, or both may be known
approximately.” (Callicott 1985: 270} For Callicott then, the



observer has an active role in choosing the actual properties of
the particle observed. Furthermore, Callicout claims, “its reality
is thus in some sense constituted by the observer.” It is in this
sense that Callicott believes the new physics has overturned the
Cartesian subject-object duality. Tt follows [rom this, then, that
value is neither objective nor subjective, but “virtual.” Callicott
writes, “Inherent value is a virtual value in nature actualized
upon interaction with consciousness,” (Callicow 1983: 271)

Callicott goes on from here to justify his principle of
“axiological complementarity” by assuming a *more speculative,
and therefore more controversial™ interpretation of guantum
physics. However, this new interpretation turns out to be little
more than a restatement of the view already aniculated, which
he considers 1o be the most conservative and well-established
view. Consider his quote from Fritjof Capra:

The human observer constilutes the final link in the chain of
observational processes, and the properles of any atomic
object can only be understood in terms of the object’s interac-
tion with the observer. This means that the classical ideal of
an objective description of nature is no longer valid. The
Cartestan partition between the [ and the world, between the
observer and the observed, cannot be made when dealing
with atomic maiter. In atomic physics we can never speak
about nature without, at the same time, speaking about our-
selves. {Callicott 1985: 272)

The implication, for Callicott and Capra, is that the
observer and observed are intimately connected—thus, the
world is, at its most fundamental level, an undifferentiated
"one.” Callicott then combines this "oneness,” implied by
physics (and complemented by ecology) with the historically
normative ¢laim that the ego is intrinsically valuable to get to his
principle of "axiological complementarity.” In effect, the princi-
ple says that if we are no longer able to affirm the existence of
entities as wholly discrete from ourselves, and thus are unable to
distinctly separate ourseives from the environment, then any
value which is given to oneself is thereby also given to the nat-
ural world.

Sound [arfetched? Robert Clifton and Marilyn Regehr
describe Capra’ claims about the metaphysical implications of
guantum physics in even harsher terms. In the course of reveal-
ing the misconception in the same quote that Callicott uses to
support his principle (above), Clifton and Regehr quote from
Niels Bohr, father of the Copenhagen Interpretation;

The notion of complementarity does in no way involve a
departure from our position as detached observers of
nature...the essentially new feature in the analysis of quantum
phenomena is the introduction of a fundamental distinction
between the measuring apparatus and the objects under
investigation... {Clifton and Regehr 1990: 87)

The paradoxes encountered in centain experiments with sub-
atomic phenomena do not, then, imply a subversion of the
Canesian paradigm. The fundamental assumptions of modem
science remain intact.

Indeed, there is little consensus among quantum physi-
cists regarding the metaphysical implications of the quantum
paradoxes. Some do argue that the paradoxes imply an idealism

inconsistent with classical physics and the Cartesian dualism,
but this position is hardly paradigmatic, as Callicott claims.
Albert Einstein, a significant contributor to early quantum
mechanics, never relinquished faith in a deterministic mode! of
ultimate reality. (March 1978: 234) And although his beliel
remained, until his death, based on little more than faith, it is
neveriheless a faith still held among physicists today. David
Bohm, for example, is one of the better known proponents of a
“nidden-variable™ theory for quantum mechanics, which is “real-
istic in the sense that it postuiates an objective external world
that has entities which possess properties...” (Clifton and Regehr
1990: 79) This hidden-variable theory assumes, in effect, that
there is some as yet undetected factor which, if revealed, would
cxplain subatomic phenomena in accordance with classical
physics.

Clearly, there is not so much consensus among quan-
tum physicists as Callicott would like us to believe. Regardless
of whether adherence to a realist interpretation of reality is
based on mere faith, the essential point here is that this faith yet
abounds. As for the stubborn paradoxes of quantum mechan-
ics, Robert March predicts that these will become less problem-
atic in the future:

...time has a way of transforming the bizarre inte the familiar,
in sctence as well as inart. New generations of physicists
have emerged, comfortable with the dualities of the quantum
theary. Many suspect that the hidden message is not atl that
deep. It is simply that we should never have expected words
born in the familiar world readily accessible to our senses,
such as particle and wave, to perfectly describe the micro-
cosm. The electron 1s what it is, and il the words we use to
describe it seems full of paradox, so much tite worsz for those
words, (March 1978: 235)

Callicott’s representation of the “New
Ecology™ is also subject to debate.
Alan Wittbecker shows this in his
recent article, “Metaphysical
Implications from Physics and Ecology.” Witbecker starts ofl by
showing that the New Ecology, being quantitative and reduc-
tionistic, “rejects the ecosystem model that Callicott places at the
center of his argument.” (276} 1t is rather the old “ecology,” the
practical, prescientific knowledge of the interrelationships in the
natural world, that embodies the holistic principle essential to
Callicott’s value theory, Wittbecker notes that the tradition of
ecology to which Leopold and Naess adhere and from which
Callicots draws his arguments "belongs 1o the old tradition and
not to the modern science.” Callicott must mean this old tradi-
tion of ecology when he states that the New Ecology and New
Physics are “conceptually complementary and convergent.”
(Caillicott 1986:; 307)

This rather superficial misrepresentation notwithstand-
ing, Callicott further opens himself to attack in his characteriza-
tion of ecology as implying an organic or holistic conception of
reality. Callicott asserts that ecology, like quantum physics,
implies a conception of reality in which the distinclion between
subject and object is blurred. An ecological description of the
natural environment, he says (using Paul Shepards terms),
regards living organisms as "ontologically subordinate to ‘events’

A New Paradigm
for Ecology?
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and/or *flow patterns’ and /or 'field patterns™ of energy.
(Callicott 1986: 309) Physical entities, then, are less discrete
objects than they are the sum of their relations. The implication
that Callicott draws for metaphysics is the same: the self, both
as body and mind (see Callicott 1986: 315) is seen 1o be coter-
minous with the total environment. Thus, in assuming one's
own intrinsic worth, value is thereby conferred on the environ-
ment. Again, by denying the existence of discrete subjects and
objects, he is attempts to overcome the fact-value dichotomy.

What Callicott is referring 1o here, according to
Wittbecker, are biological field theories derived from physics
and used 10 "account for the propenties of wholeness and direct-
edness” of certain natural systems. {(Wittbecker 1990: 277)
However, Wittbecker argues,

...relations are not prior to objects; they arise togeter...a speci-
men is more than the sum of its species’ relationships to an
environiment; it is an intenttonal being that, with other mem-
bers of the species, can create niches, as well as adapt 1o
them.

Witthecker notes that the Leopoldian tradition of ecology was
limited in its use of these field theories and has ultimately reject-

David Rothenberg
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ed them. In the remainder of his paper, Witibecker goes on o
show that thermodynamic principles from physics have liule
theoretical value for understanding entities or populations at the
macroscopic level. He also suggests that, although a number of
ecologists do use holistic concepts "to describe the organization-
al levels of hierarchical systems,” ecologists centainly do not
grant prior ontological status to the numerous relations between
wholes and parts in natural systems. Ecology clearly does not
imply the subordination of individual organisms to “patterns,
perturbations, or configurations” of energy, as Callicolt suggests,
(Callicott 1989: 310)

As Donald Worster points out in his book, Natures
Economy, mainstream ecology has rejected the holistic concepts
of the Leapoldian tradition fer three decades. He writes that, by
the 1960s, *...the metabioiogical, idealizing tendencies of
organicism [i.e. holism| had been firmly exorcised...” from most
professional circles. He notes, however, that the moral emphasis
of organicism, with its focus on the interdependence or oneness
of all things, remained as an undercurrent among amateur natu-
ralists and conservationists, despite its divorce from mainstream
ecology. He writes, "As long as ecology was kept in lay hands, it
could continue to teach the gospel of organic community,
whether or not this was subject to empirical validation™ (335).
Thus, Callicott’s pursuit of moral naturalism can be seen as the
latest manifestation of this trend, begun as early as the Filties,
Worster, however, challenges a fundamental premise of these
“inoral naturalists.” It is not the case, he states, that the interde-
pendent nature of reality suggests a new ethical theory. Rather,
the perceived need for an environmental ethic

demands...a different perception of nature and a differenz
kind of sclence. Thus the appeal based on scientilic evidence
follows rather than precedes the conviction of rightness, and
the ultimate source of the moral impulse remains hidden in
the human heart. (336}

Clearly, the notion of the “oneness™
of the universe is not necessarily
implied either by the science of
physics or ecology. Without this
grounding in natural science, Callicott cannot justify his princi-
ple of axiological complementarity as a means 1o solving the
problem of intrinsic value for nature. However, in places
Callicott suggests that his theory is something more than an
abstract philosophical treatise. To be sure, Callicott never explic-
itly states this. Yet, he occasionally implies that quantum
physics and ecology might one day initiate a change in our per-
ception of the natural world and our place in it. I hesitate to
suggest that Callicott means that sometime in the future we will
actually experience a change in consciousness in which we per-
ceive ourselves and nature as an integrated whole, yet given
whal he claims {as well as what he does not claim), this seems to
be the most plausible interpretation. In his 1986 article, “The
Metaphysical Implications of Ecology,” he relates a particular
experience he had along the banks of the Mississippi River. The
implications of his ecological training came to him in a {lash,
and he realized that the river was, in some sénse, a part of him-
sell. The polluted river caused hiin “a palpable pain™ that was
“not distinctly located in any of |his] extremities, nor was it like
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a headache or nausea,” (315) He implies that his scientific
knowledge of ecology brought about this revelation of con-
sciousness in which his circle of values expanded to include the
Mississippt and, presumably, the total environment.

If Callicott is indeed suggesting that such an expansion
of our consciousness is imminent, then the general idea behind
his theory of axiological complementarity is nothing new. His
theory can be seen as an answer to Christopher Stone’s call for a
new theory or myth that would “fit our growing body of knowi-
edge of geophysics, biology, and the cosmes.” (Van de Veer and
Pierce 1986:92) First published in 1974, Stones article,
“Should Trees Have Standing?” included an appeal [or a theory
or myth that would offer a “radical new conception of man’s
relationship to the rest of nature” amounting to a change in our
consciousness of the natural world. Such a change, he suggests,
would involve the development of a sense of oneness with the
universe, Mankind would be seen as a mere part in a complex
and ordered system, rather than its most advanced and signifi-
cant member, What is crucial for such a change in conscious-
ness, Stone believes, is that the individual relinquish her or his
“sense of separateness and specialness in the universe.” (§2)
Although such a new theory would acknowledge or incorporate
scientific knowledge of the universe, it would be “felt as well as
inteflectualized .”

Is Callicou’s “axiological complementarity” meant as a
response to this appeal? His narrative of the Mississippi river
experience seems 10 suggest that it is. However, in the same
article, he includes an important disclaimer. Callicott asserts,
apparently in contradiction to his prior statements, that “"the
multiplicity of particles and living organisms, at either level of
organization, retain, ultimately, their peculiar, if ephemeral char-
acters and identities,” {Callicott 1986: 313) Bu, if physics and
ecology imply this metaphysical view of reality as ultimately
differentiated, then it is unclear how his principle of axiclogical
complementarity will work, no matter how interconnected these
discrete entities are shown to be, Callicott does seem to ¢lear up
the issue, although his claims seriously weaken his theory. Later
in the article, he writes, “As one moves, in imagination, out-
wardly from the core of one’s organism, it is impossible to find a
clear demarcation between onesclf and one’s environment.”
(Callicott 1986: 313) The key phrase here is “in imagination.”
Clearly, Callicott is claiming that physics and ecology have the
power to change our thinking about cur place in the environ-
ment. Yet the change he envisions is here expressed only as a
change in cur rational, intellectual thought about the environ-
ment. He explicitly leaves out any mention of any experiential
change, or a change in the non-rational, non-intellectual feelings
toward, or perceptions of, the natural world. Rather, his line of
argumentation is in the tradition of Leopolds “The Land Ethic.”
Leopold suggests that scientific, ecological knowledge of the
environment would be a panacea for the present deficiency in
our values for the natural world. What appears to be the unspo-
ken premise of Callicott’s argument, and what [ would like to
take issue with, is that in gaining this or any other body of for-
mal knowledge, one’s circle of values will necessarily expand 1o
include the total environment.

I am not suggesting that ecological training in the tradi-
tion of Leopold—what some call holism or organicism—is of no
use whatsoever in teaching individuals to value the natural
world. On the contrary, such knowledge is necessary for the

formation of a set of moral principles to guide human actjon.
We need 10 know that exterminating large predators in a given
area will have consequences for many other arganisms in that
system. 1am asserting only that knowledge of interrelationships
in a system, or an understanding of the quantum paradoxes, is
not sufficient to compel the individual 1o actively accept a new
sel of values. These sciences do not, 1 have shown, consistently
suggest a holistic conception of ultimate reality. And even il
they did, such a conception would remain on an intellectual
level—it would not be experienced or felt. Alan Watts, in his
prefatory essay to D.T. Suzuki’s book, Mahayana Buddhism, artic-
ulates this notion quite well, He writes,

...Western philosophy and science have arrived at theoretical
points of view remarkably close to those of Mahayana
Buddhism. But for the most part those viewpouwnts remain
theoretical: there is no actual and corresponding change in
the state of consciousness, and, as a result, the individual
knows things without feeling them. 1n other words, the sci-
entist of the 20th century knows in theory, from his study of
ecology and biology, that he is an organism-environment
field. Burin practice he feels subjectively as ([ he were still in
the L6th century, sensing himsell as an organism merely in
and confroniing his environment. He has never felt the new
identity which his theory suggests, and may even fear such an
experience as some form of pathological and “regressive”
mysticism. (xoov-xxvi)

Although he makes the same uncritical and inaccurate
remarks about the metaphysical implications of quantum
physics as do Callicott and Capra, his point is nevertheless well
taken, Clifton and Regehr make the same observation in object-
ing 0 Capra’s assertions quoted above: *...the physicist is far
from experiencing the universe as a whole; rather, he or she
finds certain terms in quantum mechanics referring 1o how
(inanimately or otherwise) properties of a system come to be
known."” (87) Thus, even il physics or ecology did imply the
“oneness” of Lhe universe, this notion would at most be only
logically and rationally conceived. Such a notion might plausi-
bly complete Callicott’s axiological complementarity as a philo-
sophical argument, but is would have little import for the actual
experence of intimacy with wild nature. Just such an experi-
ence of oneness or intimacy is essential il individuals are 10 con-
sider the natural world as part of themselves. Only a theory that
is “felt as well as intellectualized” would have influence on the
way in which we vajue our environment.

Before 1 suggest a way in which Callicott’s principle of
axiological complementarity might be salvaged, I must confront
one [inal assertion that he makes, In a recent article in the jour-
nal Environmental Ethics, Callicott explains how physics (and,
presumably, ecology) will influence us in the future. *..1 mean
to suggest,” he writes, “that the new physics might in the future
play an architectonic role in our global thinking about nature
(and human society), just as the old physics did in the past...”
To support this claim, he notes that the mechanistic Newtonian
paradigm in physics provided the conceptual analogue for the
atomistic social theories of Thomas Hobbes and John Locke.
Likewise, he calls Adam Smith the "Robert Boyle of the social
sciences” (141), asserting that his theory of political economy
was inspired by Boyle’s gas laws, Callicott suggests that the con-
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temporary revolution he sees in physics provides a new para-
digm that will inspire a value theory more in line with an envi-
ronmental ethic informed by ecology.

His argument here further reveals the basic problem
that [ poirted out above. Even if new value theories conceptual-
ly analogous to the new physics are forthcoming, it is sull not
evident how rational philasophical discourse will cause the
expansion of consciousness that alone could induce us to value
our environment as we do ourselves. While physics may be
related historically to sccial thought, it is doubtful whether the
science holds such sway in determining the manner of perceiv-
ing or experiencing the natural world in the individual.
Moreover, Callicott is perhaps overambitious in asserting that
metaphysical implications of physics bear a direct and causal
relation to these other modes of thought. Whether Hobbes and
Locke were so singly influenced by the Newtonian paradigm in
physics is at least debatable.

Callicout has sought justification for
his theory in the natural sciences
because they are seen as fundamental
to the Western world view. These
sciences unite the Western world under the same conceprual
framework. Thus, if physics and ecology imply a metaphysical
shilt from Cartesian dualism to “holism™ or “organicism,” then it
is a shift that is shared by all those cultures that adhere 10 the
Western world view. However, | have shown that our modern
scientific world view has not been overturned. Callicott cannot
ground his principle, as a philosophical argument for value in
nature, in physics and ecolegy. Nor is there much hope that the
thearetical models used in these sciences to describe the world
can effect the kind of change in consciousness that Stone calls
for, and which alone would initiate a “revaluation” of our values.
These models are only theoretical—the woild is not actually
experienced, even by scientists, as an integrated whole.

No doubt, there is something about Callicott’s value
theory that rings true. Indeed, it is eminently plausible that
such experiences of “oneness” as he describes do occur. An
experience of my own offers both proof and an example. Last
January | visited my parents in Green Bay, Wisconsin, where
they live on the Fox River. Nostalgia and cabin fever compelled
me out into the icy air and sharp wind to walk along the bank of
the river where [ had spent much time as a child. Crunching
along in the snow, [ startled a group of a dozen mourming doves
which were huddling together in the frozen reeds to escape the
wind. They rose and scattered in a chorus of whistles. 1
thought little of it, and continued on my way. Just a few
momenis later, a blast of wind hit the trees, bringing the sound
of a human voice to my ears. Purely out of reflex, [ swung my
head around to the barren snowscape behind me, and was sur-
prised to find no one there. Tt was then, in a flash of insight,
that I realized my connection to nature in a way | never had
before. My animal sell had turned me around at the sound of a
voice, just as the doves had risen at the sound of my boots in
the snow. My rational, thinking sell had only later sought to
provide an explanation for the sound. Isaw that my reasoning
mind is only a small part of what [ consider 1o be “me." 1 real-
ized that a great part of “me” is woven into the rich fabric of life
which unites the mourning dove and all other beings. This was
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certainly not a great religious revelation, but it was a realization
beyond rational thought—an experience deepened by emotion.

There can be no argument against my experience along
the Fox—it was wholly subjective and personal in nature. This
fact, however, does not make it any less real. Why, then,
should we not ground Callicott’s value theory in the experience
of inimacy or "oneness” with nature?

1 suggest that Callicott’s theory, both as an argument for
value in nature and as an answer to Stone's appeal, can be
grounded in what Thoreau called “sympathy” with nature. In
his essay, “Natural History of Massachusetts,” he writes,

The true man of science will know nature better by his finer
organization; he will smell, taste, see, hear, feel, better than
other men. His will be a deeper and finer experience. We do
not learn by inference and deduction and the application of
mathematics to philosephy, bur by direct intercourse and
sympathy. It is with science as with ethics—we cannot know
truth by contrivance and methed...(56)

The intimacy with nature of which Thoreau speaks is not the
kind that can be learned in the laboratory or classroom. ltisa
sensibility that is beyond the theoretical constructs of formal sci-
ence. Thoreau continues, *...the Baconian is as false as any other,
and with all the helps of machinery and the ants, the most scien-
tific will still be the healthiest and the friendliest man, and pos-
sess a more perfect Indian wisdom.”

Thus, sympathy with nature transcends cultures at an
even deeper level than the conceptual framework of the modern
scientific world view, Based in experience, it is a sense of inti-
macy with, and belonging in, the natural order. Sympathy is the
most direct, immediate, and authentic perception of nature.
And, as Thoreau writes in "“Walking,” this communion with the
greater order of the universe is the ultimate human experience:

The highest we can atain 1o is not Knowledge, but Sympathy
with Intelligence. | do not know that this higher knowledge
armounts to anything more definite than a novel and grand
surprise on a sudden revelation of the insufficiency of all that
we cailed Knowledge before,—a discovery that there are
more things in heaven and earth than are dreamed of in our
philesophy. it is the light up of the mist by the sun. Man
cannot know in any higher sense than this,

For Thoreau, the internal and external become one in
an interaction that is unmediated by human concepts. The
“oneness” he implies is not a scientific fact, it is an experienced
reality. As Max Oelschlaeger says, Thoreau seeks the kind of
experience that “restores organic qualities and reintegrates
human consciousness with the cognizable world.” (139) The
experience of sympathy with natare is the only appropriate sub-
stitute for the notion of “oneness” that Callicott draws from
physics and ecology. It effectively completes his principle of axi-
ological complementarity. His argument thus becomes: 1)
humans are justified in granting value to themselves; but, 2)
humans are one with the natural world in the experience of
sympathy with nature; therefore, 3) humans are justified in
granting value to their environments. This argument, like
Callicott’s, escapes the traditionally problematic fact-value
dichotomy by rejecting Cartesian dualism. We can thus justily



granting value to the environment. Value is actualized upon
interaction with a conscious mind.

The type of experience that Thoreau
describes has often been related 1o his
exposure to Hindu religious doctrine.
Umesh Patri suggests that, “His kin-
ship with all objects of nature made him a kind of Vedantin who
had no separate identity outside the world of nature.” (129)
Patri even suggests that Thoreau experienced enlightenment.
Whether or not this is true, Thoreau’s emphasis on experience
nevertheless corresponds to the practice of meditation, which is
central to most of the religious sects of the Far East. Indeed,
Eastern religions have long been viewed as a valuable conceptu-
al resource for the West in the search for alternative conceptions
of the man-nature relationship. As early as 1972, Hwa Yol Jung
called for the “cultivation of the aesthetic and reverential sensi-
bility toward nature” in the tradition of Zen Buddhism as a solu-
tion to the envirenmental crises that have resulted from the
dualistic Western world view. Thoreau’s notion of sympathy can
be seen as an integration of Eastern doctrine with Western cul-
ture. As such, it is perfectly suited 10 satisfy Stone’s appeal for a
new theory or myth for the West. The experience of sympathy
with nature implies a new conception of the relation of
humankind to nature. It implies a change in consciousness that
secks to escape the Western conceptual framework, and to expe-
rience nature without mediation by concepts or language.

Thoreaun and
Eastern Religion

The notion of sympathy with nature
need not, however, be understood
only as an enlightenment-like experi-
ence that can be attained only
through strict discipline and training. Sympathy with nature is
a wider experience than that which is achieved through siudy
and meditation, It is rather a feeling one has for the natural
environment with which one has interacted and now interacts.
1t is the sense, beginning in childhood, of being rooted in the
land. I first experienced sympathy with nature among the trees
and bugs of my own backyard. Indeed, its subsequent conver-
sion to a parking lot has caused me a painful and personal sense
of loss, Itisasif [ had lost a part of myself.

Individuals can actively seek the experience of sympa-
thy with nature. The essential ingredient, of course, is frequent
and/or prolonged personal contact with the natural world. This

Sympathy with
Nature

can perhaps be achieved as easily in a city park as in the deepest
wilderness. The only obstacle to this "new myth™ for the West,
as far as [ can see, is our enduring faith in reason, or rather our
unwillingness to relinquish it. We cannot rely on mere scientific
fact to change our feelings and values [or the natural world. If,
however, we can at least begin to acknowledge, and eventually
to cultivate the sense of intimacy in our experience of nature,
then we are well on the way to establishing a new relationship
between humans and the environment that is beneficial 1o all
the organisms of the earth.
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The Amazing Pencil Factory of Henry David Thoreau

Don Lago

stars, revealing, like a hole through the earth, that the

silhouetted woods were but a thin line amidst infinity. As
the sun and a breeze arose, Walden became a blue sky bearing
clouds and trees and birds, where waves of sparkles blew across.

As the quiet sounds of morning were obliterated by the
rumble of the Boston train, Walden became something else. To
one marn looking out the train windows at the water fleeting
past, Walden was a mass of cubes and a column of numbers. He
saw Walden Pond being stacked in a railroad car and a ware-
house and a ship, off to the iceboxes of Boston and Savannah.
He counted the cubes and the profit per cube, and he decided
that Walden Pond had value.

Across the |ake from the railroad track, another man
looked out at the water. He too saw value in Walden Pond. This
value could not be counted in cubes, or even in stars echoing
from the night sky, but was the same as that derived from the
perpetually asked and perpetually unanswered question of the
worth of being alive.

He sat and allowed the flowing sparkles 1o flow into
him, to dwell in him more lastingly than they could on the lake,
to leave him at least subtly charged by their beauty, to let their
beauty and not the clamorous rush of trains define his spirit.

“A lake,” he would write, “is the landscape’s most beau-
tiful and expressive feature. It is eanth’s eye; looking into which
the beholder measures the depth of his own nature. The fluvial
trees next to the shore are the slender eyelashes which fringe it,
and the wooded hills and cliffs around are its overhanging
brows,”

Alfter a few hours, Henry set out for town. As he
walked he socialized with trees and flowers and birds and the
sky itself. When he reached his parents” house, his mother greet-
ed him and prepared him a lunch of roast beef and apple pie.
I'm nat going to mention this, thought Henry as he sat down at the
table. In my book about living in the woods, I'm not going to mention
all the times I went to my parents’ for lunch.

3 LL NIGHT LONG, WAILDEN POND WAS A SKY GLOWING WITH

After lunch, Henry went into the workroom. He sat down at
a table piled with tools and supplies. there were saws, vices,
drills, and files. There were jars of glue and paint and graphite
powder. There were stacks of wood, some of it raw and some of
it neatly cut and rounded. The table and floor were littered with
woeed scraps, saw dust, and graphite dust. And there were boxes
of the finished product: pencils, the Thoreau famiiy business.

As Henry set to work, did he think about how his
products would be used? Some of his pencils might be bought
by scheals and used to learn the words of great philesophers
and writers. Yet some would be bought by businesses and used
to calculate the value per cubic foot of Walden Pond. Some pen-
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cils might be bought by Boston sailing fleets and carried to
Africa, where they would be vsed to tally the value of the lines
of chained black men and women being prodded up the gang-
lank.
P Would Henry, as he walked back to Walden Pond this
evening, hearing in his pocket the clink of coins, feel contami-
nated by the society he had sought 1o escape, a scciety that mea-
sured in coins the value of everything, even the value of human
freedomn and human lives? “Whenever a man goes,” he would
write, “men will pursue and paw him with their dinty institu-
tions.”

To most pecple, the making of pencils might seem too
innocent an act to require moral qualms, yet Henry was a man
who thought in principles. Today he had chosen to sell part of
his life in the same marketplace where slaves were exchanged.
Pencil making, too, he would not mention in his book about life
in the woods.

As he worked wood into pencil shape, perhaps Henry
thought of how he had shaped weood into the form of his cabin.
Henry had moved to Walden Pond to Jive with as few matenal
needs as possible. though in a hundred years Henry would
become one of the patron saints of environmentalism, he did
not move to Walden our of concern for Earth's limited resources,
Like most Americans in the mid-ninetieth century, with a vast
frontier still unexplored, Henry seems never to have imagined
that humans could fill up and use up the entire Earth. Henry
moved to Walden out of concern for the limited resources of a
human life,

He did not want to come to his time to die, and discov-
er that he had not lived. It was mainly a question of refusing to
have ones life consumed so one could consume and possess
unnecessary things. It was mainly a question of gaining from the
world a living that would not distort one’ valuing of the world.
Henry had decided that to panticipate in a society with cynical
values was to be corrupted by cynicism. He did not want to gaze
at a tree and see only five thousand pencils waiting to be cut out
and sold for a penny apiece. He wanted to see the tree’s own
presence, life and beauty. He wanted to stand still long enough
for the simple presence of the universe to resound in him. He
wanted enough time and attention for the stars, clouds, lakes,
trees, animals, and birds to disclose t1o him whatever beauty or
wisdom they contained. From the nature whose nourishment of
beauty he sought, he also set out to seek his livetihood, directly,
unmediated by society, in hopes that his livelihood too would be
sanctified with natures beauty,

th he had to survive. People had to survive. For himself,
making pencils was only an occasional source of incidental
money. For his parents and siblings, it was the daily cost of sur-



vival. How sad that to maintain lile, people had 10 give up so
much living to do such odd things. No, in his book he would
not mention pencil making, [or it seemed an admission that his
ideal life in the woods wasn't really possible, and though he
might quietly admit this to himsell, the ideal was too beautilul
and important to spoif with the truth.

Yet he had discovered another truth, that he could take
coins [rom socicty without society taking from him his percep-
tion of the world, As the sun rose over Walden Pond, as the
morning train gave a timber merchant a glimpse and seen pen-
cils, and the only profit he had seen was that of watching as
closely as possible the stow How-
ing of light and shadow and
shades of color, which disclosed
the flowing of planets, suns, and
things still larger.

Not pencils in trees, but
trees in pencils was what Henry
was seeing. As he picked up a
picce of woed and fit it into a
vice, he saw in the woodgrain
the slow flowing of light and
shadow and shades of color
through the days and the sea-
sons and the years; he saw in the
exposed tree rings the morning
showers of spring, the warmm sun
of summer alternoons, the rain-
bow leaves of autumn, the cold
naked sleep of winter. He saw
formless earth and water flowing
into form, the slow, skillful
unfolding of structure and heau-
ty. He saw the lingering shadows
of birds and squirrels and full
maoon moths. He saw life surviv-
ing, each form surviving in a
way an unaccountable fate had
assigned to it, surviving to mani-
fest in Henry's eye, in an eye as
large and clear as Walden Pond,
the unaccountable value of being
alive.

Many months later,
Henry lay in his bed in his room
in his parent’s house, upstairs
from the pencil factory. On the
nightstand next to him flickered a candle, and next to the candle
was a pile of paper [illed with Henry’s handwriting, on top of
which lay a pencil.

He had left Walden Pond. He had seld his cabin to
Emerson’s gardener. He was living at his parents again, taking
long walks in the countryside, making pencils, and writing
Walden. Tt was strange to be writing a book extolling an ideal life
in nature when he had already giver: it up. Not that he has given
it up because it was a failure. He had given it up because he had
discovered it was not necessary. He could live in town and make
pencils and still preserve his vision.

Generations from now, peopie would read his book
and admire his courage to live as simply as possible, uncorrupt-

ed by socicly, immersed in nature. Yet perhaps there was a
greater courage and importance (o the task of living in a cynical
saciety without becoming cynical. By offering himself as a
model (ot living 100 ideal to be but a fantasy for his readers,
even if a [antasy earnestly pursued on weekends or vacations,
perhaps he also cast a tinge of implausibility onto the rest of his
ideal, his vision of the value of a lake in the woods. By idealizing
himself, he may have given too quick an excuse {or being dis-
missed by those who would assent that, realistically, after all, the
value of Walden Pond and woods can be measured in cubsic feet,
Perhaps a model more valuable than that of Thoreau of Walden
Pond is that of Henry of the
Pencil Factory.

Henry reached for his
papers and pencil. In the can-
dlelight he saw the woodgrain
of the pencil, the high tide mark
of a planetary cycle of light and
rain. He moved the pencil back
and forth upon the tree-trans-
formed paper, and onto the
paper the pencil melted like a
candle. Qut of his pencil flowed
what had been encapsulated
within it. The slow {lowing of
light and shadow and shades of
colot through the days and sea-
sons and years flowed out of his
pencil, and, through words,
became #tsell again. The morn-
ing showers of many springs fell
again. through only black, the
rainbow leaves of autumn lit up
the page with their colors. The
tormless earth and water reen-
acted their emergence into form
and beauty. Out of his pencil
flowed not just shadows, but a
singing, flying, crawling, lecling,
colorful swarm of life.

Through Henry's hand the
mute trees spoke of thetr
uritknown lives and declared
their value. The trees declared
themselves to be neither the
lumberyard of nor a hiding
place from a cynical society. The
trees declared 10 a cynical society the higher standard of respect
for all life in which it would be impassible to regard either trees
or humans as more merchandise. Through Henry’s eye, Walden
Pond stared like a giant eye irto the human heart, offering
humans a mirror in which they might glimpse in their own faces
the tide marks of flowing light and shadow and shades of calor
and planets and suns and things still larger.

Jory DeMarco

Don Lago also lives in a cabin in the woods, beneath the San Fruncisco
pealks near Flagstaff, Arizona (! wonder how often he gees home 10
mam for lunch?). He has published over forty essays, i places like
Astroromy, Farth, and Science Digest.
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A Weighty Sword

Jesse Wolf Hardin

“A finger pointing at the moon
is not the moon.”

—Zen Proverb

perfunctory habits half shed. He was neither what he

had been, nor was he yet made new. His change was
incomplete, awaiting the next phase of a life-long test. The old
identity, the old skin hung halfl way off, rolled up around his
head, making it difficult to see. Blinded by change, he could
find his way to refuge by following the rush and gurgle of the
poem. As she lit his stove for tea, Llyn watched him scoot
behind the folding table, {acing the heavy grey machine with a
bowed head before tearing at its keys—One had to hurry, before
the thoughts escaped like uncaged canaries into the great blue
beyond.

Refusing to use a computer, he worked on an antique
typewriter instead, with a steel body and an iron will. Without
the ability 1o "block and move" or “cut and paste,” one was
forced ta either complete a rough draft beforehand, or to trust
the flow of dancing words as they swamped the eight-and-a-half
by eleven stage. Trust in Spirit. His text was single-spaced,
leaving no room for “reading between the lines.” She smiled to
see that he wrote the same way he played chess—by looking
away from the board, by simply knowing which way the poem
would fly, which direction the water would take in running off
the sides of the rock.

If Abel was correct, there were cetain people who
made the decision, somewhere down the line, to protect them-
selves by feeling less, Abel, along with a growing number of
other special souls, had decided differemly. Why was it that
some people never backed off {rom engagement with sensation
and emotion, while those around them shut down? How, when
their siblings and peers were exposed Lo similar influences, did a
few stand out by how deeply they felt?

It could hur just to pick up the pen—a weighty sword
the writer feared would fail at its appointed task, fail to foil the
enemies of truth and Spirit, fail to cut through the bullshit on
both sides in time to salvage human and biological diversity, to
make clear the path. No words could fairly represent Abel’s feel-
ings, dense and quaking, viscous and vital. He could feel in his
bones the disappearance of wilderness and freedom, aspiring
love and mortal hours. He would grip the pen at the hilt, and
shake. The fear was that no one, not even those blessed by
unseen spirits, could wield the heavy sword with the necessary
speed.

3 BEL WAS LIKE THE BLACK-TAILED RATTLESNAKE [N MOLT, HIS

The pace of the clacking keys caused Lyn to tum
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around again, expecting to see smoke bitlowing out of the car-
riage. He was obviously driven. He seemed to write under
pressure, under the clock, under the gun. She flashed back on a
story about the actor, Eddy Foy, on a tour of the saloons and
theaters of the Old West. At one stop a drunk cowboy pulled 2
revolver out in the audience and pointed it at the trembling
comedian. “Make me laugh, or die.” In Abel’s case, it seemed 10
be "Get it down right, or perish.” He wasn writing to chroni-
cle the downfall of the insensitive System, but rather to help
precipitate it. And there was a time line, a deadline for copy: the
end of the Mayan calendar. Add to every other cause for angst,
the terror of finishing the poem that could change the industrial
human heart, the book that could initiate a voluntary human
cure, the year that Mother Nature put an end to such things as
the printing press.

“If [ was a real primitivist, ['d write by hand, with a
quill dipped in carbon black. Or on sheets of aspen bark with
my own blood.”

A tough standard.

Just as Uyn finished with the tea, she heard Abel wad
up the second page and toss it into the basket. He wasa firm
believer in the artists' and poets’ dictum, “when in doubt, leave
it out.” There was a difference between inspired writing and
cleverness, and a magician would know the difference all too
well.

Abel knew the full range of wordage, the glorious and
dismal extremes of the written word, because he read every-
thing. Abel was a print junkic, a compulsive reader of any
script coming within range of his hespectacled eyes. In the
world of herding words, clustered together passively in para-
graphs and on pages, Abel was a highly evolved predator.
Words tranquilly grazing on the sides of cereal boxes, could at
any minute expect the stalk, the quick rush and pounce result-
ing in their complete consumption. Unlike the lions of Africa,
able to bring down but one or two of a gathering antelope herd,
so efficient was the voracious reader that not a single “word-
abeast” escaped consumption. Not even the tiny stragglers at
the bottom, such as the address of the company that printed the
box. Not even the most wary lookouts posted at the top, like
the hyper-observant "Open this end.” He devoured the tawdry
newspapers from front to back, skin to bone, tearing out inter-
esting bites with the canines of his mind, grinding up its slanted
facts with mental molars, digesting the scant content in search
of substance and nutrition.

He gobbled the fine print on the vial of Dr. Bronners
peppermint soap. Once used by only the kinkiest countercul-
ture types (*C'mon, man, you can even brush you teeth with
it!"), it became in the seventies the hit of the “green consumer”
and “yuppie” alike—the veritable Birkenstock of detergents, not



10 mention a paragon of eclectic aphorisms. Every centimeter of
space on its fabel was crammed with a bizarre amalgam of fact
and fancy. It read as if a column of occult Christianity had
jumped the fence to impregnate their neighbor “Dear Abbey.”
He studied its gospel white he washed the sacred dishes, recited
its fiturgy of purification as he reccived the blessings of his blue-
tifed shower.

Passing billboards along the highway, Abel read every
one, and remembered them to the point of being able 10 quote
the rhetoric 1o the letter. “Check your fuel gauge! 3 miles, Juan
Tabo Exit, Diesel, LeciricCar Recharging, Ciean Rest Rooms-—-
Dandy’s Handy Station.” “T Sue Drunk Drivers!, Call 273-2323,
Rob Nod, Attorney At Law." “Vote Rodriguez For Sherift, lts
Time For A Change!” Abel could recite the daily horoscopes for
astrological signs other than his own, the day’s percentage drop
on the New York exchange for stocks he had no investment in,
and the latest delensive remark by a Japanese trade specialist on
the inefficiency of American business managers.

He separated out each relevant point, looking at them
from every conceivable perspective, every angle. Was it empiri-
cally true, measured by scientific standards? How would it be
perceived by the target audience? To the American businessmen
in question? To the cynical European community, envious
Brazilian capitalists, bemused Fiji islanders? What were the cal-
culable consequences they expected their remarks to proveke?
What slant did the editor put on it, as seen in the placement of
the story, the type size, use of patronizing quotation marks, and
the exact wording of the headline? How might the skill level of
the Japanese/American translator, or his/her personal bias affect
the quote? What was left out of the story? Was the remark
made by the head of a successful or failing enterprise? What
interests was he invested in, or indentured 10? Was it madetoa

pushy American reporter, or at a closed-door party {or saki-
swizzling steckholders? And whar else did he say? Abel fed on
words in order to understand the minds of the audience, as well
as the intellects of the writers. Abel was a reader, and knew
what readers wanted.

A “happy ending.”

Somecne else said the real human story was wrilten in
body fluids on the sheets, alter giving birth 1o thankless chil-
dren. Abel wondered if anyone would subscribe to the “Journal
of Reality,” and if they would pull issues of Voluntary Feonomic
Contraction, Population Reduction Quarlerly, or The New
Primitivism cfl the bookshelves of tife. He knew a perceniage of
people avoided any conscious admission, thought, nagging intu-
ition, activity, music, or book that challenged the almost univer-
sally accepted doctrine of more—the beliel that there would
always be more food, more energy, more jobs, more toys, more
solutions to any and all problems vexing adaptable humanity.

Abel wondered if anyone would stand in line for the
premier of Truth, if not for the existence of well-lit emergency
exils at the back of the theater. He was uncomiortable writing a
book of truths that left an open door for readers 10 escape
through, a door of denial, a way for them to continue believing
the onus lay with the “other guy,” not them. [t was too easy to
let the reader think it was all about another race, a diflerent
place, a separate reality, the mistakes and travails ol a time past
or as yet 10 come—acts for which they held no responsibility,
scenes that affected other people’s offspring, not theirs. Abel
respected his readers too much 1o let them off the hook. He
couldnt make the standard broad, democratic exemptions.
There could be no “happy endings” in anything the magician
wrote. Thanks to Gaia, thanks to Llyn, there would be lots of
happiness, but there could be no end.

Evan Canlor
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The proof of humanity’s purpase, spiritual or evalu-
tionary, could be found in its music, carved into woed and rock,
recorded in locked diaries, and printed in bocks. Children’ sto-
ries that took thousands of children on walks through the
enchanted woods, that taught them to hang on to their delight-
ful sense of wonder, their joy in simply being alive. Women's
texts that held their hands and stroked their hair, books that lis-
tened in tum, words that gave them the strength to heal and go
on. Books that bolstered the courage of the downtrodden and
caused them to rise up, angry and proud. Books that made an
old man laugh again.

Abel chucided 1o himself, his mind stepping back Lo
watch the words pass through, as entertained by thermn as any
first reading of new ideas.

Llyn held both the steaming cups, absorbing the
changing features on the face of the man she had come 10 love.
She too felt the calling to write, but knew she had to live each
experience before she could authentically portray it to others. 1f
meaning was the first function of writing, then experience was
the first quality. A good life was the prerequisite for a good
story. Llyn came to Nature for that very purpese, among oth-
ers— to experience the textAexture of the land. tand as litera-
ture. The fountainhead, the source.

Abel stopped and looked up over his wire rimmed
glasses, feeling hypocritical for expounding on wildness while
indoors, on an albeit primitive machine.

“I'm trying pontificate them into yodeling,” he said,
receiving his tea most graciously.

“You should write that down,” she said, laughing, "It
would make a good [ead-in."

Why did everything needed to be written down, every
avian word caught and put back in its birdhouse? Language
could lead to a more directly experienced reality, or to abstrac-
tion, categorization and alienatton. Like all paths, language led
in two opposite directions.
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Words, like sand paintings, were at the mercy of the
winds. Books, even on laser disks, were destined to deteriorate
back into the launching pad of silence. What lasted was the
vital truth of life, which outlived both human understanding,
and misunderstanding,

No description of it was ever comph:te, no picture
could show all sides of it, ne painting could fully capture its
inner essence. The finest songs about it remained unfinished,
incomplete sentences lost in exchanges across a future teibal fire
The next beat of the complex rhythm was 1o be played out just
beyond the range of acculturated ears, It could be alluded to,
and one could compose poems that knew 1o look the way of the
current, but long before the scribe first wet a pen, and long alter
the artists honest lacquers had cracked with rot, the truth of life
remained. [t was what was, when the descriptions finally
stopped. Tt was what sounded when one was quiet. The truth
of life resided within everyone, with ar without their recogni-
tion, and it could exist undiminished without them. But still
the words kept coming, and coming, until Llyn’s cool fingentips
touched his feverish brow.

Instantly there were no thoughts, the mental field emp-
tied of inhabitants until only a wistful breeze made its presence
known. No words. No concepts, No clothes on their bodies.
No adobe walls around them. No [ractious neighbors tending
dogs and jobs, grudges and vehicles. No city at all. No civiliza-
tion. No measure of the passage of time, there in the eternity of
a single touch.

Jesse Wolf Hardin is an animate speaker on spirtual ecology and pri-
mal worldviews, author of Full Circle: A Song of Ecology & Earthen
Spirituality {Llewellyn). This story ts an excerpt from a novel in
progress, The Kokopelli Seed. Weoll can be reached through the magazine
of ecos)plrir.ua]uy, Talking Leaves (1430 Willamerte #367, Eugene, OR
97401),



Looking for Home

Bioregionalism and the Reinhabitation of America

Dwight Barry

If you don’t know where you are, you don’t know
who you are.

—Wallace Stegner

WALKED DOWN MY STREET TODAY ON THE WAY TO THE BLS 5TOP;

an ordinary street in an ordinary suburb of an ordinary col-

lege town. Rows of duplexes line each side of the road,
varying in size, shape, paint jobs, and floor plans. These two
family houses all are different enough to be almost individual,
but these differences are largely subtle ones: the window
arrangements, the door placements, the color of the building,
the cars in the driveways, the locations of easy chairs, televi-
sions, family portraits, couches, and bookeases. A few medium
size cak trees dot the lawns of my street,

1 know none of my neighbers; 1 rarely see any of my
fellow residents talking with one another. Even though we
share a commaon space, we are all strangers, As a result, I find
myself in the ironic pasition of not feeling comfortable living in
my own house, much less my own neighborhood. We are alien-
ated from each other because, somehow, we are not connected
to the larger place in which we live; perhaps we are uncomfort-
able because we do not expect 10 stay. We have no sense of cur
place—we have houses, but we have no homes.

The human and environmentaj crises of today’s world
are largely a factor of this lack of a sense of place. We have lost
our sense of place primarily because we have little concept of
our vital ties to the non-human world: we do not really know the
completeness of our immersion in the processes and interactions
that characterize the natural world, We can begin to recover our
sense of place by trying to understand our local environments,
which will perhaps lead to a more meaningful connection
between ourselves and the places where we live. By the same
token, if we can find our place and root ourselves there, we can
learn more about the ecological processes of our locales, and
therefore feel our sense of place more deeply.

The traditional view of an American history of frontier
and expansion, still illustrated in the current wanderlust of a
mobile and largely rootless people, has converted a once integrai
landscape into train stops and gas staticns as we go on in our
ways 10 somewhere else. [n contrast, we Americans today nave
the ahifity to reinhabit the land; finding a place, feeling its air,
living its seasons, and coming 1o knaw its connections to other
places. This practice of reinhabitation—our third (and perhaps
last) chance at living on this continent—is known as bioregional-
ism.

The environmentally impoverished, placeless view of
itfe is a relatively recent occurrence in the human philosophical

enterprise. It largely began with the Cartesian worldview of the
mind as the primary and sole focus of existence—cogito, ergo
sum—which, in effect, views humans (because of our minds) as
the enly object in the universe that is worthy of consideration.
The rest of the world is nothing but a machine, operating some-
thing along the lines of a (Newtonian) clock: precise, orderly,
deterministic, and controilable. In modern times, we perpetuate
the human-nature djchotomy by believing ourselves to be apan
from the rest of nature, mere consumers in a world that is no
more than an actual and potential cornucopia ol resources for
our use,

The mechanistic paradigm loisted upon us hy the sci-
entific revolution of the Enlightenment was, interestingly
enough, both challenged and confirmed by the publication of
Darwin'’s The Origin of Species, and this dichotomy has existed
well into the present. Some continue to see nature as a
machine, and animals as nothing more than machines whose
sole purpose is to stay alive long enough to reproduce. Through
these views, the human-nature dichotomy persists in contempo-
rary society.

In contrast, some see evolution as a lesson in humility
for humanity. Human beings are, in the words of Aldo Leopold,
“only fellow-voyagers with ather creatures in the odyssey of evo-
lution.” Leopolds sentiment is important for the understanding
of this second view, and he continues by clarifying this initial
assertion. The poet Gary Snyder adds another imporiant evolu-
tionary perspective 10 the view expressed by eopold:

Two conditions—gravity and a tivabhie temperature range
between freezing and botling (of water]—have given us fluids
and flesh. The trees we climb and the ground we walk on
have given us five fingers and 1oes. The earth]... gave us far-
seeing cyes, the sireams and breezes gave us versatile tongues
and whorly ears. The land gave us stride, and the lake a dive.
The amazement gave us cur kind of mind.*

The reality that we are just now beginning to under-
stand is that nature is not as mechanical and hierarchical as we
once believed, and that we humans have developed just jike any
other organism has upon the earth, constrained by the same
forces as the rest of nature. We should be thankful for what we
have, says Snyder, "and take nature’s stricter lessons with some
grace.” Our belie! of separation from nature is as llusory as it is
dangerous, and ¢ {ive on the earth without destroying it—and
ourselves, in the process—will require a profound shilt in our
thought about how we fit in with the rest of nature.

[t is now weli known that the extent of our views and
beliefs aboul nature determine the role of our species in the
interactions with the rest of nature. Herein lies the explicit dan-
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ger of assuming a human-nature dichotomy as a worldview: by
acting as if our species is separate from the rest of nature, there
is an implicit assumption that our vital needs are not really the
same needs of the rest of nature. Of course, we ali need water,
food, rest, and so on, but by arbitrarily placing ourselves cutside
of nature we theoretically place ourselves outside of the con-
straints ol the non-human world as well. For example, the con-
cept of carrying capacity states that there are ecologicat limuts of
the total numbers of species and individuals that can live in a
sustainable fashion within a given area or environment. While
there are a great deal of scientific studies applying this concept
to other animals, there have been few attempts 0 seriously and
practically apply the concept to humanity, despite the clear indi-
cations that we are limited in much the same way as is any other
animal. The view of humans as apan from nature is dangerous,
because it ignores the processes and constraints upon which we
are vitally and essentially dependent.

The practical results of such a shilt in consciousness is
what Aldo Leopold calls a “land ethic,” which “changes the role
of Homo sapiens from conqueror of the land-community to plain
member and citizen of it. It implies respect for his fellow-mem-
bers, and also respect for the community as such,” Leopold
argues that the role of a conqueror—in relation to both fellow
humans and to the land—is ultimately self-defeating, “because it
is implicit in such a role that the conqueror knows, ex cathedra,
just what makes the community ¢clock tick, and just what and
who is valuable, and what and who is worthless, in community
life. lt always turns out that he knows neither, and this {s why
his conquests eventually defeat themselves.” When we acknow-
ledge that this assessment of human history is also valid for our
relationship with the rest of nature, our perception of nature
changes profoundly. We begin to want to know how 1o live
with the land, not against it; we learn to live sustainably. Living
bioregionally is the practical result of such a change in our per-
ceptions of nature.

What does it mean to identily with our tocation? A
possible meaning of a sense of place may be found by examining
the etymologies of bioregionalism, dwelling, and place. It should
be noted at the outset that a look at woid roots and etymologies
is not simply an academic exercise in determining the past
meanings of current words. 1t is this, of course, but at the same
time it is more. A study of the development of a word gives us a
feel for the importance of meaning in human life throughout
time. It is our language, after ail, that defines—literally—our
relationship with our world and our environment. By revealing
the ways in which our ancestors viewed their world through
language, we can more closely understand their relationship to
the world, and, at the same time, learn from the implicit wis-
dom of these past relationships, whether they may be mistakes
or triumphs.

The word bioregionalism first appeared sometime in the
197Cs in the work of Peter Berg and Raymond Dasmann. From
bioregion, the construction is a basic one, a compound of bio,
from the Greek bios, meaning life and that which is alive or sup-
poits life, and region, from the Latin regie, meaning boundary,
which is closely related to regere, to rule. The ancient meanings
of these roots can be seen, perhaps, in the same way they are
seen today; a bioregion is a bounded area consisting of a certain
type of life, or, more specifically, habitat type. Bioregions are
characterized by their interrelations; a habital is what it is
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because of the interrelations within a region and its immediate
vicinity: the weather, the landforms, the plants, the animals
{including humans), and so on. They rarely have distinct
boundaries, due to these interrelations, but the human mind has
often separated them from each other according to the particular
forms of life that characierize each particular area. A mountain-
ous area may give way to desert, which in turn may give way 10
prairie; all have distinct forms of life which inhabit a panicular
place to a much greater degree than anather, although there is
some overlap. Much like a watershed, there is a fair amount of
human canstructed houndary-marking, although the basic con-
cept of a life-zone (i.e., a bioregion) is well established in the
ecological literature, especially in biogeography. In other words,
there are more-or-less nonarbitrary criteria lor deciding where it
makes the most sense to “place” a boundary. This is neither
anti- or pro-human; the benefit of focusing on all of the life
forms (including humans) in a characterization of a bioregion is
that it should allow {or a more holistic understanding of natural
processes as well as the constraints and encouragements to
human living.

The refation of the Latin regere Lo regio adds a final
component Lo the meaning of region, which when combined
with Leopold’s image of humaniiy as only a “fellow-voyager” in
the evolutionary enterprise, leads to a view where “to rule” is
interpreted as the benign management of a region. Therefore,
bioregionalism is the living within and management of a particu-
lar area whose boundaries are based upon all of its inhabitants
and set by the natural processes that create and set the limita-
tions of living. This view, one may note, is direclly opposed to
the arbitrary political boundary decisions that characterize the
modern world.

The phiiosophy behind bioregionalism is based upon
the concept of dwelling in place. These two words are the keys
10 understanding the bioregional perspective; an examination of
the verb to dwell reveals a profound and largely unknown mean-
ing to our contemporary perspective, but it is in this lost mean-
ing that bioregionalism finds its philosophical heart. In his
essay “Building Dwelling Thinking,” the German philosopher
Martin Heidegger explores the various meanings and develop-
ment of dwelling, asking “What, then does Bauen, building,
mean?” He answers himsell: “The Old English and High
German word {or building, buan, means to dwell, This signifies:
to Temain, to stay in a place.... The old word bauen, which says
that man is insofar as he dwells, this word bauen however also
means at the same time to cherish and prozect, to preserve and
care for.! The importance of this examination is readily appar-
ent, Descanes’ “{ think, therefore [ am” has been modified in a
profound way: “ldwell, therefore T am.” By putting our being
and reason for existence back into nature by affirming that we
are because we dwell, we are better able 1o see our species’ rela-
tionship to the rest of the natural world, a view that is more
com patible with our recent understandings of the workings of
nature.

But the assessment is not quite finished, as Heidegger
gees on to demonstrate further etymological relationships that
expand and fesh out the concept of dwelling. The Old Saxon
wuon, the Gothic wunian, like the old word bauen, mean to
remain, Lo stay in a place. But the Gothic wunian says more dis-
tinctly how this remaining is experienced. Wunian means: to be
al peace, Lo be brought Lo peace, to remain in peace. The word



for peace, Friede, means the free, das Frye, and fry means: pre-
served from harm and danger, preserved from something, safe-
guarded. To free really means to spare. The sparing itsell con-
sists not only in the fact that we do not harm the one whom we
spare. Real sparing is something positive and takes place when
we leave something teforehand in its own nature, when we
return it specifically to its being . . . To dwell, 1o be set at peace,
mieans to remain at peace within the {ree, the preserve, the free
sphere that safeguards each thing in its nature. The fundamental
character of dwelling is in this sparing and preserving.

ol il

Terry DeMurca

In other words, dwelling assumes a practical philesophy
of live and let live. This isn a “hug-the-bunnies, kiss-the-ferns”
type of mentality, but is instead is a realization that the integrity
of a biological community—of which the dweller is a part of—is
dependent upon the connections that characterize a healthy
ecosystem, By living and letting live, which in practice allows
each individual species to live out its biotic and evolutionary
potential, a dweller preserves the ecological processes that per-
petuate the healthy function of the land. A hunter may still take
the deer for food and clothing—alter all, one must take the lives
of other organisms if one is to eat and survive {this is the “living”
part of the philosopny)-—but she or he does so with an eye to
the entire ecological framework (this is the “let live” pant of the
philosophy).

A sense of place rounds out the bioregional view of
dwelling. Place comes from the Latin word platea, which means
area, derived from the Greek platys, which means broad. Buth
of these words also carry a connotation of “street,” as well. So
place once meant something like a “broad area” that had a
human componem—in ancient times, a street—and currently
carries the meaning of (among other things) a location in which
something is. While the word place does not have the profound
impact of the etymology of the word dwelling, it still holds some
wisdom in our understanding of the word today in its relation to
bioregionalism, because, again, “our place is part of what we

are.” With a look back at the idea of dwelling, what is meant hy
place is: a location or area in which one dwells, a spiritual center,
a place for a feeling of groundedrness, a feeling of home, a safe
haven. This sense of place goes further than dwelling, however,
in that a sense of place comes largely from events and happen-
ings that give a place a special meaning in one’s consciousness, a
process that Wallace Stegner calls "cumulative association.” A
place is not a place, he says, "until things that have happened in
it are remembered in hustary..." Stegner is mostly concerned
with a place having some public history, some culiural associa-
non or monument that makes it a place,
such as, for example, a viewing of “the
quiet meadows and stone walls of
Gettysburg” that can give a person a pro-
found sense of the events that took place
there. However, a place can be a place in
the full sense of the word without having
such public associations; one always
remembers their childhood “hideout™ or
playground or neighborhood with a feel-
ing that goes beyond mere remembrance.

Coming to consciousness is a large
pan of this sense of place. 1grew upasa
“Navy brat,” a child whose family moved
often due to the military—and later, the
non-military career—obligations of his
father. 1 have never lived in the same
place for more than four years, until just
recently, and, correspondingly, my sense
of place has been profoundly affected. [
have a deep, heanfelt need for a home, a
center, a place of grounding in the world,
but at the same time { am invested with
an equal sense of wanderlust, perhaps
instilled by the rootlessness of my child-
hood. In spite of this wanderlust and growing up “rootless,” t
still have a personal sense of what it means 1w have a place.
From the years [ spent in Louisiana, | remember a small grove of
pine trees between my neighbor’s house and the church that |
always used to hide in as a child; the path behind Ms, Paulines
house which lead to the place where 1 could climb up onto her
garage, and then step over ento my own roof; the field across
the strect where my [rends and | would go to play [ootball.
Recalling these memories brings to mind far more than the
words that [ use 10 describe it; the memories are sensual,
endowed with deep personal meaning and feeling, connections
of sound and vision and touch. They have no public meaning,
but 1 still have a sense of this place that transcends mere memo-
ry or location, and this place is, therefore, in the fullest sense a
place. All of us have such memories—whether they be from
childhood, our adult years, or both—and {rom these thoughts
one can identify with the meaning of a sense of place.

So dwelling in place is the ultimate philosophical
meaning behind living bioregionally. Dwelling in place allows a
person a home and a spiritual center that is connected and
interrelated intimately with the ecclogical associations that char-
acterize a bioregion. One lives sustainably and meaningfuily; a
home can be maintained indefinitely because both personal san-
ity and environmental processes are implicitly preserved by
dwelling in place, and dwelling in place allows cne to have a full
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sense of who they are.

While the philosophical basis for bicregionalism has
been, 1 hope, made clear, there still remains the practical prob-
lern of answering the corresponding question, “what does it take
10 live bioregionally?” The architect Christian Norberg-Schultz
believes that “the environmeni only becomes a meaningful
milieu when it offers rich possibilities of identification” and that
“only when space becomes a system of meaning places, does it
become alive 1o us.” Growing up in one place and living there
throughout a person’ life is ane way in which such an associa-
tion can be made, but most Ameticans seem to want to icave the

erry DeMarco

homes in which they grew up, to forge their own path and iden-
tity, and to find their own place.

To further complicaie matters, many children grow up
as [ did, traveling and essentially rootless. A sense of place is
easy 10 find for a child, however, as children usually know more
about the area in which they live than adults. Children are
always exploring, looking, and experiencing the places where
they live; even though 1 moved olter, it did not take me long to
discover the “feel” of the places in which my family lived, and so
l—iike most children—found my sense of place quite easily.
Cnce we become adults, however, something changes, and we
gradually lose the ability to find our sense of place when we
move to a new locale. Perhaps we do not have the “time” to
explore and experience our new neighborhoods and regions.
Perhaps we no longer have the openness and frankness cf child-
hood that once allowed us to climb trees and fences, wade
through ponds, encounter our neighbors (human or not), meet
others easily, become [riends quickly, and otherwise experience
our place. Thus my current predicament arises—1 have a house
here in my suburban neighborhood, but | have no home. 1 have
no sense of the place in which { live, and [ believe that many
people—in my own neighborhoed, as well as all over this coun-
try—live in much the same state of mind that accompanies a
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lack of a place. Says Norberg-Schultz:

the loss of...[our] places makes up a less of “worid.” Medern
man thus becomes “worldiess,” and thus loses his own identi-
ty, as well as the sense of community and participation.
Existence is experienced as “meaningless,” and man becomes
“homeless™ because he does not any longer belong 1o a mean-
mgful totality. Moreover he becomes “careless,” since he does
not feel the urge to pratect and cultivate a world any more.*

Ironically, those of us without a place are alive, but we have no
real existence. Cur actions are character-
ized by a profound lack of a sense of our
vital connections to the rest of nature,
and we are therefore blind to the signifi-
cance of the damage we are incurring o
the planet. We do not dwell.

What could lead us to live in such a
manner that we can regain our sense of
place? We must begin 10 tive bioregional-
ly, to live in such a manner so that we
know the places and interactions that
characterize our locales. By getting to
know the environmentat aspects of our
region, we can acquire a deeper sense of
home, a deeper knowledge of what makes
our home and our existence what it is.
We can, in effect, reinhabit and become
native to our bioregions. So how can we
get to know our local environments?
Kirkpatrick Sale offers his vision of biore-
gionalism by pointing out that

the cructal and perhaps only and all-
encompassing task 1s to understand
place, the immediate specific place
where we live. The kinds of soils and rocks under our feet;
the source of the waters we drink; the meaning of the differ-
ent kinds of winds; the common nsects, birds, mammals,
plants, and trees; the particular cycles of the seasons; the
times o plant and harvest and forage—hese are the things
that are necessary to know.’

In a similar vein, the novelist Jim Doedge offers his view of biore-
gionalism as encompassing “a decentralized, self-determined
mode of social organization; a culture predicated upon biologi-
cal integrities and acting in respectful accord; and a society
which honors and abets the spiritual development of its mein-
bers.™ When one understands the basic ecological processes as
well as the human cultures, economies, and histories that char-
acteTize 4 region, one can act and live in a manner that is com-
patible with the ecological flow: going with the current, jiving
and letling live, and existing in a mentally and environmentally
sustaimable way of life. The human component is as important
as the more encompassing biotic component; one is as much a
part of a human community as a bictic community. Making the
effort to know one’s neighbors, one’s fellow employees, and peo-
ple who work in the places in which one shops frequently, leads
10 a greater and larger communal interrelationship. The human
being is a social animal; the interrelationships that hold together



the larger bictic community are just as relevant to the human
community.

There are many problems and complications that arise
{rom trying to adopt—either practically or mentally—-a biore-
gional perspective, both on a personal and a societal scale; for
example, bioregionalism must answer to charges of uwtopianism
or of overly romanticizing historical ways of living. Most biore-
gionalists acknowledge these criticisms as largely unfounded
once the concepts of bioregionalism have been examined
beyond a superficial glance. “The point is not to go back,” says
Jim Dodge, "but 1o take the best forward. Renewal, not some
misty retreat into what was.” Furthermore, a sense of the rela-
tion of the urban environment and its experiences to the rural
will need 10 be more fully fleshed out. Bioregionalism must find
the ways to safely and usefully integrate our technelogies and
living arrangements into the rest of the biotic community for it
to succeed across a broad spectrum of peoples and beliefs. For
the time being, suffice to say that it will take time and work
before we all recognize that tiving bioregionally is neither utopi-
an nor mere sentimentalism, but is, instead, a realistic and imag-
inative undertaking that provides a necessary, possible, and—it
is hoped—desirable alternative 1o the current placelessness that
characterizes maodern society, the placelessness that is so danger-
ous to the continuation of life on our planet.

Indeed, all of the answers have not been found, nor
have all of the questions even been asked, much less formulat-
ed. Bioregionalists are still experimenting, still trying to under-
stand the myriad of meanings and associations that will, hope-
fully, eventually make it a wonthwhile and workable alternative
to our current predicament. The future is frightening, for we

will have to deal with the vonscquences of the actions of the
preceding generations, as well as our own. But the future is also
promising, for what we are aiming for is nothing less than a
meaminglul existence for ourselves, our children, and our
species. Only when we find our dwellings and our places,
through awareness and an open mind, can we reinhabit our
continent, and live meaningfui, sustainable lives. Cnly then can
we truly be at home.
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Nature Invented

An Ethical Critique of Preservation and Restoration Ecology

Kevin Hiers

The mission of The Nature Conservancy is to prescrve the
piants, animals, and natural communities that represent
the diversity of hifc on Earth by protecting the lands and
walcrs they need te survive,

FIE NATURE CONSERVANCY'S APALACHICOLA BLUFFS AND

Ravines Preserve in North Floridas sandhill habitat

seems an unlikely place for philesophy, but for me it
was an ideal site for the practical implementation of the enviren-
mental ethic known as sustainable develepment. Ina 1991
paper entitled “The Wilderness [dea Revisited: the Sustainable
Development Alternative,” J. Baird Callicott challenges the
prevalent conception of environmenial ethics by elucidating
three dangerous presuppositions of preservation ecology. He
argues that the current method of ecosystem protection. through
the exclusion of long-term human presence, perpetuates an
implicit dichotomy between humans and the rest of the natural
world, while ethnocentrically ignoring the balance that indige-
nous peoples achieved within their ecosysiems, and misunder-
standing the change inherent to even stable ecosystems. My
experience as an intern with the Nature Conservancy ailowed
me the opportunity both to review my work through the imple-
mentation of Callicotts perspective and to critique the practical
application of his ethical alternative.

While careful to explain that his criticism is directed at
wilderness philosaphy and not ecosystems, Callicott questions
the metivation lor the exclusion of a human presence from the
coneept of wilderness. This first point of criticism expresses
concern with civilization’s antithetical relationship with its sur-
rounding ecosystems. Many perceive wilderness as a place
where humans do not remain and atternpt to separate wilder-
ness ecosystems [rom civitization. This perception reveals the
conceptual bifurcation of Homo sapicns rom the rest of nature.
Such a dichotomy mistepresents the origin of our species and
the processes by which humans evolved. Callicoit maintains
that, as products of evolution, “human works are as natural as
those of beavers,” By perceiving our consciousness and culture
as separate from nature or as somehow unnatural prevents
humanity from “symbiotically integrating with contemporane-
ous evolutionary phenomena” (Callicett, 2+41). Put simply, we
cannect achicve balance within nature while perceiving ourseives
apart from it.

The segregation of humamty frony wilderness is pre-
supposed by many of the goals tor restoration ecology.
Although the impetus [or ecosystem restoration may be ecclogi-
cally sound, the ultimate cbjective 1s to restore a natural or wild
state of existence o the ecosystem which inevitably excludes
humans. The exclusion of a human presence from this defini-
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tion ol natural or wild imptlies a pre-Darwinian ignorance of the
reality that humans are {ully a pant ol nature (Callicot, 240).
This misconception is illustrated in the articulation of restora-
tion goals for the Apalachicola Blutls and Ravines Preseive
(ABRP}. The management plan for the preserve introduces its
specific ecological program goals with this preface, "The longleat
pinc/wiregrass system once covered the vast majority of the
southeastern United States...but with human settlement the lon-
gieaf forests have declined by 98%." (Schwartz, 1) The state-
ment implicitly points (¢ human arrival as the cause of longleal
pine (P Palustris) forest decline. In doing so, it identifies the fal-
lacy of the numan-nature dichotomy—the settlement or presence
of humans did not cause the decline of forests, rather the types of
interaction pursued in the southeast have contributed to habitat
loss. This simple distinction between human presence and
human activity is essential to Callicott’ critique of current enwi-
ronmental efforts and the application of sustainable develop-
ment as a viable ethical option,

The sccond problem of the prevailing ecological world-
view 1s ils conspicucus disregard for indigenous and aboriginal
peoples’ former presence within most ecosystems. Callicott
cleverly refers to Roderick Nash’ influence in sculpting this eth-
nocentric perspective “of wilderness in the contemperary
American mind® through Nash's description of pre-European
Amcrica as a "wilderness condition” of continental dimensions.
Rarely, if ever, are native peoples taken into consideration when
discussing the wilderness idea. However, William Crenon'’s
Chunges in the Land begins to rectify this exclusionary trend by
describing the impacts of southern Native American fire use “in
reshaping and manipulating the ccosystems” (48).

North Florda serves as an ideal Wllustration of Cronons
assertion. Longleaf pine/wiregrass, a subclimax forest commu-
nity, evolved as a fire dependent ecosystem. With the highest
frequency of lightning strikes in the world, Floridas natural
habitats burned periodically, producing a thick understory with
censistently young vegetation— ideal [or wildlife.
Understanding th:s relationship between Ere and food abun-
dance, Nanve Americans of the Miccosukee trike for centuries
pencdically burned the land that 15 now ABRE In fact,a
Miccosukee regional trading communtiy thrived near present
day Glountstown, Florida, about 5 miles from ABRP. Through
the evidence ol artilacts, these inhabiiants are known to have
hunted and lived on the preserve; yet, they are not accounted
for in the statement cf preservation goals.

As mentioned above, the restoration goals implicate
“human settlement” as the agent of habitat destruction.
However, it is evident that not only did humans inhabit the pre-
serve for centuries, but they also kelped to sustain the sandhill
habitat using the same management tools as impiemented today.



Thus, the atticulation of preservation goals not only mistakes
human presence as the cause of hahitat loss but also ethnocen-
wrically ignores human settlements before European arrival.

Finally, preservation ecology, through its definition and
the subsequent perception of the public, seems to ignore the
perpetual and unavoidahle change of ecosystems over time. To
the beliel that change will cease on preserved lands, Callicott
responds that to “try to preserve in perpetuity...the ccological
status quo ante is as unnpatural as it is impossible” (240).
Ecosystems cannat be isclated. Ecologist Eugene Odum
reminds us that ecosystems are thermodynamically open, mean-
ing that input determines output 10 a significant degree (342).
These changes in input will result from both unrestrained
human activities beyond preserve boundaries and the recruit-
ment and censtant influx of invading species through the pre-
serve ecosystem.

Because ecosystem boundaries are olten arbitrarily cho-
sen, constant interaclion between preserve systems and adjacent
ecosystems will persist regardless of the degree ol perceived iso-
lation. The rare and diverse siope torests on ABRP, the primary
reason {or the Conservancy's acquisition of the property serve as
a microcosm of this systemic interaction. These steephead
ravines [ormed over the millennia [rom the gradual erosion of
porous sands by quickly moving groundwater. During the last
glaciation they served as an ideal habitat for retreating
Appalachian plant species. The 70% slopes and the dense
toliage of the ravines have continued te produce a subclimate
similar in moisture and temperature to current Appalachian
conditions. Though undisturbed by logging or imbalanced
human contact, these refugia are affected by erosional degrada-

tion from poor management of the adjacent upland forests. In
addition, fires from the upland habitat occasionally burn down
the ravine slope creating a diverse ecotone between the slope
forest and the longleal pine prairies. The threatened loss of this
valuable ccotone due to fire suppression and the physical

destruction from erasion indicate the impossibility of isclating
ccosystems as a means ol perpetual habitat preservation.

On small preserves, ecosystents will inevitably become
overwhelmed by the destructive pressures of civilization. The
borders of protected areas are known 1o exhibit visible indica-
tions of mteraction with the "excluded” land beyond. Cailed the
cdge cffect, this intluence of human activities surrounding
ABRP will evertually aiter the preserve’s ecology. The land use
beyond ABRP 15 presently cenfined to the cultivation of sand
pines (P dausa) used for pulpwood, This species’ thick foliage
and high density prevent the diversity ol groundeover vital for
the health of sandhill habitat. Theough the elfeet of such land
management on ABRP is unknown, if maintained, this effective
monoculture may restrict genotypic variation and migration of
current plant and animal speeies on the preserve over time.
Furthermore, through the edge effect, the introduction of exotic
species (such as Japanese honeysuckle or lire ants) to the rela-
tvely small ABRP ecosystem will fundamentally alter species
composition over time.

Furthermore, the fire ccology of the sandhil! region
also olters a unique illustration of current ethical inconsisten-
cies. Because many of Flonidas plant communities are depen-
dent on periodic fire for perpetuation, without constant human
presence in the form of prescribed burning, the “wilderness”
would cease 1o exsst. The presence of lire as an ecological con-
dition is no longer possible without hurning by humans.
Formerly, huge conflagrations from lightning strikes would burn
arcas between river basins and maintain the subclimax longleal
pine/wiregrass habitat. Presently, active fire suppression by the
Forest Service, and the existence of human flirebreaks, such as

roads, cities, and other habitat distur-

#  bances, prevent a continuous fuel bed
¥ from carrying such a regional fire. This
#  small preserve does not contain the arca

¥ 1y required to maintain fire constancy. The
‘ ' . upshot is that to exclude human presence
3 from a conception of ABRPs wilderness
would guarantec the end of longleal pine
prairies through torest succession to hard-
wood hummocks. From this perspective
one can see both the dependency of small
preserves on outside ccosystems and the
important role of human activity in the
wilderness idea,

Having challenged the preserve
ethic, Callicott nevertheless acknowledges
the need for large reserves to “help con-
serve biodiversity..and [to] permit migra-
tion of animals and gene {low between
populatnons” (244). However, the pur-
pose of critiquing restoration and pre-
serve ecology is not simply to clucidate
their biological impermanence, but rather
to focus on the cultural context which
jeopardizes the halance necessary for
gradual ecosystem change. From this perspective it becomes
clear that Callicott intends to affect the restoration of & balanced
civilization rather than simply attack the symptom of our can-
cerous development. The ethical option of sustainabie deveiop-
ment attempts to produce a dramatic shift of the environmental

Kevin Hicrs
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ethical paradigm from separation towards coexistence.
Economic activity would be “confined (o the periphery” of the
substantial sanctuaries proposed by Callicott (244). As madels
of sustainable living, he offers many third-world exampies and
attemnpts to superimpose those lifestyles and worldviews onto
those of the United States. Unfortunately, in his selution
Callicott fails to emphasize problems of population and an
imbalanced culture of consumption which has chosen to per-
ceive itself as scparate from nature.

To alter cultural perception and 1o obtain ecological
susiainability, one must consider econemic activity in both pre-
sent and future contexts. Feco-nomic and
cultural sentiments prevent the imple-
mentation of Callicott’s perspective in the
short-run, My experiences on ABRP
included the observation of a small town,
economically dependent on timber, and
of its resistance to the kind of change
called for by Cailicott. The uncertainty of
economic stability and few employment
options in the region leave many people
poor and resentful of any suggested envi-
ronmental change. Economically hurt by
the protection of the endangered red-
cockaded woodpecker, most locals will
not plant longleal pine for fear of attract-
ing the bird and the regulations which
accompany it. Furthermore, survival in
Liberty County, where ABRP is located,
depends on pulp wood and this nation’s
ever-increasing demand for paper.
Callicott’s previous writings on environ-
mental ethics emphasize “practicability”
as a criteria for ethical evaluation.
According to his own conception, this
ideal should be “desirable [and] eminent-
ly livable™ (Callicott, 421). To regulate
more land and further restrict the scope of economic activity in
Liberty County, Florida, is currently neither desirable or practi-
cal for struggling families. These same circumstances exist
throughout the nation and create problematic aspects to imple-
mentation of sustainable development in the short-run.

Yet, given its immediate impossibility, Callicott’s ethical
alternative cannot be disregarded as simply a quixotic vision,
His criticisms of the prevailing ethical paradigm are cogent and
of ecological significance, thus deserving consideration as an
ultimate goal for civilization. With this understanding society
must move towards sustainable development under its own
volition. However, in the context of the ecalogieal imbalance of
modern civilization, preserve ecology is justified and should be
pursued avidly as a necessary means of temporarily protecting
habitat for the ultimate end of sustainable development. With
Callicott’s environmental ethic in mind, education and increased
ecological awareness are necessary Lo effect meaningful change
towards a balanced lifestyle.

Although the Nature Conservancy apparently epito-
mizes the current ethical paradigm of preservation and isolation,
many of my projects this summer focused on educational
processes designed to achieve a more sustainable relationship
within ecosystems, [n North Florida, the Conservancy genuine-
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ly exhibits an understanding of the need to alter local economics
ta consider both people and ecosystems. Regional land stew-
ards and ABRPS preserve manager have incorporated projects to
effect positive and gradual change towards sustainability. Part of
my internship was devoted to the acquisition of data concerning
the seedling survivability and growth of longleal pine on sand-
hill habitat. Though longleaf pine thrived on the sandhills for
cenluries, many pulpwood plantation owners are hesitant to
replant longleal pine seediings because of their relatively slow
growth rate. However, the Conservancy data is meant to pro-
vide conclusive evidence that longleal pine has a demonstrated

physiological advantage in the xeric sandhill uplands and is thus
equally as profitable as sand pine for plantation growth. If
intended changes cccur, the ecological advantages will include a
more balanced interaction of indigenous species and the diverse
groundcover not possible in sand pine plantations.

Aiding in this data collection were two elementary
school teachers who were participating in an experiential gradu-
ate program through Florida State University. These teachers
now have the knowledge and appreciation of balanced ecosys-
tems needed to be taught in schools. My own efforts to increase
access to the preserve through nature trails and the construction
of an information center are designed to attract volunteers and
promulgate accurate information concerning sandhill ecosys-
tems. the Conservancy’s active volunteer program experientially
connects people o the preserve ecosystem.

In addition 10 aiding the Conservancy’s efforts, [ was
able o participate in data collection of foraging patterns of red-
cockaded woodpecker colonies in the Apalachicola National
Forest. The Forest Service in conjunction with Tall Timbers
Research Station, near Tallahassee, Florida, plans to monitor the
effects of selective logging near these colonies to assess the
impact on the bird. Both ecologists and timber interests hope
cooperation will maximize both environmental and economic



concerns in the future. The result of this study may provide an
avenue [or reconciliation between timber and environmental
interests in the region. This study is centainly an important first
step towards the realization of a sustainable local econamy.
Working within the ethicat framewark of preserve ecology, all of
these programs are designed as means to achieve fundamental
change in the way |ocal communities relate 1o the envirenment.

The marrow of Callicott’s concemn and eriticism is in
the apparent unsustainahility of wilderness preservation as an
ecological end within the context of modernity. We must per-
ceive ourselves as inextricable components of ecasystems and
restrain our activities by the limitations of the biosphere as a
whale to ensure our own survival, Withowt significant changes
in the way we live, the present system of numerous but relative-
ly small preserves such as ABRP will be reduced to museums of
temporary diversily, unsustainable and exposed to the
encroachment of civilization.
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THE ECOFORESTRY INSTITUTE SUMMER SCHOOL

From july 14-23, 1996, a summer intensive in ecoforestry will be offered at Mountain Grove in Southem
Oregon. The intensive is open to anyone and may be taken by itself or as part of the overall certification
program. Over the 10 days, the following subjects are covered: Landscape Forest Ecology and Forest Zoning
by Herb Hammond; Conservation Biology and Deep Ecology by Atan Witthecker; Ecophilosophy by Alan
Drengson; Forest Soils and Hydrology by Richard Hart, Pam Tennity, Michacl Amaranthus and Debbie
Whitall; Ecofeminism and Partnership Ethics by Carolyn Merchant; Indigenous Land Ethics, Native Plants
and Fire by Dennis Martinez; Ecological Restoration—Forest and Stream by Dennis Martinez, Dean
Apostel and jim Duberry; Forest Assessment and Monitoring by Jerry and Sharyn Becker; Plant Identifi-
cation and Special Forest Products by jim Freed; Ecological Economics by Randal O'Toole; Srand-level
Sustainable, Selective Forestry by Merv Wilkinson; and Certification of Ecoforestry Products by David

- Simpson and Phil Gremaud. Write or call: In the U.S.: Ecoforestry Institute, 785 Barton Rd., Glendale, OR.
974428705, phone (503) 823-2785; In Canada: Ecoforestry Institute Society, Box 5783 Stn B, Victoria,
B.C. V8R 658, phone {604) 388-5459.
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Conservation Stories

Anne Bell

FIRST BECAME AWARE CF CONSERVATION STORIES WHILE SITTING

with an old friend one afternoen, discussing the plight of

the St. Lawrence beluga whale. My friend, an economics
professor, was arguing that conservation elforts to save the
species sheuld and weuld be determined according to economic
value. In essence, unless the beluga, or any other species for that
malter, were “worth” saving, then conservationists should turn
their attention elsewhere, Unsettled by his apparently callous
slance, 1 felt initially that our disagreement must be of a seman-
tic nature. He must believe, like I, that a valuc other than the
purely economic was at stake. [ would simply have to explain
myseif more clearly in order for us to reach some common
ground. As the afterncon wore on, however, | realized that there
was a fundamental and irreconcilable difference in our under-
siandings of conservation that no amount of debate could
smooth over. My largely intuitive and impassioned views failed
te make the slightest impression on him. His logical, pragmatic
argumentis on the other hand shook my confidence consider-
ably.

In retrospect, [ realize that there was a valuable lesson
to be learned from that encounter. Simply put, coming to terms
with the meaning of conservation is a problem. Those who use
the word interpret it [rom the perspective of widely varying sto-
ries about nature. Ultimately these stories determine the argu-
ments, strategies and techniques that can be brought to bear in
conservation. They also provide the framework within which its
successes and failures are evaluated,

To refer to a particular approach to censervation as a
“story” is to recognize that the {acts and theories upon which it
is based express a culturally and historically specific way of con-
ceptualizing experience. [t is to admit that no understanding of
conservation is universatly valid or “correctly” describes the situ-
ations that it is attempting to address. Indeed, 1o speak of con-
servation stories is to realize that even such commonplace and
functional notions as "species extinction,” “vcosystem integrity”
or “habilat loss” are constructs issuing from a particular ime
and place, and as such represent arbitrary ways of interpreting
natural phenomena.

In the broad sense then, conservation can perhaps best
be understood, not as a universal concept iloating about in a
nlatonic reaim of ideas, but rather as a “narrative field," which
Donna Haraway describes as “a dynamic web of steries and pos-
sible meanings.” Censervation thus escapes delinitive definition
as iLs meaning is continually transformed by the stortes within
its {icld. To attempt to define it is to ask—or demand—that the
boundaries and possibilities of a particular story, ol a particular
way of experiencing the world, be accepted. To redefine it is to
express one’s dissatisfaction with prevailing accounts by intro-
ducing a new story. It is an act which alters the status of ali the
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ather stories in the field and as such constitutes a “strategy to
break their power™ This is why conservation stories matter.
‘They provide the context [or bath understanding and action,
They have consequences.

Neil Bvernden writes that “when the story fails, when it
no longer satisfies, the anxiety of individuals will be revealed
again.” For those of us who are anxious, who suspect like John
Livingston, that “a depressingly large portion of the wildlife con-
servation effort has been entirely wasted,” it is time to take a
critical look at our stories. It is time 1o come Lo terms with the
failure of existing cultural explanations and to undertake the dif-
ficult project of redefining the parameters and possibilities for
what can count as conservation.

The conservation story is rooted in the con-

Wise Use  text of nineteenth century industrialism. [t

and signalled a growing concern over the wide-

Preservation spread and unrelenting exploitation of

nature in the New Woild. Although it was

initially formulated and delined in opposition to the dominant
story of the “exploiters,” its meaning was almost immediately

contested within the conservation movement itself.

Two distinet and contlicting accounts of conservation
began to take shape. One articulated an understanding of nature
as “resource,” its adherents equating conservation with the “wise
use or planned development of resources.” One of its most cele-
brated spokespersons, Giflord Pinchot, described in distinetly
utilitarian terms the purpose of conservation: “te take every part
of the land and its resources and put it Lo that use in which it
will serve the nost people.” An alternative version of conserva-
tion rejected this atilitarian stance and advocated a vision of
naiure unaltered by humankind. [t was indebted o0 the
Romantic tradition, acknowledging the aesthetic and mystical
qualities of nature, and its supporters became known as “preser-
vationists."

Most conservaticnists teday continue to resort 1o both
resourcist and preservationist arguments in their defence of
nature. On one hand, government and non-government groups
alike give overwhelming support 1o the distinetly Pinchotian
understanding of conservation as expressed in the World
Conscrvation Strategy: “the management of human use cf the
biosphere so that it may yield the greatest sustainable benefit 1o
present generations while maintaining its potential to meet the
needs and aspirations of future generations.”

On the other hand, many nature advocates guestion
the conventional resourcist stance, since it presumes a human-
centered agenda and lits squarely within the domirant econom-
ic paradigm. Instead, they have rallied around the notions of the



intrinsic value of nature and of the need o preserve intact some
remnants of pristine wilderness. Motivated hy a socially atypical
attitude of respect for the components and structure of the nat-
ural world, they assert a radically dilferent relationship with the
nonhuman, as is evidenced by Livingston’s definition of wildlife
conservation:

the preservation of wildlife forms and groups of forms in per-
petuity, for their own sakes, irrespective of any connctation of
present or future human use !

Since resourcists and preservationists have dominated the con-
servation movement for the last century, it is here that my analy-
sis of conservation stories will begin. The [irst question Lo con-
sider is why they have had almost exclusive authority for so
long.

The strength of the resourcist position is no mystery
really, for it represents a view of nature which is completely
compatible with the expansionist, exploitive project of modern
society. Max Qelschlaeger explains that like industrialism it is
based on an wtilitarian philosophy which denies natural entities
any "end or justification in and of them-
selves.” All values are reduced to one,
the one being perceived human benelit.
The resourcist story thus removes any
ethical obstacles to the continued
exploitation of nature. Pricrities can be
quickly and pragmatically determined,
as is evidenced, for example, in the
rationale behind the following “Priority
Requirement” of the World Conservation
Strategy:

Where agriculture can supply more
food, more economically and ona
sustainable basis, than can the uti-
lization of wildlife, the conversion
of habitm to farmiand is rational?

Resourcism typically lends itself to such
rational decision-making at the expense
of wild nature. No wonder Nei} Evern-
den has called it “the Trojan horse of the
industrial state.”

Upon reflection, its links to
industrialism are a little too obvious to
take anyone by surprise, Perhaps we
should entertain instead the possibility that the true Trojan
horse might in fact be preservationism whose ties with the
industrial paradigm are [ar more subtle.

It is no secret of course that preservationists have
always made use of resourcist arguments in their defense of
nature. Nash relates, for example, that the strategy to preserve
Yellowstone was based on demonstrating its “uselessness” (i.e.
its lack of resource value—society could afford to set it aside).
Likewise, the Adirondack State Park was established primarily
hecause its preservation was linked to commercial prosperity.
Similar subterfuges are commonly resorted to by preservation-
ists today.

Yet on a more fundamental level than that of mere

strategic defense, the preservationist story can be shown to con-
form with rather than to contest the values of the modern
industrial state. In his critique of the preservationist approach 1o
conservation, Thomas Birch compares parks to prisons. He sces
in preservation a “subtle strategy of ‘cooptation' or appropria-
tion™ of wildness by the “imperial order.” We make a place for
wildness within the system and then we incarcerate wildness in
that place. In his pessimistic {or realistic?) view, “there is, or will
be soon, only a network of wilderness reservations in which
wildness is locked up.” Charles Bergman likewise alerts us to the
ambiguous role of parks. He refers (o them as "mere gestures,”
“tracle-offs” of chunks of land for even larger chunks. What
both writers are pointing out is that the preservation of nature
paradoxically legitimates its continued exploitation. Parks
appease consciences and defuse protest, and most significantly,
they signal our tacit acceptance of business as usual—after all,
that is what makes them necessary.

Lest cither Birch or Bergman be suspected of paranoia,
consider the following excerpt {rom Ontario Provincial Parks:
Planning and Management Policies, regarding the need for a mini-
mum size for wilderness parks in the province:

[t should be kept in mind that, over time as resource and
recreational development in northern Oneario approaches the
boundarics of Wilderness Parks, these parks will increasingly
become ‘istands’ or refuges of plant and ammal species and
communities sensitive to such development.?

Thus their foreboding finds expression in a government policy
statement.

The preservation story derives its meaning from devel-
opment, for we would rather put boundaries arcund nature
than limit our own consumptive activities. Every preservation
victory is therefore bittersweet at best, adding as it does to the
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already undeniable evidence that we cannot control ourselves as
a socicty. It is no mere coincidence that, as Paul Shepard points
out, America is home to “the world’s most ferocious destroyers
and yet the most fanatic preservers of wilderness parks and
endangered species.” The Lwo positions are as necessary to cach
other as night is to day,

1 do not wish to imply by this that the resourcist and
preservationist stories are identical. In fact, | believe that they
proceed from very different intuitions about nature and about
humanity’s place within nature. In the preservationist stance
there is a recognition of the quality of experience that will forev-
er dely the resourcist mindset. This is illustrated by Nash’s anec-
dote about preservationist Bob Marshall: “When asked how
many wilderness areas America needed, he replied ‘how many
Brahms symphonies do we need?™ Although the guestion
demanded a quantitative answer, by turning it upon itself
Marshall was able 1o intimate a value lying beyond mere quan-
tification and the satisfaction ol needs. He was in essence assert-
ing another story.

A radically different story? Perhaps not, lor although
the aesthetic (nature as art) argument appears o transcend the
utilitarian bias, it rests comforntably within the limus prescribed
by the status quo. Marshall, like many preservationists, was a
great defender of wilderness for its psychological benefits—a
“non-consumptive use” of nature in today’s jargon, but a use
nonetheless, The preservationist story generally lacks daring,
Even though its supporters might believe, like David Ehrenfeld,
that “existence is the only criterion of the value of the parts of
Nature,” ot like John Muir, that snakes are “good for them-
selves,” they have tailored their vision to suit more widely
accepted stories.

Given Western society’s predilection for scien-
tific accounts of reality, it should come as no
surprise that conservation stories have relied
heavily upon the life sciences. Just as scientists
generally have been authorized to name what
can count as nature for industrial peoples, so biologists and
ccologists have been called upon 10 identify, explain and solve
conservation problems. They have had a privileged role in defin-
ing the parameters of conservation debate and in determining
what ought to merit society’s concern. These special story-telling
privileges have been granted, as Haraway explains, on the basis
of science’s unique claim to objectivity:

Privileged
Knowledge

A scienzist "names™ nature in wntten, public documents,
which are endowed with the special, institutionally enforced
qualty of being perceived as objective and applicable beyond
the cultures of the people who wrote those documents.®

The narrative dimension of science is rareiy acknowl-
edged. Scientific accounts of nature are considered to be trie,
that is to be accurate and unhiased depicticns of an objective
reality discernible by and yet independent of the perceiving
mind. Indeed, they are endowed with an objective reality of
their own. Mistaking the stores for that which they describe,
we lose sight of the fact, for example, that biology is an analyti-
cal discourse, not the body itself. Their historicat and cultural
specificity are either denied or undetected by both the story-
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tellers and their audiences.

Conservationists, like society art large, have invested
heavily in science because they believe it to be an objective and
therefore reliable guide to action. It is a comforting illusion
which appears 1o free us [rom our emotional, impressionabie
and ultimately untrustworthy selves. This faith is expressed, for
example, in Bill Devall and George Sessions' call for "more

Jerry DeMarco

objective ecological criteria” in decision-making as they point 1o
the need “to move away {rom policy decisions based on subjec-
tive criteria such as ‘public opinion’ to more objective criteria
based upon sound ecological principles.™

To the extent that science is given privileged status,
other forms of knowledge are discredited. Ramachandra Guha
relates, for example, the story of ant American biologist in India
who declared that “only biologists have the competence 1o
decide how the tropical landscape should be used.” To the
detriment of indigenous pecples around the world, conserva-
tionists have bought whalcheartedly into “the ideologies of cul-
wire-free objective science,” thereby casting in a dubious light
any forms of knowledge other than their own,

The perspective provided by science is partial, a fact
that we as conservationists seem most reluctant 1o admit or
address. Perhaps, as products of our cuiture, we simply fail 1o
see that science is indeed a story-tetling practice, and not a
means to irrefutable, universal truth. Whatever the reason, the



result of our unquestioning compliance has been limited under-
standing and the concentration of decision-making power in the
hands of an expert elite.

Commenting on the cultural and historical specificity
of primatology, Haraway remarks that the scientific way of look-
ing at monkeys and apes has been “inconceivable to most men
and women.” | cannot help but wonder how this fact is com-
monly interpreted by the scientific community. My suspicion is
that those who fail 1o see through the eyes of science are regard-
ed as ignorant and culturally inferior. There is a pernicious arro-
gance undertlying our faith in the objectivity of science—as if it
were a superior form of a priori knowledge just waiting to be
revealed to the uneducated masses.

.. . [Integral to the myth of seientific objectvity is
Objectivity he imagined split between humans and
and nature, subject and object, perceiver and per-
Control  ceived. The prevailing conservation stories
have inherited this particular bias along with

the rest of the humanist assumptions of Western science.
Problems are defined in terms of what is to be protected,
whether il be an endangered species or a unique and vulnerable
ecosystem, Conservation work begins with attempts to under-
stand the other, its habits, requirements, components and func-
tions, so that a suitable strategy for protection or recovery can
be developed. Nature is objectified so that conservationists can
act upon it and thereby assume control. As Bergman points oul,
for instance,

QOur approach 1o the problem of endangered species has been
a classic example of American pragmatism: Define a problem
in terms that enable us to do something, and then invert a
solution,®

Bergman provides a telling illustration of this dynamic
in his discussion of the California condor. He recounts the
struggle between 1wo opposing groups of conservationists, the
“interventionists” who on one hand feel that the only hope for
the survival of the species is to capture all remaining specimens
and breed them in captivily, and the “preservationists™ who on
the other hand believe that, come what may, the last wild con-
dors should be left in the wild. [t is a tale of two conflicting sto-
ries of conservation each vying for dominance, and each secking
to impose its own sets of values and beliefs. [n the end, the con-
dors are taken into captivity, or, as Bergman puts it, biology wins
confirming “its right to define for us what a bird is.” Upon what
might that definition be based?—apparently upon the assump-
lion that a condor in context is less meaningful than the perpet-
uation of its genes. Reflecting upon the significance of the event,
Bergman insightiully remarks that

No matter what happens with the captive breeding project,
removing the last condors from the wild was a defeat for this
vision of nature. No matter how successful the candors are in
the zoos, even if they are someday released into the wild,
capturtng them was a fajlure for an America of wide spaces
and slow time.

Success or failure in conservation depends not so much on the

results of a particular strategy as on the story according to which
they are evaluated.

The idea of wilderncss has always been a pow-
erful motivating force in conservation, It fills
our heads and hears with nostalgia for the
world as it ance was, for life as it could have
been, compelling us 1o seek out and protect
what remains of untouched nature. As it is commonly under-
stood in Western society, the idea of wilderness testifics to a per-
ception of the wild as irremediably separate from humans and
our undertakings. Perceiving wilderness is only possible to the
extent that that split is acknowledged. Wanting to preserve
wilderness hinges on valuing that split. Insofar as the idea of
wilderness allows us both to conceive of and to justify maintain-
ing a distance between ourselves and “pristine” nature, it is,
ironically, as much a manifestation of our alienation {rom nature
as is any industrial project or urban center. For that reason its
place within the conservation movement is problematic and a
source of contention.

Haraway states that “the experience of nature, able to
be perceived as free of human agency, is expensive and hinges
on the exercise of institutional power.” What she and others
have helped to demonstrate is that the “distant dream space” of
an “original and timeless nature” has been an integral part of the
history of colonialism, that is, an element of the larger industri-
al/ technological story imposed by Europeans and their ances-
tors on the rest of the world.

In Africa, America, India and elsewhere, the legacy of
the wilderness ideal has been the creation of parks, parks crear-
ed to exctude by law all human habitation and subsistence activ-
ities, parks created by whites, for whites. Wilderness preserva-
tion has been and in fact still is part of a world-wide conserva-
tion strategy geared to producing services for consumption by
foreign tourists, often at the expense of indigenous people who
are dispossessed, marginalized and silenced. It has been a privi-
leged, one-sided story, with beth the narrators and the audience
cocooned inside the dominant world-view. [nsofar as that
cocoon has remained intact, the story has gone uncontested.

Politics, says Haraway, requires more than one voice.
This would explain why the sociopolitical dimension of wilder-
ness preservation has been all but invisible to its advocates,
They have mistaken their partial perspectives for the [ull story,
the only worthwhile story—universal, inevitable, self-evident.
Consequently, they have felt few qualms about imposing their
views, and convinced as they are of the a-political, or more pre-
cisely meta-political, nature of their cause, they have taken on
the special responsibility of defending the true value of nature—
which luckily they consider themselves civitized enough to
understand.

1 don't know why 1 use the third person as [ write
about wilderness preservation. T have bought my share of acres
of rain [orest and [ will continue to fight for the establishment of
protected arcas in Canada. In fact | would be unable to exclude
“wilderness” from my understanding of conservation even if 1
wanted to. [ am a product of my culture, middle class, urban
and white, and the idea of wilderness—a landscape unmarred
by roads, clearcuts, mines or hydro-electric dams-~has meaning
and value for me. And yet...

Wilderness
and Beyond
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And yet, [ see ample evidence why my views must
evolve. 1 am beginning to understand why William Brown con-
siders the concept of widderness in Alaska “ethnocentric 1o the
point of being insuling.™ [ am beginning to appreciate Guha's
outrage when he accuses Americans of being the only peopie
who ¢an afford to drive 1,000 miles to enjoy nature in a park,
What 1s our place in nature? What are the implications of our
conservation stories? The long-silenced voices of the dispos-
sessed are being heard at last, and they are forcing us to account
for what we have learned to see. While their ¢laims and testimo-
ny may be disturbing, they may also help to free us from certain
conceptual shackles. The question is whether we are prepared o
open ourseives to alternative understandings.

Notes

‘Livingston (1981, p. 17).

HUCN, section 7.

‘Ontarto Ministry of Natural Resources (1978, section Wi ll, 1-2).
*Nash, p. 203.

*Thid., p.79.

*Devall and Sessions {1984, p. 314).
'Guha (1989, p.75).

Ybid., p.78.

“Bergman, p.9.

“lbid, p.222.
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Initializing Idaho

John P. O’Grady

“Nathing is sole or whole that has not been rent.”
—WB Yeats

each is the same; A colossal error was made. The Idaho

we have is not the [daho we should. We are haunted by
images of a bigger, better place—a birthright we have somehow
been denied, by someone we know not whom, for reasons
unknown to us. So we lay blame. We are living in a diminished
state; we harbor a bitterness.

In all versions of the story, the original survey party
assigned to run the boundary between Idaho and Montana was
supposed to demarcate a line along the crest of the Continental
Divide, A favorite rendition has the supercilious surveyors pro-
ceeding somberly with their force along what they believe to be
the Divide, until they encounter a river that cuts right across the
range and their way. Whoops! So much for the Divide. A mis-
take has been made. These surveyors, these professionals, these
Nineteenth Century men of science have laid their reputations
on the line, planted their stakes, raised their monuments—along
the wrong crest. The Bitterrocts rather than the Continental
Divide now mark, depending on where you stand, here from
there, us from them, How to recover from such faulty discrimi-
nation?

r I Y HERE ARE SEVERAL VERSIONS OF THIS STORY, BUT THE POINT OF

Too late to redeem their woerk, and in utter despair,
they abandon any further effort to lay political boundary over
geographical [lukiness; instead, they aim their transits due nonh
and, ignoring whatever capriciousness the land might express,
dash off the remainder of the distance to Canada as a straight
line, then hot-feot it out of there back to Boise o collect their
money belore any government officials are the wiser and figure
out that Idaho has, in fact, suffered a loss: Missoula, Butte, and a
vast chunk of [orsaken paradise all lying within the greater
Columbia watershed. “Tt should have been ours!™ Then, to add
insult to injury, those who today live on the other side have the
audacity to refer to it as "the Last Best Place.”

Idaho’ is a peculiar sense of loss, for a couple of rea-
sons. Cne, the story is apocryphal. The historian has repeated-
ly reminded us that, when Congress cleaved tdaho and estab-
lished the Montana Territory in 1864, the statute clearly fixed
the boundary in the north as mainly along the crest of the
Bitlerroot Range, and further to the south along the Continental
Divide. By the time the actual boundary survey was conduct-
ed-[orty years later—the legend of the faulty survey had
already sprung up. Narrative had blazed its own boundary long
before the surveyors got around to marking theirs,

Another peculiarity about Idahoans' sense of territorial
loss is that the object of loss is purely an abstraction. It

occurred only in our minds. And, though peculiar, such loss is
not uncommon; its merely that old dissonance between “in
here” and “out there.,” A remarkable object of human desire—a
vast 1erritory, say, or a lover, or a morality—is only ever located
in our own minds. In the extended world, which sports a free-
dom known only to itsell, that piece of ldaho we say was “jost”
rermains right where it’s always been, just as rugged, just as
forested, just as inaccessible as ... Well, what can one say?
Leave, for once, the blank unfilled.

Indeed, rangible diminishments have been registered
since the establishment of [daho: salmon, grizzly bears, human
cullures—just to invoke a few. In various ways, each of these
bereavements might be traced back 10 a perennial urge among
the citizens, a fervent belief that "You don' fit in.” The indige-
nous peoples did not fit in with “America,” so they were labeled
“savages” and banished. Grizzlies didnt fit in because, well,
they like to eat us. And salmon, much as we like to eat them,
we prefer the cheap electricity and stackwater provided by our
impoundments. We do, however, feel guilty about our share in
all these losses, so we get nostalgic about them. But nostalgia,
as Adrienne Rich has suggested, is just amnesia turned inside
out,

When [ first arrived in Idaho, | was without a map. 1
don't mean 1 was lacking a fine state highway chart, signed by
the governor and printed in bright colors on paper so sharp it
cracks apart when you try to unfold it. Mo, I'm talking about
those interior maps, those phenomenal projections of direct
experience upon the human heart, of one’s own body moving
through the particular places of the world—the only world you
will ever truly know—with all of its weather and rocks and water
and plants and animals: the multifarious beings of human exis-
tenice. I've heard this atitude referred to as the geography of
childhood, but 10 make it more concrete, just recall your own
neighborhood when you were growing up: How as a child, in
your playing, you knew every field, every alley, every patch of
woods; the rocks had names, the trees were homes, the thickets
were tefluges, and everything moved. Afoot, you knew this
world better than any driven adult; you had the ability to dis-
salve into it, you were as fluid as the wind in the trees.
Pursued, you would take flight into this unchartable territory
where the rules did not extend. This was called “out of
bounds.”™ Carry this style of consciousness into adulthood and
you might call it "local knowledge.”

The heart with which [ entered Idaho had already been
draped with the maps of my life’s course through the mountains
of California, the forests of Maine, and the streets of suburban
North Jersey. Those particular maps—each in and of itself—
woulid be of little use here, but the process of initializing the
heart with a new understanding is what [ needed to activate.
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Each of us is barn with the ahility to acquire new maps of this
kind, but so often that skill is allowed to palsy as we step down
into aduithood and forget. To initialize the heart—as lovers
would the tree—is not so much a mapping as a heing mapped.
The heart wears the world as it would a tattco. And the world,
how wauld it wear the human heart? Theres no answer to that
guestion, but one could know.

Druring my [ivst days in Boise, [ was occupied with the
task of moving into a new apartment, always cause for loneli-
ness, | was already missing the people and places | had lelt in
California. As 1 was unpacking, there were several times—as
when | came across a small box, given to me by my love, of red-
woaod cones gathered in Muir Woods—that the weight of it all

Marie-Laure Hammond

was suddenly teo much, taking me to the floor in tears.
Reading the local newspaper also left me at a loss, for T discov-
cred several unsettling issues conlronting the community. The
governor was eager to allow the Air Force to expand bombing
practice across the unpeopled but not unloved rangelands of
southern Idaho. Alittle further 1o the east the Federal
Government had plans to expand a nuclear fuel dump. But
most distressing of all was an initiative that would appear on the
November baflot. Less an initiative (for that word would sug-
gest positive connotations) than the sad fact that the community
had made a mean-spirited proposition to itsell.

Amid this loneliness and despair, [ heard about a huge
petroglyphed boulder called “Map Rack™ down by the Snake
River, a truck-sized block of basalt, smooth as paper on its south
side, inscribed with innumerable lines and figures. This rock
art, executed by people about whom we know very little, is at
least nine thousand years old. 1t is said that the squiggles and
docdles on this reck are an ancient “map” of the Snake River
and its tributaries, meticulously chipped oul by ancient eartog-
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raphers to serve as a traveller’s guide to the territory, much like
our present-day “Welcome Center” at the state line.

But the Archacologist suggests another story: That
there is no story, or at least no story o which we are privy. It
may leok like a map to us, we who are the products of a culture
that uses the map as an instrument of power and knowledge,
but to those prehistoric people the Navajo call Anasazi, it meant
semething utterly and inutterably different. 1 prefer the archae-
ologists story: it tumbles that boulder back owr of bounds.

t decided to make my way there and see if, by consuit-
ing the stony wisdom of the "Ancient Ones,™ [ might get myself
oriented in this place. 1'd like to report to you how [ was able to
find Map Rock, how 1 drove my car south {rom Boise across the
Snake River Plateau, a vast tilted
plain of scrub punctuated py the
odd butte and shining field of
wheat that in spreading lurches
right tc the brim of the canyon,
where agro-industrial pastoralism
suddenly drops away into the unre-
claimed sagey-rabbitbrush abyss
with all its undamned birds of prey.
I'd like to report how this immense
gash in the otherwise companion-
able earth conjures up the image of
a cosmic axe being wielded then
laid into the skull of the world,
But, more prosaically, this canyon
has been marked, so scientists say,
by periodic cataclysms at the end
of the last glaciation. Across
ancient Lake Bonnevitle vast dams
of ice would build then burst,
build again then burst again, sys-
tole and diastole of cold catasiro-
phe, unleashing the appailing
freshets, the scouring surge of the
werld drawing lines upon itself.

Yes, this is what [ would
have liked to report, hut that’s not
what happened. Instead, I got fost.
I never found Map Rock. But let me el you what 1 did find.

I stumbled upon the place where Idaho began, at least
in asense. As I ranged aimlessly across the Snake River Plateau,
L aimed my car toward a singular low butte, some regrettably
oversized Hershey Kiss of dark rock, all lop-sided from Loo
much time under a desert sun. Nevertheless, in rising solitary
from an otherwise unwrinkled plain, it insists upon its cwn
individuality. [t calls attention to uself, a gesture not without its
risks. In this case, it is branded with a signpost, one of those
brown ones the Department of the Interior uses 1o signify road-
side attraction. “Injtial Point.” As [ soon discever, this is the
1867 starting place [or the official land survey of 1daho. Tuis
casy to see why, This promontory cfiers a fetching view: 360
degrees and encugh of the bare land that is southwestern [daho
to make you think that the fifteen dollars a mile the government
paid to surveyor Peter Bell must have been easy money.

At that signpost, T turn off the paved highway down a
dusty washboard that ends in the caldera of an old volcano.

Not having encountered any traffic on the roads all moming, t



am surprised 1o see a pick-up parked at road’s end. Fellow pil-
grims, [ presume, here to make a ritual scamper up this
Plymouth Rock of tdaho, where one might “tie in” to the beneh-
mark, tap the mysterious power of that first surveyor who
carved our cultures insignia upon the land. [t is as if the imagi-
nation itsell were a shietd volcano, and from this very spot the
furious lavas of geography spilled forth to cover all of what we
now call [daho,

But my perception here has run astray.

The folks [ [ind at the end of this road are not pilgrims.
If anything, they are fugitives, from their workaday lives. Four
middle-aged white men shooting rifles al the old voleanic eanth:
crack crack crack, each round raising from the slope a small
cloud that takes to the air like a ghost, riding the wind fora
morment, immune to further assault. Suburban boy and anti-
gun liberal that Tam, I feel like { have walked into a porno par-
lor; [ try not to stare. [turn my back to the shooters o climb
the vague trail, alone, to the top of the Point, An unsettling
quiet descends. The shooters—they must be staring at me,
wondering: “What the hells he going up there [or? Why doesn't
he have a vehicle? Where’s his gun?" For my own part—and
maybe all of this is my pasnt—~—I[ feel the prickling of a cross hair
on the back of my neck.

No! Of course they arent aiming at me—they proba-
bly haven even noticed me. The prickling is but my own imag-
ination extending a faulty line of survey out into the world. [
am “projecting” my own irrational fears onto a portion of the
unmapped world. Yes, 'm erecting a boundary between us, me
and these men I've never met. Or have they erected it, defend-
ing now it with their arms? No matter—once it’s up, each on
his own side will perform his share to maintain it. I think of
Robert Frosts line; “Men work together, whether they work
together or apart.”

On the summit of Initial Point, I find a monument
commemorating this spot in history. The brass plaque riddled
with bullet holes both unnerves and pleases me. 1 think again
of those men with the guns, and I'm revisited by the old fear of
the unchartable other, Bul at the same time, | feel this goofly
shock of solidarity. The agency-installed tablet would insist that
its reader remember the unmemorable deeds of bureaucrats.
But the bullet holes tell another story. They are a revision pro-
vided by some nameless outlaw, the anarchist in each of us who
says, “Don't fence me in.”

The historian explains: “Generally speaking, boundary
lines defined by natural features need no monuments to indicate
their location; but those that are determined by imaginary lines
must be perpetuated by marking.”

A few weeks later [ sign on for a backpacking trip with
a local mountaineering cfub. [spend three days with three men
[ have never met before. We enjoy each others company. We
share a camp, cook and eat our meals together, take turns
pumping lake water through a filter. We climb a mountain. We
sulfer a snowstorm and stand around stamping our leet to keep
warm. We exchange stories. Backpacking trips like this, with

their beautifui and spomancous spirit of cooperation, are
enuugh 10 encourage beliel in a universal human harmony,

On the drive back 1o Botse, [ ride with Ken, an engi-
neer who works for the Idaho Transportation Depanment. A
few years my junior, hes a native ldahoan and a graduate of the
University, He speaks lovingly of tus wife, who was his college
sweetheart, and their two children. She is a volunteer teacher’s
aid. He is disappointed that his old knee injury acted up today,
he had to limp most of the ten miles back 10 the trailhead. He
worries that he's growing old. He says, "l don't know what I'd
do if T couldn’t get out.™ He speaks of his job. He tells me tha
the Transportation Depantment employs two people full time
whese sole responsibility is to drive around the state in a van
with a video camera mounted on the dashboard. They video-
tape the condition of the highways. They don't drive very [ast.
Sometimes they stop and take a look under a bridge. 1t all has
something 1o do with the State’s liabitity  With thousands of
highway miles in ldaho, it takes them three years 1o cover all the
territory. Then they start over again. Ken and [ laugh about this
work. [tis from him that [ first hear the legend of the faulty
idaho-Montana survey. He jokes that this survey set the tone for
alt government workers in ldaho, We laugh at this too. 1like
him. We seem to have a lot in common.

Then he inquires abowt me; he knows [ just moved
here. *What do you think of [daho?” he asks like a proud par-
ent, smiling. [say that [ love it, except for the loneliness. And
the politics.

“The politics?” he asks.

“Well, you know, this whole Proposition One thing, It
really disturbs me.”

"What do you mean, it disturbs you?” Suspicion in his
voice. He’s no longer smiling. Suddenly I'm standing on the
brink of trouble—or worse. Prudence dictates, "Proceed with
caution.” Better yet, step back. But | am heedless, [ [eap.

“I think it's unconscionable for a society to demanize
any of its people. What'’s the motivation for this? All | can sec is
meanness. [t makes me very sad.”

The snapping ! hear is the planks in Kens reason
breaking, but I feel like ! am the one plummeting. Or maybe
we both are.

A fury of words are unleashed. Overwhelming.
Nothing prepares cne for this: Suddenly to be in the presence of
something wild and dangerous. Anger knows no bounds. Try
10 keep the calm, but the berms are easily breached. Terror of
drowning, from the inside out. Cataclysm of emotion sweeps
up and away all in its path. Anger swells, fear spreads.

Ken is a nice guy, a fine human being;: intelligent,
upright, and compartionable. He is a caring family man, and a
great addition to any camp. He will fight to preserve human
decency. He will defend the walls of righteousness. There is
blood in his eye. He is driving very fast. The territory hurtles
by, Fury pounds on the steering wheel with one of his fists:
“That’s the problem with all you damned Califarnians, coming
up with here with all your—your—tolerance! For Christs sake,
IT JUST ISN'T NATURAL!"

1873. End of Octeber. The original ldaho-Washing-
ton Boundary Survey. Not far from the Canadian border, amid
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mountains and windlall forests, zero degree tetnperatures and
snow. The survey farce must yield. Wrote the surveyor in his
field notes: “By this time we were thoroughly convinced that 10
have remained enly a day or two fonger in endeavoring to push
the work 1o its completion would have been fatal.” Presumably
te was speaking about the men.

In an old U5, Geolegical Survey Bulletin there is a
photo of four men: the 1508 {daho-Washington Boundary Re-
survey party. Each of the men jooks like a scraggly-bearded
Henry David Thoreau at the end of his life. The men pose
standing on a Jog they have {elled. On either side of them is the
dense, inscrutable forest. Behind them is the signature of their
work, stretching as far as the eve permits: a corridar, fifty [eet
wide, through the dark and brocding woods. The caption
under the photo reads: “A Vista Cut Along Boundary Line.”
This photo was taken right atop the boundary, no indication
given as to which side might be [daho and which Washingtlon.
As far as one can tell, the forest on either side is the same. Only
the gash suggests a difference.

The historian suggests that the human sense of space
consciousness was generally obscure during early frontier days,
bat as social institutions became established they served to con-
tain space in the terms of longitude and latitude. The surveys

and their maps were taals of these institutions. In deploying
our highly specialized technologies, we did perhaps focus our
sense of space consciousness, but at the same time we seem to
have deployed a very different series of surveys, directed toward
the human being, demarcating a more rigid sense of what it
means to be a “sel{.” We have mapped out innumerable pairs of
territory in binary apposition, with names like:
American/Foreigner, White/Non-White, Heterosexual/Homo-
sexual, Male/Female-—just to name a few, We have chained out,
with elaborate precision, political boundaries not only for the
land but for our own bodies, and for the very lives we inhabit,
Talk about a registry of deeds!

Initializing Idaho. Initializing the sell. The witness
trees arc blazed, the vista cuis are made. Given time, the
wounds heal, the blazes on the trees are overgrown, the markers
are toppled in the dark re-expression of the weods. Once again
the extravagant life might be pursued, out of bounds. Until the
next survey is extended.

John B O'Grady s the author of Pilgrims to the Wild (Umversity of Utah
Press), a study of several American writers who have responded well 10
the wild. He is a professor of English at Boise State University in idaho.

Deep Ecology Summer Camps and More!

Way of the Mountain Learning Center

Dolores LaChapelle’s annual deep ecology workshop, {rom
August 14-18. Presenters include Max Celschlaeger, Robert
Greenway, and Ms. “Rapture of the Deep™ hewself. For more
information write Jody Cardamone, Aspen Center {or
Environmental Studies, PO. Box B777, Aspen, CO 81612,

Ecopsychology: Healing Professions & the
Ecological Criris

Two residential training sessions held in Colorado (September 1-
9, 1995) or California (October 29-Nov. 5, 1995 at Shenoa
Retreat Center). Experiential, interactive, didactic training in:
holotropic breathwork, new paradigms in psychology/ecology,
wilderness solos, Earth-based rtual, and sustainable communi-
ties, Will Keepin or Johanna Johnson, 1704 B Llano St. suite
200, Santa Fe, NM 87303, Tel. 305 466 3406.

Institute for Deep Ecology

July 7-16 at the Chinook Learning Center, Whidbey Island, WA
A summer course in Applied Deep Ecology, featuring Joanna
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Macy, Denis Hayes, Bill Devall, Stephanie Kaza, Elizabeth
Roberts, Tom Jay, Mutombo Mpanya and others. The theme:
Restoring the Vision. Tuition $625. Accomaodations: $350 and
up. Contact: Institute for Deep Ecology, PO. Box 1050,
Qccidental, CA 93465, Tel. 707 874 2347.

Institute for Bioregional Studies

Permaculiure Design (Juiy 2-16) witth Michael Pilarski, Garry
Lean, and others. $775 Canadian. Ecological Planning (July
20-August 6) with William Rees, Doug Aberley, Kirkpatrick
Sale, Judith Plant and others. $925 Canadian. 449 University
Avenue. Charlottetown, Prince Edward Island, Canada ClA
8K3. Tel. 602 892 9578

Alaska Wildlands Studies

Summer field study opporntunitics in Wrange!l-St, Elias National
Park. Natural History and Public Policy (June 17-July 28).
Environmental Perception and Arts {August 2-August 23).

Call Jenny Carrolt at 907 235 8557 or writg: Wildiands Studies,
3 Masswood Circle, Cazadero, CA 95421,



Drue Fergison

Elephant Hunt

In the days before | knew

the sad dangers of snow

and how much the brightness of snow
could blind

we hiked up Mount Royal

in one Easter storm

hunting for elephants

trying so hard to believe it

that we made it true.

Buried branches and stones became

the outlines of trunk and legs

on the huge and patient beast—

My, he was silent and slow and white

as huge and patient and silent and white
1 see now

as (was) your love for me

as slow as my own white-blinded awareness,

Qur quiet playful game:
fantasy and emblem

of something else,

our silent secret in the snow.

Did you know before you ever invited
all of us who lived there

that no one else would go

but me?

{ was blinded then

by the silence of the snow

but T see now its clear bright light
and hear its wild roar.

You were the efephanut
and we are the snow—
the white elephant snow.

How to Love the Moon

You must look only at the moment
before turning away,

eyes stinging in iced air,

her pale brilliance

glowing far and small

on indigo

and perched

within reach

behind black, bare branches.

Can you hold her
longer than the smell
of crushed leaves?

The Tear

Now ['ve reclaimed my letter
back {rom you.

Its mine, again,
unplanned but true

and [ am giad 1 didnt
make that photocopy,
glad for my bad memory
which had you bring

my missive along

for reference,

glad

at its open-hearted
empty envelope:

This only is changed.

[ want to kiss the rough edges

of its lips

where your fingers ripped it open
and it is torn and lumped—
mountained peaks and valleys of
paper at its orifice

what a range

cascades of loss and pain.

(1 wish you would 1ip me up
the way you did my envelope.
But then, [ guess,

you did.)

1 see the exact spot where

your slender index finger must have
entered the corner gap,

bending it

above my return address

to open it

and slice it through,

knifing it like a letter opener.

The mountained rip is largest here
at the beginning.

1 would give anything to know

if this means eagerness or haste.

1 wish this mountain could tell me
if you do love me
at least.

Drue Fergison is finishing a dissertation in musicology on Stravinsky's Rite of Spring at Duke University. She lives in Paris and Durham, North

Carolina,
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Not Deep Apart

John Clark

Review of:

George Sessions, ed. Deep Ecology for the 215t
Century. Boston: Shambhala 1995, 488pp.
Noindex. $20 paperback.

George Sessions’ new collection Deep Ecology
Redefining for the 21st Century is essential reading for any-
Deep one interested in contemporary ecological
Ecology thought. The inspiration for the book 1s made
clear in the preface, and its general perspective
is unquestionably the only one compatible with sanity at this
point in the history of the earth, We desperately need an eco-
logical orientation that will help guide us through this crisis of
the earth. The artticles collected in this work contribute to the
formulation of that needed ecological perspective, and help
address theoretically the key issue of the destruction of the
diversity of the biosphere resulting from human activity.

This earth-centered focus is one of the most obvicus
strengths of the boek. But it has many others, not the least of
which is that the sclections are much more readable than those
found in most of the recent ecophilosophy and environmental
ethics collections. In addition, the work contains many valuable
articles that either have not been widely reprinted or are newly
published. Furthermore, the book will be very uselul for trac-
ing the devclopment of deep ccology over the decade since
Devall and Sessions’ Deep Ecology: Living as if Nature Mattered
(Salt Lake City: Peregrine Smith Books 1985) was pubiished,
and for examining the broad scope of inquiry that has emerged
within the movement. George Sessions has made a major con-
tribution as & historian and interpreter of ecological thought
beginning with his groundbreaking work with the Ecophilesophy
newsletter in the late 197Cs and continuing through the present
work. This collection is destined to become a basic text in con-
temporary ecophilosophy and fully deserves such a place in the
literature.

On the other hand, the book has significant weakness-
¢s in a number of areas. There is a lack of serious consideration
of many of the challenges to deep ecology posed by ecofemi-
nism, social ecology, socialist ecology and cther contemporary
ecophilosophies. There are only a few articles that probe decply
into the social, political and economic context of ecological
issues. And, despite the inclusion of many good generat discus-
sions, there are few examples of carefully-developed philosophi-
cal analysis, and, perhaps surprisingly, few deep explorations of
ecological spintuality, even though seme deep ecologists have
made important contnibutions in this area. It is also striking
that the callection is very male, Western and (with one large
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Norwegian exception) Anglo-American. Perhaps this is
inevitable, given the editors definition of “deep ecology,” and
“the new environmentalism.” However, much of the content of
the work suggests that a much broader and perhaps deeper
approach might have been taken.

Deep Ecology for the 21st Century reflects a development,
diversification, and growing sophistication in the deep ecology
literature, and this is a promising sign for ccophilosophy. [ will
therefore focus first on some of the excellent material in the col-
fection that deserves a wide audience. The volume also unfor-
tunately comtains a number of rather uninspired and, to be hon-
est, rather shallow contributions, about which [ wili have litile
to say. What does require some critical comment is the sectari-
anism {rom which much of the introductory material and sever-
al of the articles suffer, and which tends to perpetuate the
malaise to which radical ecology has succumbed. 1 reserve most
of my comments on this topic for the latter part of my review.

It is significant that the first part of the book,
“What is Deep Ecology?” begins with Thomas
Berry’s important essay on “The Viable
Human." Berry is a significant figure in con-
temporary ecophilosophy not only because of
his impressive grounding in both Western religious and philo-
sophical traditions and in Asian thought, but also for his broadly
synthesizing perspective on contemporary ecephilosophical
themes. On the one hand, his outlook 1s uncompromisingly
earth-centered (geocentric) and focuses on the present ecologi-
cal crisis as a turning point in the history of the earth. On the
other hand, his approach is also creation-centered and evolu-
tionary, and focuses very strongly on the unique signiticance of
the human phenomenon in the universe story. Berry is acutely
aware of the forces that fead humanity inte the path of destruc-
tiveness of the natural world. These he calls (after the most
ancient enduring form of domination) “the four basic patriarchal
oppressions” of “rulers aver people, men over women, posses-
sors over nonpossessors, and humans over nature.” (p. 14) [f
these forms of domination can be overcome, the evoiving, self-
expressing universe wili be allowed to "reflect on and celebrate
itsell in conscious self-awareness” and to “find a unique fulfill-
ment” in the form of “the viable human.™ (p. 18) The inclu-
sion of an article with such statements at the outset of this book
should definitively dispel any suspicions of “anti-humanism” at
the core of deep ecology—though certainly not ali deep ecolo-
gists have jollowed Berrys truly deep exploration of the spintual
vocation of humanity in the earth and universe stories. Greater
attention to Thomas Berry’s account of these stories would do
much to deepen deep ecology-—or any other ecophilosophy.

How Wide
Is Deep
Ecology?



In the next article, Fritjof Capra discusses the “New
Paradigm” and makes some useful though familiar distinctions
between the principles of deep ecology and those of the old
“mechanistic worldview.” Yet his discussion perpetuates certain
problems endemic to the deep ecology literature. His sweeping
generalizations about a “new vision” that accords with Eastern
spiritual traditions, Christian mysticism and Native American
traditions seems to reduce these complex, highly diverse and
sometimes even mutually contradictory outlooks to an amor-
phous collection of “precursors” of a contem porary Western
ecophilosophy. lronically, the views mentioned are in a sense
idealized by such an approach while they are in at the same time
trivialized by not being taken on their own terms. Furthermore,
Capras rather unambiguous appropriation of systems theory for
ecological thought gives inadequate attention to the reduction-
ist, objectifying aspects of this perspective.

The second pan of the book focuses on “The

The Roots Historical Roots of Deep Ecology™ The open-
of Deep  ingarticle, Del lvan Janik’s *Environmental
Ecology Consciousness in Modern Literature” is a very

useful introduction to ecological themes in
Lawrence, Huxley, Jeffers and Snyder. While the latter two writ-
ers have gotten much attention from contemporary ecologists,
Janik makes a convincing case for reconsidering the ecological
dimensions of the former ones also.

Another exceltent choice for inclusion is the selection
from Paul Shepards The Subversive Science. This work, original-
ly published in 1969, is still strikingly powerful in its radicality
and profundity. If Shepard’s presentation of the ecological per-
spective as a “way of seeing.” a "wisdom,” and as a “true cultus,”
{p. 139) or complete way of life, had been given more consider-
ation over the past quarter-century, we might have developed a
much more vigorous and transformative ecology movement
than the one that actually exists. Another prophetic essay writ-
ten in the same year was Gary Snyder’s “Four Changes,” reprint-
ed here with a 1995 postscript. The essay is well worth reread-
ing today for its uncompromising call for a break with the the
dominant system of technology, production and consumption,
and even more for its vision of "a new ecologically-sensitive,
harmony-oriented wild-minded scientific-spiritual culture.” (p.
147) The essentials of Snyder’s ideas of reinhabitation and
bicregional culture are all here,

Arne Nacesss 1973 anticle in which he originally distin-
guished between “The Shallow and the Deep, Long-range
Ecology Movements™ is also usefully reprinted. While Naess has
revised and interpreted more carefully some of the ideas in the
article, it is still of considerable historical importance. Tt dis-
cusses the principle of “biospherical egalitarianism,” later to
reemerge as “biocentrism,” concepts that were never subjected
to adequate critical examination by deep ecologists belore they
were quietly superseded by “ecocentrism.” In addition, the arti-
cles stress on “anti-class posture” and “local economy and
decentralization™ reminds us that the supposed opposition
between deep and social ecology was never as clear as it later
seemed, and that reasoned discussion of such issues as early as
1973 (actually, the article was based on a conference presenta-
tion in 1972) might have led to a mutually beneficial interac-
tion, rather than to a "debate™hat often trivialized and obscured

issues that are still in need of exploration.

Most of the burden of uncovering the roots of deep
ecology is barne by George Sessions' “Ecocentrisin and the
Anthropocentric Detour.™ It is perhaps unfair to stress the limi-
tations of this essay, since any twenty-page “summary of the
historical development of human/Nature views in Western cul-
ture, together with an account of the rise of environmentalism
and ecophilosophy” will be (10 say the least) selective. Sessions
presents a concise summary of the traditional anthropocentric
view, the rise of the modern “dominamt paradigm,” and various
philosophical assaults on it from Spinoza to the present. In
addition, much of the history of nineteenth and twentieth cen-
tury (mainly American) environmentalism is usefully outlined.

[ would have liked to have seen a bit more historical contextual-
ization of developments in the history of ideas, and contempo-
rary ecophitosophy might not have been identified so closely
with deep ecology. The discussion of ecological movements is
also rather one-sided, with the Sierra Club getting adequate
attention, for example, while the international Green Movemeni,
in particular, and non-American developments in general, are
neglected. Nevertheless, the article is reasonably comprehensive
for an introductory essay.

Pan Three of the book deals with “Arne Naess
on Deep Ecology and Ecosophy.” Since the
name of Arne Naess is almost synonymous
with deep ecology, it is appropriate that one of
the six sections of the book should be devoted
to his work. On the other hand, Sessions’ decision to take thir-
teen of the thirty-nine selections in the entire book from Naess
does seem rather excessive, if the need for breadth and diversity
within deep ecology defended by Naess himself is accepted. In
any case, the Naess selections give us a good opportunity to see
the strengths and weaknesses in Naesss approach: his imagina-
tiveness and generosity of thought on the one hand; and his
propensity to leave generalities and ambiguities undeveloped
and untheorized on the other.

Centain questions concerning Naess's ccophilosophy
emerge in Sessions’ introductory remarks. He notes that some
points from Naesss 1973 article were dropped in the “1984
Deep Ecology Platform,” which is taken as definitive for the
movement, [Despite Naesss continual tinkerings with the
Platform—Every time he restates it he changes a few points here
and there. Too bad for the dogmatists!] What is eliminated are
not only some philosophically controversial points, such as the
doctrine of internal relations and "biocentric egalitarianism,” but
also (as has been mentioned) proposals related to social change,
such as decentralism, local autonomy, and “anti-class social pos-
ture.” (p. 190) Sessions notes that the later principle is “not
specifically an ecological issue,” thus committing himself to the
kind of split between ecological and social issues that he finds
objectionable in others (as we will see in the second pant of this
discussion). Furthermore, he states that while biocentric egali-
tananism is not considered a fundamental principle for deep
ecologists, Naess holds that “all individuals, of whatever species,
have the same right to to live.” (p. 191) What is not clear is 1he
implications of this “sameness” of right. s it another way of
stating “equal right,” another way of saying “some vague kind of
right” (which would mean little in practice other than a feeling

Naesa’s

Ecosophy
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of “1oo bad!" as we step on some hapless “individuai”), or does it
have some other specific meaning? The stock answer concemn-
ing conflict between rights is that killing is justified for sell-
preservation or to fulfifl “vital needs.” Yel many moral theories
would question whether any single individual could ever be
morally justified in destroying multitudes of other individuals
with an equal right 1o live, even on behall of self-preservation or
fulfilling vital needs. [t seems that if moral consideration, with a
“same” right 10 life. is recognized for members of all species,
human beings will be put in a morally difficult position (to say
the very least).

The articles in Part Three further clanfy Naess’s posi-
tion, while leaving some imponant questions without clear
answers. The first article is a biographical piece by Richard
Langlais, "Living in the World: Mountain Humility, Great
Humility.” This brief tribute provides much insight into Naess's
sensibilities, and transtorms his almost-mythical mountain
home Tvergastein into a more concrele reality. Somehow
Naesss “Deepness of Questions and the Deep Ecology
Movement” doesnt seem all that deep, but it centainly gives the
impression that Arme Naess is a very good philosophy teacher—
a wise and learned man who is capable of waking students up
with a barrage of questioning, rather than immediately dispens-
ing his own hard-earned truths.

Some critics of deep ecology will be shocked to find in

Naesss previously unpublished “The Deep Ecology ‘Eight Points'

Revisited” that not only does the platfarm not imply any kind of
“nature mysticism,” but that it is not even essential that deep
ecology supponers hold any kind of “all things hang together”
principle. (pp. 214-13) A number of other important ideas are
developed helplully in this article,
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In "Equality, Sameness, and Rights,” Naess sceks to
clarify his sketchy statements concerning rights of individual
members of species. Unfortunately, some of the problems men-
tioned above seem 10 recurin the reformulation. He asserts that
he acknowledges the "equal right” of various plant species “10
live and blossom™—a right “that is the same for all.” Yet he
notes that when forced to choose, he "unhesitatingly and delib-
erately” steps on the Salix herbacea rather than “the small, more
overwhelmingly beautiful and rarer Gentiana nivalis.” (p. 223)
Yet it would be hard 1o imagine what would indicate recognition
of a greater right to life for one organism than another more
than the decision 1o destroy one in preference 10 the other,
Perhaps the entire language of rights should be dispensed with
in ecological thought, or at least clearly be explained as a conve-
nient translation of more ecological categories (good, value,
telos, etc.) But if the language of rights is used in the way Naess
does, it is difficult to see how a ranking of rights or right-bearers
is not implied.

Naess’s “Self-Realization: An Ecological Approach 10
Being in the World™ develops some aspects of his basic concept
of self-realization. |think that Naess is correct in seeing “envi-
ronmental” {perhaps more accurately, “ccological”) ontology as
much more important than envirenmental ethics for the ecologi-
cal movement. His comments are suggestive concerning the
idea of the “ecological self.” However, to define such a self as
“that with which {a] person identifies” {p.227) raises important
questions. Such a definition seems to make the ecological self
dependent too much on subjective identification, as opposed to
the sort of ontological identity that Naess is presumably seeking.
The social ecological conception of the sell as a unity-in-diversi-
ty within larger unities-in-diversity might be helpful here in
exploring the grounds of identification.
In addition, the ecofeminist critique of
deep ecologists' conception of an
expanded self, which asks whether an
idealized “identification” too easily takes
the place of the articulation of concrete
structures of relatedness, requires a serious
response, which is nowhere to be found
in this volume. This is true despite the
fact that some deep ecologists have done
important work on the subject.

Pant Four, on “Deep
Ecology and Ecofem-
inism, Social Ecology,
The Greens, and the
New Age” is the
briefest and by lar the wealkest section of
the book. Sessions’ introduction {espe-
cially} and Warwick Fox’s “The Deep
Ecology-Ecofeminism Debate and [ts
Parallels” (to a much lesser degree)
mount a rather scctarian defense of deep
ccology against the attacks of various
opponents, The view of Sessions, at
least, scems to be that deep ecology is
fundamentally beyond reproach and that
any questions raised about its adequacy

Deep
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result from either ignorance or malice on the part of cntics.
Since the question of sectarianism will be addressed in the sce-
ond part of this discussion [ will reserve mast of my comments
forit. However, this part of the hook contains twa other ari-
cles that deserve mention here.

Sessions' article on “Deep Ecology and the New Age
Movement™ is certainly correct in its general assessment of that
movement, That movement is inherently non-ecotogical and
even anti-ecological, and often moves in a technocratic direction
and exalts human control of nature, as Sessions points out very
well.. New Age thinkers do not usually claim a [undamentally
ecological perspective, but in view of their eclecticism and occa-
sional use of ecological concepts it is useful 1o show how far
they are from ecological thinking. What is panticularly welcome
is Sessions’ endorsement of Morris Berman's critique of certain
“New Age cybernetic thinkers™ who are often uncritically
absorbed into the ecological camp without consideration of the
residual mechanism of their views, What these views miss,
despite their “holistic™ aspects, is the organic and embaodied
nature of reality.

Unlortunately, Sessions’ critique becomes rather mud-
dled when he gets to the topic of the relationship between the
New Age and social ecology. Bookchin, a severe critic of New
Age thinking, appears as one of its advocates, and is depicted as
characterizing social ecology “as a postmodern ecological world-
view.” (p. 303} The truth is that Bookchin has nothing but hos-
tility for hoth New Age ideology and postmodernism. A cursory
reading of Bookchin’s essays from the 1960s would demonstrate
the absurdity of the view that his concern was primarily “urban
pollution,” (p. 303) rather than the larger ecological context of
various “environmental problems.” And while Bookchin gives a
glowing description of tribal cultures in The Ecology of Freedom
(Palo Alto: Cheshire Books 1982), and [inds admirable ecologi-
cal sensibilities in many of them, Sessions would have him
demeaning these societies by assimilating them into “first [i.e.,
non-human] nature.” (p. 303)

The wild constitutes an inexorable challenge
In Defense © the reigning civilization founded en control
. and domination. One of the great contribu-
of the Wild ° ) .
tions of Gary Snyder is to have made the wild,
in its various natural, cultural and spiritual
aspects, a central concern for contemporary ecological thought.
Part Five of the book, on “Wilderness, the Wild, and Conser-
vation Biology™ is one of its strongest sections. This is not sur-
prising, considering the influence of figures like Thoreau and
Snyder on deep ecology, and in view of the fact that deep ecolo-
gists have devoted much more theoretical attention (and related
their practice much more) to witderness than have other radical
ecologists. [t seems to me that this (s one area in which social
ecologists, ecoleminists and other ecophilosophers could benelit
greatly from constructive dialogue with deep ecologists.

All the articles in this section are valuable and stimulat-
ing. Jack Turner’s “In Wildness is the Preservation of the World"
is a good introduction not only 1o what Thoreau meant by this
dictum, but to the problem of maintaining wildness in the con-
temporary world, or even in contemporary wilderness. While
many speak in vague terms of wilderness, Turner poses some
disturbing questions: “How wild is our wilderness, and how

wild is our experience there?™ The crucial difference between
concern for wilderness preservation and valuing the experience
of wildness is a1 the heant of this article. Thomas Birch’s “The
Incarceration of Wildness: Wilder-ness Areas as Prisons™ is not
only one of the best articles in this book but one of the best eco-
logical essays [ have ever read. Birch challenges the ideclogical
underpinnings of most ways of conceiving of wilderness and
protecting it, and offers some brilliant reflections on the relation
between witdness and otherness. He also includes practicatly
suggestive ideas about how 1o return the wild 1o the center of
our existence. Sessions’ “Ecocentrism, Wilderness, and Global
Ecosystem Protection” is one of his most important contribu-
tions to the collection. He presents good background material
on the development of the wilderness preservation movement,
discusses the grounding of wilderness protection (and expan-
sion} in conservation biology, and, finally shows the practicality
of seemingly radical proposals by Paul Shepherd, Arne Naess,
Dave Foreman and others.

The fundamental nature of the issues raised in these
articles cannot be overemphasized. They point to the two sens-
es in which the wild is necessary tor “the preservation of the
world.” It is essential biologically to the world as the complex,
delicately interrelated biospheric web of life. And it is essential
spiritually o the world as that realm of free, creative self-expres-
sion through which humanity makes ils unique comtnibution to
the diversity of nature.

1 find the culmination of the book to be the next 1o last
article, Gary Snyder’s “The Rediscovery of Turtle Island.” This
essay does state strongly and eloquently some of the importart
truths about which Snyder olten reminds us: “To restore Lhe
land one must live and work in ptace. The place will welcome
whomever approaches it with respect and atiention. To wortk in
a place is Lo bond 1o a place: people who work together in a
place become a commmunity, and a community, in lime, grows a
culture. To restore the wild is to restore culture.” (p. 462)

It is essential that we continue to ecophilbsophize.
debale ecological theory and 1actics, speculate about the future
of humanity and the earth, and imagine ecological wtopias and
ecological catastrophes. Yet unless we get down to that “real
work” of restoring the land—of regeneraling ourselves, our cul-
tures and the earth—there will be little hope to sustain us, and
little hope for the earth.

One striking lact that emerges from Deep

Th." _s“'iP‘ Ecology in the 21st Century is that Arne Naess
Mining of and George Sessions seem 10 have quite differ-
Ideas?  ent conceptions of deep ecology. Sessions

tends to interpret it as a distinct ecophiloso-

phy with certain doctrines that are definitive for it, which distin-
guish it sharply from competing theories. Naess, on the other
hand, sees deep ecology as a rather broad movement encom-
passing a wide range of theoretical positions and even
ecophilosophies, and always disunguishes carefully between the
deep ecology movement and his own "Fcosophy T.” If Sessions
had applied Naesss wider conception of deep ecology in this
work, it might have gained in diversity, and included stronger
selections in certain areas,

Many ecofeminists, social ecologists, and others who
take issue with certain positions that Sessions sees as basic (o
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deep ecology would, { believe, have little difficulty accepting all
of the points of the deep ecology platform. Their complermen-
tary work might have at least received more recognition it not
inclusion in this volume. To focus on this broader and more
inclusive delinition would help remind us that our various
ecophilosophics have overlapping aspects, that they arein some
ways complementary, and that our presumed goal is better ece-
logical theory and practice rather than successful sectarian
defense of the tenets our prelerred ecophilosophy A non-sectar-
jan approach does not, of course, mean that we hesitate to
express our philosophical views in the strongest of terms, nor
that we refrain from careful eritique of other views {even as we
engage in equally careful self-critique of our own ideas and
practice). Rather, it means that we avoid our natural tendency
1o fali inte what | weuld call “the arrogance ol humans with
isms.”

While the chaice of selections in this collection shows
some breadening in the concerns of deep ecology, there is at the
same Lime a more limited conception of the field than the one
that seemed to guide Deep Ecology. The earlier work included
quite a lot of material that was not self-consciously labelled
“deep ecology,” but which was complementary lo the concerns
of deep ecologists. This included selections from social ecolo-
gists and ccoleminists such as Murray Bookchin and Carolyn
Merchant. Admittedly, Sessions' increasingly oppositionai view-
point has developed largely in reaction to attacks on deep ecolo-
gy by some social ecolegists and ecoleminists——attacks that have
often ranged [rom insensitive and unsym pathetic to mean-spirit-
ed and unfair. Yet, the growing sectarianism reflected in such
attacks and counterattacks has been detrimental 1o the general
level of discussion in ecophilosophy and it is as unwelceme here
as elsewhere,

Perhaps ecological thinkers should reflect a bit on the
nature of ecological scholarship. Minimally, it implies seeing ideas
in comtext. [t means patiently looking at the whole of thought,
and noting the connections. It also means seeing 1deas as being
in a process of development, and recognizing that development
has more than one possible path. [t means discovering how
value (whether in nature or in theories and tdeas) is widely dis-
persed, but yet can be seen to contribute to a larger, developing
goed. In shorn, ecological scholarship reflects the respect for the
arganic, and for unity-in-diversity exhibited by ecological think-
ing in general. Unlortunately, what we sometimes find instead
is scholarship on the mode! not of ecology but of mining.
Theorists work their way precariously through “passages” in
order 10 extract “useful material” from them. When one ven-
tures into this “inorganic” realm one is not concerned with the
relationship of the material 10 its surroundings. [t is not surpris-
ing that the charges and counter-charges of the contending ecol-
ogists so often revolve around claims that their ideas are taken
out of context. In a sectarian dispute, debate tends to focus
either on narrow delails or on vague generalities, and possible
commeonalities and even honest disagreements recede into the
background.

) . . The most disappointing aspect of this bock 1s
Anti-Social o (he ynfortunate omission of relevant mate-
(Ecological) riat but rather the fact that the editor often
Behavior takes just such a seciarian and defensive
approach. Throughout the beok, Sessians dis-
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misses questions about deep ecology raised by other ecophiloso-
phies. This is clear as early as the preface, in which criticisms ol
deep ecology by social ecologists and ecoleminists are reduced
to “misrepresentations” that “have resulted in considerable mis-
understanding and confusion coneerning what Deep Ecology
actuaily is and what it stands for.™ (p. xiii) T is indeed true that
there have been many misrepresentations, For example, while
Bookchin has posed some challenging questions, he has also
altributed to the mevement as 2 whole views held by only a
small minority of deep ecologists. e has also systematically
relrained from recognizing the work of deep ecologists whe
have done the most sophisticated theoretical work or who have
explored areas that he sees as impertant. Yet Bookchin's unsym-
pathetic approach does not justify the paredy of his views and
social ecology in general presented in Sessions’ commentary. In
the discussion that foilows, 1 will focus on the this depiction of
socal ecology by Sessions (and secondarily, by Warwick Fox),
since 1 am most familiar with that theoreticai orientation.

Sessions contends that “Bookchin holds that the sei-
ence of ecology is, for the mast part, irrelevant to humans and
human society.” (pp. 266-67) This statement is not merely
incorrect, it is so far [rom reality as to be almost beyond belief, |
am amazed that Sessions could have made hundreds of refer-
ences 1o social ecolegy in his writings while remaining quite so
oblivious to what it is about. In one of Bookchin's earliest
(February, 1965) important essays, "Ecology and Revolutionary
Thought,” he introduced the idea that ecology has far-reaching
implications [or our conception of society and social change, a
theme he has developed [or almost three decades since that
work. The thesis of the article was that the seience of ecology
"may yet restore and even transcend the liberatory estate of the
traditional scierices and philosophies.” [ find his view of the
guiding function and the emancipatory nature of ecology te be
highly complementary 1o Thomas Berry’s idea that ecological
and cosmological studies might perform an educationally and
culturally integrative role analogous to that of the lost liberal art
tradition,

Sessions interprets social ecologists as being "con-
cerned primarily with issues of human social justice,” implying
that somehow this means that they have no central concern for
ecological problems. Yet social ecologists believe social and eco
logical problems Lo be entirely inseparable, since they hold a
dialectical naturalist position that sees human beings as nature
and social problems as ecological problems, as 1 will discuss fur-
ther.

Elsewhere, Sessions compiains that social ecologists
“see ecological problems as essentially political.” (p. 266) This
statement is true, but it dees not, as Sessions implies, mean that
they sec them as any less ecological. Any social ecologist must
recognize that the destruction of biodiversity on a massive scale
is a major ecological problem; indeed the problem of the destruc
tion of natural diversity and the growing threat o planetary eco
logical dynamic balance has always been a central concern of
social ecology. However, social ecologists point out that if we
want to understand the basis lor this eco-destruction, we wouid
do well to investigate carefully the opuration of the world econ-
omy, the policies of nation-states, the nature of Third World
poverty, Jand tenure and economic ineguality, the policies of the
World Bank, international debt, and many other political and
economic questions. It is encouraging that some biodiversity
expens like Peter Raven are now presenting exactly such a sociz



ecological analysis with a background of
scientific sophistication available to few
ecophilosophy theorists, and that a few
selections in Sessions’ own book address
such issues.

Sessions misrepresents Book-
chin’s position badly when he claims that
Bookchin proposes that humanity should
“direct the Earth’s evolutionary process-
cs.” {p. 268) Bookchin holds that human
beings cannot "direct” (whether “rational-
ly” or “irrationally”} processes about
which they can have only very limited
knowledge. Tn The Ecology of Freedom, he
states of these processes that “to assume
that science commands this vast nexus of
organic and inorganic relationships in all
its details is worse than arrogance: it is
sheer stupidity,” and that “to assume that
our knowledge of this complex, richly
textured, and perpetually changing natur-
al kaleidoscope of life-forms lends itsell to
a degree of ‘mastery’ that allows us free
rein in manipulating the biosphere is
sheer [oolishness.”

Other depictions of Bookchin’s
ideas seem to reflect not so much a parti-
san interpretation as a lack of careful
scholarship. For example, he claims that
Bookchin has a "Marxist approach to
environmental issues.” (p. xxv) This is, to
say the least, a rather serious error, since
Bookehin has spent the last three decades
presenting an extensive critique of the
Marxist view of nature and of atlempts t0 create a Marxist ecolo-
gy! Indeed, he is scathing in his attacks on all Marxists, includ-
ing even neo-Marxists and eco-socialists who are not so far in
some ways from his own perspective. The coexistence of this
explicit anti-Marxism and certain residual Marxist aspects of
Bookchins thought is a good tepic for careful analysis.
However, this would presuppose a careful study of varieties of
Marxism and social ecology, and the ways in which they may
overlap.

While Sessions mentions few social ecologists ather
than Bookehin, those he does recognize are also dismissed. For
example, the challenging perspective of the Indian sociologist
and historian Ramachandra Guha (a social ecologist in the broad
sense) is reduced to "a rather narrow anthropocentric ‘sociat jus-
tice' perspective.” {p.xvi} Guha contends that [ndian nature pre-
serves are based on an elitist model, in view of the [act that they
are designed to protect large mammals that are of interest to rich
tourists, and because they are olten created through displace-
ment of peasants and domesticated animals. Guha expresses
exactly the kinds of concerns that Western ecophilosophers
need to hear (though Guha——who rather uncritically uses terms
iike “management” and “sustainability™—has much to learn
from deep ecologists also). His analysis is especially enlightening
1o Western deep ecologists, social ecologists and ecoteminists
who make “global” prenouncements relating to fundamental
econamic, political and cultural issucs that have quite different
implicaticns depending on which par of the globe is aftected.

Sessions seems to divide all world views into
The Good, |, calegories: the good, ecocentric (or bio-
the Bad,  ceniric) ones, and the bad, anthropocentric
and the Real ones. This division seems to work well as a
description of certain philosophies, but the
larger world seems a bit more complex than that. For example,
many iribal societies, including some that have had quite
admirably ecological ways of life, have had views of reality that
can only be described as being in some ways anthropocentric,
In their cosmologies, the entire order of nature is interpreted on
the model of a large extended human family (not surprisingly, it
is interpreted tribally). Such a view of the universe is very much
in accord with ecological principles, since it views reality holisti-
cally, and indeed communally. It sces relationship, rather than
division, as fundamental to the structure of the universe.
Ecologists can only see such a worldview as exemplary and in
many ways (especially ethically and spiritually) as vastly superior
to the “dominant paradigm.” But, all this makes it o less
anthropocentrie.
The Seneca cosmology might be taken as an example,
In the Seneca cosmological myth, when the twin creators pro-
duce all the things in the world, one twin (Good Mind) creates
good and uselul plants and animals, while the other (Evil Mind)
creates, for example, “peisonous ptants and thorns upon bush-
es.” The thorns are centainly bad neither from the viewpeint of
the bushes nor from that of the universe. In this detait and in
general, the myth is a projection of the social vaiues of the tribe,
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which are, in turn, a response 1o the tribe’s bioregionally speeif-
ic, balanced relationship to the natural world. What is inspiring
in the Seneca view is not that it refrains [rom anthropocentnc
interpretations, but rather that these interpretations are part of a
world-atlirming sensibility that exhibits deep respect for nature.

Of course, if anthropocentrism means seeing no intrin-
sic {or inherent) value in nature outside humans, then such cul-
tures have not been anthropoeeniric. But there is no valid way
of limiting the meaning of the term "anthropocentrism™ in this
way, and there is no need to make such an attempt. We can
analyze the dangers inherent in anthropacentrism without creat-
ing a dogma that any vestige of anthropocentrism entails all
these dangers, and without creating an illusory ideal of complete
transcendence of anthropocentrism,

Furthermore, we can quite easily imagine an anthro-
pocentric society that is not exploitative of nature.
Ecophilosophers often argue that although we should encourage
everyone to recognize intrinsic value in nature, that we should
also point out other values in the natural world, including its
value for human survival and well-being, in order 10 help pro-
tect the biosphere {rom destruction. [trust that none of the
questions | raise will be taken to imply in any way that ecologi-
cal thought should give up the critique of anthropocentrism.
Indeed, that critique is fundamental to any ecological outlock
and must continually become deeper and more theoretically
sophisticated, |am in complete agreement with Sessions that
anthropocentric ideology is a major obstacle to ecological social
transformation. Indeed, analysis of its dangers becomes even
more relevant as modern neo-liberalism (“{ree” market ideology)
disguises domination of humans and nature through the ideolo-
gy of fair exchange between equals and a humanistic respect for
the individual.

What 1 am arguing against is the attempt to establish a
non-dialectical, causally privileged position for anthropocen-
trism in the generation of an exploitative standpoint of humani-
ty toward nature. Anthropocentrism is not the root of all evil,
and if the critique of anthropocentrism is to be effective, it must
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not reduce a complex conception to a simple malediction.
Rather, it must remain open to the limits of the concept, it
must explore the specific meaning of the phenomenon in
various contexts and in refationship to other phenomena,
and it must even—to use a dialectical, and | believe, quite
ccological formulation——remain open to the truth of the
concept while seeking to supersede it in a more compre-
hensive, holistic outlcok.

The sectarian conflict that has plagued
Philosophic radical ecology has had a number of lam-

entable consequences. [t has often retard-
ed creative interaction and mutual investi-
gation of the theoretical issues that divide
ecophilosophers, as careful analysis and theoretical inquiry
have been replaced by superficial polemic. In addition, the
praponents of various ecophilosophies have sometimes hes-
itated to subject their own views to adequate critique as
they focus their energies on defending their theories against
the philosophical "competition.” Finally, and most impor-
wantly, the preoccupation with sectarian disputes by some of
the most thoughtful and engaged of contemporary ecologi-
cal thearists has diverted energies from the central 1asks for
all committed ecologists.

These tasks include the theoretical analysis and
critique of the institutions and ideologies that are destroy-
ing the integrity of the biosphere, and the creation of an
imaginative philosophical vision of a regenerated ecological
sell, community and planet. Deep Ecology in the 21st
Century contributes much to the pursuit of these goals. It
will contribute even more as its ideas are related to the
complementary insights of other ecophilosaphies.

Diversity

John Clark, extended book reviewer exiraordinaire, is professor of
phslosophy at Loyola University, New Orleans. If you cant already
tell, he is a deep social ccologist, or a sccial deep ecologlst.
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ers, architects, and planners are working toward sensi-

tivity to local place and genuine dwelling, [allowing] the
harmonious relationships of the.. building design to lits] histori-
cal, natural, and cultural environments” (183). He contrasts the
rhythmic, weaving dynamic emergent from continental philoso-
phy with the “march of reason which had triumphantly paraded,
with scarcely a pause or obstacle, across the globe, down the
royal road from ancient Greek logic and military formations,
through modernity's renaissance and enlightenment with their
scientific, mechanical and political conquests, 1o today’s post-
modern cybernetic and logistical technology™ (10). Thus arrives
a lundamental opposition in his book, between the so-called
“continental” and “analytic” streams of western philosophy.

It is the conversation within continental thought that
Mugerauer presents as a “dance;” he clases the first chapter by
suggesting that we read his book as a "guide to the latest dance
steps,” and that we try it out Lo see how it suits us. We are invit-
ed, in language whose poetic boldness is not repeated through-
out the book, to share in the life of this work with its author.

Upon first reading the opening chapter seems a bit too
adventuresome. Can we really approach reading an admittedly
theoretical work that focuses on some particularly dense and
abstruse philosophy, with the end in view of applying it to the
complex practices of architecture and planning, in the personal-
ly engaged, playful, dancing manner suggested? This reader had
her doubts. However, upon completing the book and rercading
the first chapter, [ was able in hindsight Lo reconstruct my read-
ing as the sort of experience the author hoped for. And perhaps
this reconstructive understanding was exactly what Mugerauer
expected,

The rest of part I "retraces the dance” and comprises
four chapters, one each dedicated to Michel Foucault, Jacques
Derrida, Mircea Eliade and Martin Heidegger. Mugerauer casts
Foucault and Derrida as thinkers who "elaborate self-critical
strategies 10 continue 0 expose cultural misunderstandings and
to utilize partial views and multiple excursions without allowing
these to become new foundations or grounding systems™ (12, empha-
sis added). Foucault’s insights into power relations and how
they are instrumental in our architectural decisions are especial-
ly intriguing. “Culture,” in Mugerauer’ reading of Foucauit,

R OBERT MUGERAUER ENVISIONS A FUTURE IN WHICH "DESIGN-

“can be understood as the historicai translormations and dis-
placements of dominion” (16). Built structures create and
manipulate spaces within which people live and work. The sys-
tems of inclusions and exclusions within those spaces exercise a
cerlain power.

Mugerauer is clearly disturbed by modern architectural
trends, finding in them a growing tendency to “displace sub-
jects,” or 1o make people feel uncomfortable and disoriented,
alienated from each other and from the natural world. “Built
space,” which includes buildings, parks, roads and so forth, has
become so technified and modular (broken into parts) that it
negates and overwhelms natural environments, rather than blend-
ing inte and complementing them. That such environmentally
hostile built space doesn't serve people well is hardly surprising,
on Mugerauers view. He conceives of this historically; architec-
ture and planning have not always and everywhere [unctioned
to stifle human and environmental we!l-being, so we should
unlearn some modern lessons and revive more seasoned ways of
building, adapting them to current and future needs.
Mugerauers project is explicitly constructive. He is deeply sensi-
tive to criticism directed at Derrida and other critics of the west-
ern philosophical mainstream: that they are as guilty of murder
in the name of dissection as the analytic tradition they oppose,
differing only in the method of execution.

The “deconstructive” work of continental thought
debunks prevailing theoretic commitments to the knowability of
the world, to the existence of a static and definable human
nature, to the reality of concepts like “truth™ and “justice.” And
it stops at that—indeed this is just the point of deconstruc-
tion—it reveals that there is no “there” there, that we've been
operating under a comfortabie illusion, and must submit to the
liberating discomfort of seeing through it all. Beyond the libera-
tion from traditional modes of thought (certainly no smalt feat),
however, strict deconstruction offers litle. Hence much decon-
structive theory scems fashionably nihilistic and standoflish; 100
sell-involved to deign any indication of what to do, now that
we've seen through the lies of traditional metaphysics.
Mugerauer clearly intends to advance his own project beyond
the reach of such criticism.

Deconstructionist banishment of the quests for mean-
ing and truth cannot be sustained; they return slinking through
the back door or sauntering through the front. Mircea Eliade
introduces a confidence into the dance/discourse; he has a
vision of humanity’s restoration to a fulfilled and unalienated
state. Based on his work in the phenomenoclogy of religions,
Eliade broadly divides human life into two categories: sacred
and profane. “Sacred” action and speech manifests relationship
with a reality which transcends the vicissitudes of history, and 1o
which Homo Sapiens has access by nature. As myth has been
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driven from our sccial structures, access to the sacred has been
severely diminished. T am reminded how Dostoevsky saw this
clearly in 19th century Russia, evident in Father Paissy’s advice
w young Alyosha, as the latter prepares to deparnt the monastery:

“Remember, young man, unceasingly,” Father Paissy began
directly, without any preamble, “that the science of this
werld, having united itself inte a great force, has, especially
in the past century, examined everything heavenly that has
been bequeathed to us in sacred books, and, after hard analy-
518, the learned ones of this warld have absolutely nothing
left of what was once holy. Rut they have examined parts and
missed the whole, and their biindness is even worthy of won-
der.™

It is the tendency to fragmentation, to miss the whole in the
parts, of modern life and its built space that Mugerauer targets
as his constructive vision develops. In our quest to understand
the parts of our world and how to manipulate them, we have
lost a feel for the whele and for how to integrate ourselves into
that whole, Eliade laments the death of myth and holds that
“through mythic symbols, a culture is able to relate our lives 1o
the struciure of the cosmos” (38); hence the goal becomes a
renewal of spiritual and religious sensibilities through cur built
space, thereby regaining a fundamental orientation as humans in
the universe,

Such an approach to building a space for ourselves pre-
sumes that we inhabil a divine whole whose own nature is mani-
fest, and into which we must integrate. A pleasing vision per-
haps, but living and building such that we consistently invoke
“the sacred” is hardly achievable on any scale in western culiure.
It rejects much modern secularity and technology, and
Mugerauer recognizes the reactionary, antiprogressive character
of such a route. Hence he turns to the more “centrist” and pro-
gressive Heidegger, who embraced technology in his own way,
as the continiental thinker most likely to help us understand
how built space needs to change.

Like Eliade, Heidegger suggests that we moderns have
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ohscured the worlds nature, and our own, and proposed that
“lewting go of the mietaphysical tradition and method, and the
dictates of our own will, prepares us Lo give curselves up to
what must be questioned and thought. Such releasement
enables us to become open to hidden meamngs™ (76). This s
achieved through “originary thinking.” which reveais the man-
ner in which we humans, mortal animals equipped with sensi-
tivity 10 the super-natural, belong in the universe. Humans pro-
vide the “sites or occasions where the four fundamental dimen-
sions of reality—earth, heavens, monals, and the divine—con-
cretely gather together into a world” (68}, and originary thought
emerges from self-recognition as such a “site”™ or “occasion.”
Clearly this is highly abstract swfl, and again Mugerauer presses
it into interpretive service, considering the example of rural
Swiss dwellings, which “in their own place within the landscape
and its congruen ways of life and language, are sites [or the
uniquely Swiss gathering together of the four dimensions of the
world” (78).

Designs are intended to accommodate a specific, rural
mode of living, in a specific sart of landscape, in stark contrast
to the tract housing so common in the U.S. today, which pre-
supposes a blank landscape across which to spread innumerable
undifferentiated houses. Homes include a “corner set aside for
the holy and the memory of the dead,” (89), presenting an
openness to the divine, The materials, stone or wood, are
“given™ and designs incorporate their natural virtues for build-
ing. Mugerauers reflections upon materials are an important
key to the rest of the book, which is devoted 1o instruction in
built space that reveals Heideggerian originary thinking, He
attnibutes the diversity of Swiss vernacular dwellings, in part, to
the diversity of material causes.

In one place, softwood is given; in another, hardwood. Fach
allows and limits what can be done if their nature is acknowl-
edged and respecied. Softwoeds, commonly in the form of
long tree trunks made into logs, seem to call for being latd
Jengthwise on the ground, so that a wall of stacked horizonual
elements rises up. The dense, stronger hardwood stands
upright and bears huge loads, even
at angles. The tree itsell shows
this, the massive girth, height and
load of its limb going off dtagonal-
ly, even horizonatly, from the
trunk. The house made of such
weods, not surpnisingly, in
response Lo 1ts materials, displays
upright forms and diagonat
dynamics. (79)

Setting aside [or a moment logistical
difficulties entailed by any revolwmionary
social program, there is a fupdamental
philosophical vagueness here; and as
Mugerauer has made philesophy central
to his program, such vagueness ought be
addressed. The trees and “surrounding
contours,” as aspects of fand which “pre-
sent themselves” 1o those modern, tech-
nologically advanced but enlightened
humans who might use them, are
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already on Mugerauer's view presented as materials, or as the
opportunity for a building. That is, Mugerauer accedes to the
rather Heideggerian notion that we technologize and humanize
the world just by being in it in the way that we are, to the extent
that softwoods seem to “call for being laid lengthwise,” almost
before they call for being trees!

A puzzle emerges—it is one thing to approach the
making of built space such that one is sensitive to the natural
environment, minimizing poor use of an opportunity 1o build; it
is another to distinguish an opportunity for built space from a non-
opportunity. The latter entails the ability to perceive a non-
opponunity when one sees it. Within Mugerauer’s vision, we
find no instruction for perceiving the absence of the opportunity
1o build, apart [rom the tough logistics of, say, perpendicular
cliffs or rushing rivers. Yet even those are suspect to being built
upon, from the imposition of hydroelectric dams across mighty
rivers, to the drilling and placement of bolts to establish rock-
climbing routes on sheer rock [aces. What is it like, as
Heideggerian beings-in-the-world, 1o conceive of the trees as
trees, rather than as future logs, and the contoured hillside as
deep in the grips of its own “narrative,” rather than as about to
become part of our own? We certainly can and do incorporate
“emply space” into our designs, but such space is nonetheless
part of the design.

Mugerauer addresses the “world as reservoir” as an
aspect of modern lile, but his suggestion is not that we “make
less” of the world, necessarily, but that we allow the world to guide
us in our making of it. But perhaps we should be making less of
the world. My query is really a matter of philosophy—on what
grounds, in Mugerauers vision, do [ or any other potential
malcer of built space decline to conceive of a, any landscape, as
the possibility for building materials and sites, however much
my design is responsive to the natures of those materials? ls
there no point at which this responsiveness requires that [ not
design? How do we reach than point, in this vision?

It may seem unimportant, in light of several possibili-
ties: 1) most individuals clearly are capable of such perception
(what visitor to the Cascade mountains in springtime would
consider laying down a road?}, 2} it isn't obviously imporntant
that such perception is really imponant for or required of
humans, and 3} Mugerauer’s book is abowut making built space
that avoids environmental and human displacement, not about
knowing when not to. #1 is an empirical matter, and although
many folks do have a deep appreciation for wild, unbuilt nature,
that is often paired with a remarkable tolerance for intrusions
into such nature, and a far greater tendency to transform nature
into culture by the imposition of building, than the reverse (the
New Jersey Institute of Technology community was thoroughly
astounded by the school’s recent decision to dig up a parking lot
and put in a lawn). Itis easier for us to imagine what an open
field might be like with a house or barn built on it, than what a
landscape would be like were the farm taken away, or what it
was like before the farm arose. Bur, turning to #2, is this capaci-
ty important for us? Does its absence warrant Jamem? Cur pro-
clivity for seeing in the world the opportunity to build is a double-
edged gift. It allows us to flourish as a species, yet its
unchecked implementation lies at the root of many localized
ecological crises that currently plague us, and which may yet
grow to global proportions (if they have not already, as some
argue). If we have here a matter of degree, then the imponance

of setting limits upon that conceptual capacity is clear; and one
way to set {imits is to cultivate an opposing kind of perception,
in the way that physical therapists attempt 1o offset overdevelop-
ment of some muscle groups with the strengthening of others.

Our deep tendency 10 perceive opportunity, rather than
its lack, in the world, belies a conceptual homocentricity that,
given our mental and spiritual capacities, ought not limit us in
the way and to the extent that it does. We are demonstrably
capable, as individuals, of infusing our own points of view with
other quite different ones, and in some cases of virtuaily aban-
doning our points of view altogether. The ability to do this at
the level of encounters with the land seems to me invited by our
own specific designation—Sapiens—presuming we deserve the
title. #3, the issue is central to Mugerauer’s project, because he
recommends that we begin at the level of thought, and encour-
ages a fundamental change in how we create our world. What
better tonic to apply than a deep appreciation of opportunities
for not-mahing, conceived of positively rather than negatively?

“Just when we [eel we are more and more making the
world the way we want it to be, just when we are attaining
increasing power over the environment and curselves through
our techniques of engineering transformations in things, we also
grapple with homelessness” (117). Of Mugerauers many
insights into the modem condition this is perhaps the most
poignant, and it highlights the urgency of reviewing how we
build. Our ability to “make a home” at any latitude, under the
sea and in outer space, has left us dwelling everywhere and truly
belonging nowhere, deeply displaced, and strangely hotneless.
Any innovative work that bends hermeneutical theory to the
task of architectural practice is bound to leave a [ew unanswered
questions in its wake.

Ecosophers may be hesitant, thinking architectural the-
ory and 2Gth century continental philosophy too removed from
their main concerns. But remember that nature and culture are
locked in an intricate dance of the utmost importance—how we
build culture has everything to do with how nature fares.
Furthermore, Mugerauer’s (perhaps overly-optimistic} intention
10 address architects and planners certainly avoids the charge of
preaching merely 1o the converted, unhappily applicable 1o
much environmental philosophy. And his commitinent to
applying philosophy, especially in an arena of such general
imponance, is most admirable. Consider how much of your
experience of the world is mediated by built space, be it the car
and roadway, the back porch, or the path through the woods.
Mugerauers Interpretations are timely and relevant, for us as
individuals interested in living weil, and as prolessionals inter-
ested in understanding and protecting the natural world.

Note

‘Fyodor Dostoevsky. The Brothers Karamazov, Richard Pevear and
Larissa Volokhonsky, tr. San Francisco: North Point Pr., 1950. The
novel was completed in 1880.

Amy Lee Knisley is visiting lecturer in philosophy at SUNY Fredonia.
She is completing a disseriation on the philosophy of trash at the
University of Colerado. (Yes Alan, there really s a Fredonia,)
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Criticizing the Critics

Steve Chase

Review of:

Charles T Rubin, The Green Crusade: Rethinking the
Reots of Environmentalism, New York: Free
Press, 1994. 312 pp. Index. $22.95 hardcover.

that "books are our grandparents.” The truth of this came

home to me while reading Charles Rubin’ critical survey
of modern environmentalism's pepularizers. In his book, Rubin
takes a close look at such notable [igures as Rachel Carson,
Barry Commoner, Donella Meadows, E.E Schumacher, Paul
Ehrlich, Garrett Hardin, Arne Naess, and Paul Shepard. Over
the last twenty five years, I've read all of these writers and
learned from each of them. While [ don't always agree with my
grandparents, | owe them much. Each of them has alfected my
thinking. [ have certainly not pulled my understanding of the
ecologieal crisis out of thin air. According to Rubin, however, [
have been sold a bill cf goods based on faulty science, imagined
apocalypse, and an utopian extremism that almost invariabty
gravitates toward global totalitarianism.

Rubin is a first-class debunker. He is looking for weak-
ness, faulty logic, and, sometimes, sinister motives. As an old-
fashioned conservative, he is wary of any conscious attempts at
sweeping social change. He fears too much will be tossed into
the bonfire of history when the general pubiic is inflamed by
exaggerated hopes and fears by talented prometers of a political
or moral crusade for a better world. He thus sees the discredit-
ed Red Menace of Communism now giving way Lo an increas-
ingly influential Green Menace. As such, Rubin's book takes it s
place among a growing body of literature that seeks to wage
intellectual warfare against the perceived environmentalist threat
o0 individualism, scientific progress, limited democracy, private
property, and free trade. While noting that the more radical
environmentalists are still not in a position to implement their
long range goals, he argues they have done a remarkable job of
manufacturng a widespread public perception of a global envi-
ronmental crisis—one that begs fer emergency measures that
lean towards ever greater governmental regulation and planning
ol our private lives and economies.

It might seem a bit hysterical to werry about the Green
Menace in a year when the once marginalized wise use move-
ment has come to power and is overseeing the systematic under-
mining of the legislative reforms won by the U.S. environmental
movement over the last twenty-five years. Yet, it is imponant to
remember that the Republi-cans only reccived 27% of the eligi-
ble electorate’s votes in the recent Congressional election and
most of these voters had no idea of the content of the Republi-

S OMEWHERE IN THF PRACTICE OF THE WILD, GARY SNYDER SaYS
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cans’ Contract for America. If recent polls are to be believed,
the Green Menace of public opinion is sull alive and well.
Indeed, as Rubin points out, it is so strong that even environ-
mentalism’s critics have 10 bow down 1o it thetorically. Rubin is
not content with anti-environmental forces winning political
power using the stacked deck of American democracy, he’s out
to win hearts and minds.

It would be wrong, however, to simply dismiss Rubin’s
book as unworthy of serious consideration, even with it s deeply
conservative bias, its foregone conclusions, and its exaggerated
paraneia of totalitarianism. At his werse, he is as guilty of the
one-sided, propagandistic, and manipulative polemics that he
says are the stock in trade of environmentalists. At his best, he
raises some interesting criticisms of the conceptual frameworks
used by many influential writers who have championed the
cause of environmenutalism. lt is important, 1 think, to look criti-
cally at the intellectual tools we use to understand and affect the
world. Taking the time to pay attention to the criticisms of a
hostile debunker of our cause, particularly one as well-read and
well-informed as Rubin, is net entirely wasted effort.

For ane thing, reading Rubin complicates the all too
easy good guy/bad guy, us vs. them, divisions consciously cr
unconsciously subscribed 1o by many environmentalists.
Historian Stephen Fox is a good example. In his book on the
American conservation mevement, he uses a tired cowbay
maovie metaphor, without any apparent sense of irony, to
describe environmentalists and their opposition. As he says:
“Politics seldom lends itself to such simple morality plays. But
environmental issues have usually come down to a stark align-
ment of white hats and black haws.”

To his credit, Rubin does a reasonable job of calling
this sell-congratulatcry assessment into question. He points out,
for example, how many environmental proposals evidence the
self-serving motives of a particular constituency—in this case
the predominantly “upper middle-class membership” of some of
the best funded environmental groups in the First World. He
certainty makes palpable the horror Paul Ehrlich felt when sur-
rounded by "too many people” so long ago on his way to a lirst
class hote| in New Delhi and he intriguingly relates this to
Ehrlichs tendency 1 make shocking, ultimately false, claims of
imminent disaster due to overpopulation. He notes too how
Garrett Hardin has advocated draconian measures of Third
World popuiation control to protect the possibility of an emo-
tionally satisfying survival for First World nations—the very
countries with access to Hardin s metaphorical lileboat. As
Hardin puts it, emotionally satisfying survival would allow those
in the First World to “enjoy, if they wish, Cadillacs, symphony
orchestras, wooded wilderness—and meat with their meals.”

In contrast to Fox, however, Hardin is under no moral-



istic illusions. He readily admits his position is grounded in rank
self-interest. While there are still reasonahle concerns about the
ethical [egitimacy of his perceived sell-interests and the means
he sugrgests to achieve them, an open, clear-headed debate can
at least be had. Indeed, the almost inevitable fights withina
body politic over conflicting interests can be more adequately
discussed and resolved in an atmosphere of such hanesty. This
is much less true when environmentalists obscure their own
self-interests, claiming a presumed moral high ground, while, in
fact, their interests simply conflict with the self-interests of oth-

ers. This can lead, as Rubin rightly notes, to an unreflective zeal
which runs rough shod over the legitimate rights of others.

While Rubin doesn't mention it, he could have easily
used Eric Katz and Lauren Oechslis 1993 Environmental Ethics
article "Moving Beyond Anthro-pocentrism” as a text book case
of such moral slight of hand. In their article, the authors pose
the significant question, Can an environmentalist defend a poli-
cy of preservation in the Amazon rain lorest without violating a
basic sense of justice? As they note, Third World peasants are
regularly told to forgo the benefits of economic development in
order to protect rain forest ecosystems whose integrity are
increasingly seen as essential to the future sustainability of the
industrialized North. How can First World preservationists, the
authors ask, claim the moral high ground in such a circum-
stance?

With striking candor, the Katz and Oechsii offer two
possible ways for First World environmemalists 1o approach this
complicated dilemma: 1) undertake the difficult task of pushing
the industrialized world to stop impoverishing the Third World
through neo-colonialism and “pay lor the benefits we will gain
from preservation” or 2) reframe the entire debate so that the
economic welfare and justice concerns of Third World peoples
are rendered “moraliy irrelevant.” In an example of what passes
for environmental pragmatism these days, Katz and Oechsli

quickly reject the first option as "too optimistic” and spend the
rest of their essay trying to harness a nenanthropocentric envi-
ronmental ethic to the cause of preserving the Amazon rain for-
est at the expense of impoverished South Americans,
Interestingly, they don't argue that their particular "nonanthro-
pocentric instrumentalist™ appreach 1s morally nght. They sim-
ply claim that it is useful in avoiding the otherwise “inescapable
problems concerning utility and justice.”

There is certainly truth in Rubin’s claim that some envi-
ronmentalists are little more than “nature aristocrats.” Yet his
critique is ultimately more subtle than
this. Unlike many conservative critics of
environmentalism, Rubin concedes that
many, if not maost, environmentalists are
maotivated by strong moral concerns
towards other human beings and the nat-
ural world itsell. His main argument is
that the road to hell is paved with good
intentions, particularly when most envi-
ronmentalists are a prieri apocalyptics and
unreflective, but avid reformers.

The irritating thing is that Rubin
assumes that by documenting the extreme
thetoric of some environmentalists he has
somehow justified the cornucopian per-
spective held by the many unreflective
and avid defenders of the industrial status
quo. It is more than a bit disingenuous to
be critical of the “bad science” that justi-
fies carastrophist environmentalists and
then uncritically embrace the “reputable
science” that justifies a cornucopian pro-
pagandist such as Julian Simon. On what
firm scientific basis, for example, can
Simon repeatedly claim that if present
trends continue the world will be "less
crowded, less polluted, and more stable ecologically” by the
time we hit the year 20007 Yet, Rubin gquotes Simon approvingly
throughout his book.

Still, even if it is irritating coming from Rubin, it proba-
bly behooves us to question the much vaunted predictive capa-
bility of doomsday computer simulations that have [onmed the
basis of the Club of Rome s Limits to Growth repont and its prog-
eny. While Vaclav Smils book Global Ecology provides a much
more even-handed and thoughtful eritique of the limited utility
of computer modeling of such complex phenomena as global
environmental change, Rubin makes some good points about
uneritically accepting highly speculative scientific reports and
methodologies that make sensational splashes in the mass
media. As he points out, “the list of environmental crises that
weren could be a long one indeed.”

Environmentalists, like most people, probably are too
uncritical and gullible about the scientific validity of the infor-
mation they receive that fits their preexisting biases and oo dis-
missive of counter-evidence that challenges their cherished
notions. Environmental scientists are not immune te this
dynamic either. A little critical caution can go a long way in
avoiding such theoretical problems. This is important because,
as Rubin says, with faulty information we can easily end up
cloing too little or oo much. Rubin is likely right too that the

Jerry DeMarco
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spread of alarmist doomsday scenarios helps sets the stage fer an
acceptance of centralized global environmental management and
bureaucratic social engineering as the only adequate solutions o
our perceived problems. This is indeed a dangerous impulse.
Rubin, however, apparently cannot imagine multinationai cor-
porations administering such a world and using national gov-
crnmenis as little more than junior partners.

Rubin further stretches credibility when he cannot dis-
tinguish the social demecratic perspective of Barry Commoner,
or even the jeflersenian notions of grassroots demecracy
embraced by E.F Schumacher, from the totalitarian designs of a
dictator like Joseph Stalin. tHe1s particularly wide of the mark in
his chapter on deep ecology. [t is hard, for example, to see
¢reeping global tetalitarianism in the bioregional vision
emhraced by most deep ecologists, Indeed, this vision is based,
in no small part, on a philosophical rejection of the managerial
and technocratic Diases embedded in the underlying assump-
tions of mainstream environmentatism. In place of a reformed,
globally managed industrialism, most deep ecologists suppon,
as Rubin readily admits, a very different vision, They look
woward the creation of a world of decentralized regions suppon-
ing green communities whose basic features “include smali geo-
graphic size, population limited enough that members of the
community can know on another, direct democracy, economic
sell-reliance, and small income and wealth differentials.”
Whether or not such a vision is realistic in the face of today s
realities, it is hardly totalitarian in spirit.

Yet, here again, Rubin raises some tough questions that
deserve attention, even if you can't take his main conclusions
very seriously. He is particularly on the mark, 1 think, when he
questions the realism of expecting that there will be little inter-
community conflict between regions. This is a big problem in
the visionary thinking of most hioregionalists, from Gary Snyder
to Murray Bookchin. It is a problem because the rise of even a
few aggressive societies seeking to augment their communities’
carrying capacity through military conquest threatens the entire
bioregional project.

Andrew Bard Schmookler notes in The Parable of the
Tribes that whenever a peaceful community is threatened by an
aggressive neighbor it is faced with a very limited set of
opticns—all of which profoundly transform the attacked com-
munity s chosen way of life. These choices include territorial
withdrawal, destruction, assimilation, ar imitation of the aggres-
sOr's power-maximizing innovations as a means of self-defense.
The tragic irony here is that the very act of preparing for military
seif-defense can undermine egalitarian and sustainable cultures.
In such a situation, the reign of power will once again begin to
spread like a contagion and undermine the very foundations of
hioregionalism,
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Many deep ceology theorists ignore this probiem or
paper it over with wishful thinking about complete unity of pur-
pose through an unspecified, worldwide paradigm shilt. Rubin
is nght 1o ask the questions:

Il there 15 ne global organzation with the power to enferce
peace among the broregions (ie., an organizalion 1hat would
nat 1teif be bioregional), what will prevent ethnie, tribal, reli-
gieus, or even pational conflict from being as much of a
proklem in this new world, as it is 1 ours? Will the peeple of
the future be without jealousy, self-love, honor, excessive
pride, love of power, tust, failibility, misperceptions?

[,{or ene, doubt it. Lither another ineans of community defense
must be developed—one that does not imitate the power-maxi-
mizing methods of aggressor communities—or the very vision
of bioregionalism needs to be relormulated or abandoned.

Rubin, of course, has no interest in exploring such an
atternative defensive capacity. His mission is to debunk all envi-
ronmentalist visions, inctuding bioregionalism. Yet, there may
well be an answer to the puzzle Rubin points to, if we only rake
his crticism sericusty and think about the problem more deeply.
Indeed, in the face of this seemingly hopeless dilemma, many
people throughout history have explored nenviclent approaches
to controlling aggressive power. As nonviolent action theorist
{and [ormer research assistant to Arne Naess) Gene Sharp notes,
“Not only does this technique lack the centralizing effects of
political violence, but nonviolent action appears by its very
nature to centribute 1o the diffusion of eftective power through-
out the society™ If this is so, we might well find the answers we
need amidst the theory and practice of Gandhian nonviolent
action and the more recent strategic nonviolent perspectives on
social revolution and national defense. Such sccial learning
aboul nonviolent defense could potentially provide a way out of
the escalating reign of power that would preclude or erode the
viability of bioregional communities.

This then is the ultimate value of reading a book like
Rubins. While it would be folly to accept his conclusions about
environmentalism, it is worthwhile to consider his often insight-
ful questions and criticisms abowt cur movement’s weaknesses.
We should probably make it a habit that, for every ten books we
read on environmentalism, we read at lcast one from an anti-
environmental perspective. Such a habir might help keep us
honest and on target.

Steve Chase 1s one of the founding editors of South End Press. He
lives in Cambridge, MA.



Give Hope a Chance
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Review Of:

P ]. O'Rourke. All The Trouble In The World: The
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Ecological Disaster, Ethnic Hatred, Plague,
and Poverty New York: Atlantic Monthly,
1994. 341 pp. $22 hardcover.

is B J. O'Rourke, all forty-odd years of him—sporting a wry

smile and looking rather dapper in yellow suspenders-—bal-
ancing a beach ball in the shape of the earth on his chest. He
looks like a man without a worry in the world.

He doesn just look it; he isit. "This is a moment of
hope in history,” he writes. Things have never been better.
Mortality is down. Standards of living are up. Pollution is
down. Opportunity is well nigh about to engull us. “History is
on a roll, a toot, a bender.” Evidently, O'Rourke is from the
onward and upward school of historical thought.

Taking us on a whirlwind tour of hell on earth,
O'Rourke shows that not enly are things not so bad, but that
many of the things people on the left think are bad, are not.
These people are mired in neurotic worridom and for no good
reason. To help prove his peint, he packs his bag and heads off
to examine some of the earth’s worst problems: famine in
Somalia, strip mines in the Czech Republic, slums in Haiti,
slums in Peru, overpopulation in Bangladesh, species extinction
in the Amazon, pollution, plague, and the greenhouse effect,
among other ills. And yet, despite all this gloom: Don‘t worry,
be happy.

The real problem with the planet is that there are sim-
ply tao many prolessional worriers around, people such as Al
Gore, Paul Ehrlich, E. ]. Hobsbawm, Ben Hamper, Frances
FitzGerald, Henry Louis Gates, Kirkpatrick Safe, doomsayers all
of them, telling us that there are serious environmental and
social troubles out there. All of these people, we are supposed
to believe, have elevators that don't go all the way to the top
floor. Worse, they seem congenitally incapable of making a logt-
cal argument.

O'Rourke is the Bob Grant of political humor. He is
crude. He is macho. Sometimes he is even funny. Mostly, how-
ever, he is annoying in his attempts to debunk people, many of
whom have (or had) a much better grip on the world than he
gives them credit for.

Consider his treatment of Thomas Malthus, the found-
ing “father of modern worrying.” Malthus's idea that popula-
tion would increase more rapidly than the means of subsistence,
he explains, while "brilliantly self-evident,” was also simply

I N THE BEGINNING THERE 1S THE DUST JACKET. FRONT AND center

wrong. "There happens to be no empirical evidence to suppon
the Malthus theory™ Tell that to Emmanuel Le Roy Ladurie, the
renowned French social historian who painstaking showed how
the Malthusian crisis played out in sixteenth- and seventeenth-

century Languedoc. [ronically, in the eighteenth century, just as
Malthus was formulating his theory, this French society was iib-
erating itsell from the dilemma that bears his name. As Ladurie
put it: Malthus “was born 100 late in a world too new.”

Maybe O'Rourke dozed off during history class.
Anyway, it is logical reasoning that is supposed 1o be his strong
suit, debunker that he is. Yet there are so many logical prob-
lems with this book that you could drive a Mercedes 300 diesel
sedan—Q'Rourkes preferred vehicle for touring ex-communist
nations—through the holes in the argument.

According to O'Rourke, Al Gore—a man he describes
as having “the brains of a King Charles spaniel™—is so logically
deprived that he assumes something to be true when in fact it
requires proof. Thus Gore and others tell us over and over that
there is something calied a "global ecological crisis,” yet the jury
is still out on this matter,

In place of such faulty logic, O'Rourke offers the fol-
lowing trenchant analysis of the ecological consequences of
modem development. Plain and simple, he admits, "man dam-
ages the environment.” It is a simple fact. We might call this
the “shit happens” argument. Bul environmental damage isnt
nearly as bad as the ecowarriors say it is. The long-term effects
of oil spills are not terrible. Nature recovers. Species extine-
tion? Well, what species are we tatking about here, asks
OTRourke. Surely we can live without some of them, “shower-
curtain mold and windshield bugs,” for instance.

But then O'Rourke enters the former Communist bloc
and suddenly nature is not recovering as readily as elsewhere. Tt
turns out things are not going so well. In the Czech Republic,
for example, there are big problems with erosion. Almost half
the nation’s forests, he tells us, are damaged. Water quality is a
disaster. But hold on a minute: 1 thought we weren't supposed
to be worried about the environment.

Evidently capitalist pollution is far less worrisome than
the erstwhile Communist variety, which makes no sense given
that he has just spent the better pant of a chapter trying o con-
vince readers that they can rest easy on the matter of ecological
degradation. If nature is resilient enough to recover is vitality
in capitalist countries, presumably it can also do so in places
where communism once ruled. Tens of millions of O'Rourkian
brain cells, and this thought seems never to have crossed his
mind.

Communists are miserable ecologists because they
refuse to embrace the free market. And environmentalists too,
he notes, ate similarly reluctant. Yet “they might as well protest
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against lablespoons and yardsticks. Price is just a measuge-
ment.” The {ree market is not just anything. it is rather one of
the most powerlul and destructive forces in the history of the
world (which is not to say that other soctal formations are net
cqually destructive). Nor is the free market a natural phenome-
non, as he implies. Noris it an example of "voluntary haman
behavior,” as he also writes,

1 cannot speak lor O'Rourke, but nobody has ever
called to inquire whethier 1 was willing to engage in the free
market. And for that mauer, ask someone about to go out and
rent an aparinent whether they are voluntarily entering into a
frec market transaction. Are we really supposed to believe that
they are participating in a completely voluntary behavior?
Exactly what planet has O'Rourke zoomed in from?

Ultimately, O'Rourke is forced to conclude that there
are indeed some problems in the world, but nothing 2 little eco-
nomic growth can't fix. Allow the market to operate freely, give
people the opportunity to make meney, let economic growth
proceed and you too can live like the North Vietnamese, who he
claims are now falling over each other in their rush to embrace
capitalism.

If the foliowers of He have gotten the message, then
presumably even Al Gore should be able to figure out how Lo

solve the planet’s probleins. And for those unable o do so,
O'Rourke offers the following stunningly criginal advice: *To rid
ourselves of all the trouble in the world we need to make
money.”” What troub:le? [ thought trouble was some neurotic
disorder that plagued people who worry too much.

Moreaver, how chasing afler the almighty dollar in an
attemypt to increase economic growth s golng o solve ecological
problems when, as O'Rourke himsell notes, the very same eco-
nomic growth (amassed during the industral revelution) creat-
ed most of these problems in the first place, defies any logical
standard | know aof.

So maybe there is something to worry about after all,
which helps to explain why there are so many worriers around
today. Which brings me to why Q'Rourke himsel{ is so unwor-
ried about things: [s he simply in a massive state of denial? Or,
is he so wrapped up in his own narcissism that he is utterly
incapable of empathizing or experiencaing any genuine feelings
of concern for others and for the warld?

Theodore Steinberg is the author of Slide Mountain, or the Foliy of
Owning Nature (University of California Press). He s assistant professar
of histary at the New Jersey Institute of Technology. He is currently
working on Acts of Ged: The Unnatural History of Natural Disaster.

Two Poems Of Hsii Hsiian (916-991)

Once Again [ Write about the River Gulla
of Pai-Lu Island and Present the Poem to
Master Chen

Riverside road slopes by the Pai-Lu isle;

Light gulls intertock their wings and {ill the sandy
shore,

I come out to see off my guest leaving for distant lands;

You heave a sigh by the waiting boat.

Wine-shop {lags, lishing boats—neither conflicts;

Moon shadows, reed {lowers remain in harmony.

Farewell least and a song clear up all discord;

The company melts the hean; the birds are not
alarmed.

Man in his life never knows the joy of water-hirds;

We guietly use our useiess names in ladies' chambers.

We walk hand in hand thinking of the same thing,

Away from riches and fame—how quiet it is!

Beyond the horizon a littie danger may lurk;

After this [ ought to grow a white moustache.

Sir, 1 beg you not to [orget this place once you leave;

But long protect this {luttering, clean, white beauty,

Writing at the Northern Cove of the Fu-
Kuecie Mountains

This is truly a lonely mountain;

Dark precipice gathers a dim blue hue.

Why must there be so many rocks and streams?

They give the impression of a thousand cliffs.

Who could have guessed a place like this, 50 near?

Morning and cvening the air is excellent.

Shadows on the pool tremble in light breeze,

Rain-washed sky [reshens the light in the forest.

[ stretch on this fragrant grass resting my chin on my
hands;

There is enough here to make me forget worldly cares.

I eannot think of going back,

Let me at last live in quiet and peace.

From Moments of Rising Mist; A Collection of Sung Landscape Poetry, tr. Amitendranath Tagore (New York: Grossman, 1973). Reprinted by permission,
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Anthology

Edited by
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Place of the Wild brings
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